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The Concept of Space and Direction in
Jain Philosophy

*Samani Dr Shashi Prajia
**Vikas Jain

Almost all the Indian philosophies in metaphysics and modern
science has accepted the space (Akdsa) as a substance, although there
may be difference in the concept, structure and about other basic
characteristic of this substance. In Jainism, we find a great detail of
Akasa substance called space in Bhagvati Sitra, the 5* Canonical
Text and also under the other treatise written by the various acaaryas.

Definitions of Substance in Jainism

In Jain mestaphysics, we find mention of six substances although,
Jainism believes in two basic substances — Soul or Self (jiva-sentient
being) and Non-Soul (a@jiva — non-sentient being). But under
metaphysics, Jainism expands these two substances in to six substances
and under spiritual practice it expands these two substances to nine
(or seven in some texts) as real-entities.

As per Jainism, a sat or Existence is that which has origination,
cessation and continuation (all the while)'. Further it has been said that
existence is the character of substance.? Since all the six substances
defined in Jainism has all these three qualities, that’s why, these are
taken as Real or sar. Substance has been defined as, “That which is
substratum of attributes (guna) and modes (pryaya) is substance™. In
this context Jainism has defined /oka or universe which constitutes of
six substances namely,
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(i) Dharmastikaya — Auxiliary cause of medium of motion,

(ii) Adharmastikaya- Auxiliary cause of medium of rest

(iii) Akasastikaya- Space or medium of accommodation

(iv) Jivastikaya — Sentient Being or Psychic entity

(v) Pudgalastikaya — Matter or Physical entity

(vi) Kal — Time

A new term, astikaya —a homogeneous continuum of individual points

pradesa, is coined to define the universe in Bhagavai, whichis not used in any
other philosophy, it has been used to describe all these substances except kala.

Concept of Space in Jaina Philosophy Jainism accepts Space as amiirt
i.e. non-corporeal, non-sentient, eternal and non-moving. Now with this brief
introduction of substance in Jainism, following are some of the definitions we
find about Space—Substance in Jainism:

1. Providing accommodation is the specific characteristic of Space.*

2. Space is that substance, whose distinguishing characteristic is to

provide room to all other substances.’

Space acts as receptacle of other substances.®

4. Akasa (space) is a substance, the distinguishing characteristic of which
is act of accommodation.’

(9%

In brief; it has been accepted in Jainism that Space is a substance which
provides accommodation to all other substances. Lord Mahavir also replies
to a question of Gautama Ganadhar that Space is a container or
accommodator for sentient and non-sentient beings®. When Gautama asked
Lord Mahavira: “Lord! What is the use of space for living and non-living
substances?” Lord replied: “Gautama! Akasa is the one which provides
accommodation to all substances. If @kdsa were not there, where would the

jvas stay in? Where would the dharmastikaya and adharmastikaya
pervade? Where would the motion of pudgala take place? The whole world
would have been without a support.”™

One question has been raised— why cannot space be credited with the
function of motion and rest in addition to its own function of accommodating
things? According to the reply given by Acarya Kundakunda, such a
hypothesis would be impossible because it would be conflicting with other
facts. If the space is endowed with the attribute of motion and rest, then why
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do the emancipated souls (siddhas) whose tendency is to go upwards come
to stay at the summit of the world. Moreover, wherever there is space there
should be free chance for motion and rest. But neither a living entity nor a
single atom of matter could travel beyond the limit of cosmos though there is
space beyond. Therefore, Kundakunda concludes that space is neither the
cause of motion, nor of rest. These require independent principle for their
function.’

If space or Akasa had been the cause of motion and rest, then there
would have not been any trans-cosmos and a systematic cosmos at all because
space is everywhere. All the sentients and insentient would not have been
confined to the universe (cosmos-space) only. They would have been scattered
throughout the space.!' Pt. Sukhlal ji also provides similar logic in favour of
not providing condition of motion and rest by Space he writes that to provide
the limit to motion in limited space and then rest to the same motion,
Dharmastikaya and Adharmastikaya are admitted as independent
substance in Jainism. In a way he provides the logic to negate the Space
having been the cause of motion and rest in addition to accommodation.'

Space is Self-subsistent?

According to Jaina philosophy, the sustenance of the Joka (cosmos-space)
is of eight types:'* (somewhere it has been defined as six types' and somewhere
of four types'® just by merging some of the following points into one)

1. The air is sustained on the space.

The ocean is sustained on the air.

The earth is sustained on the ocean.

The mobile and immobile beings are sustained on the earth.
The non -souls are sustained by the worldly souls.

The worldly souls are sustained by the karmars.

The karmas are caught by the worldly souls.

The worldly souls are caught by the karmars.

NN AW

The question may arise, where does the space sustain? When Space
provides the accommodation to all other five substances, then who provides
the accommodation to space? Answer to this question is that all the substances
must stay at some place or other; that is to say, to act as occupant or to seek
room is a function of them. But to provide room — a place- within itself'is the
function of Space; hence it is the provision of room that is admitted to be a
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defining characteristic of Space. Further to answer this question Dr Nathmal
Tatia in his Notes on 1/6 of JSD writes “All the five substances Dharma
efc.,exist and have accommodation in cosmic space. Space however is not
contained in anything, but is self-subsistent. It has been conceived as containing
six substances because it is the locus of all the five substances and also of
itself. Space is locus of itself from conceptual standpoint but of others in the
literal sense of the term. Dharma and Adharma although they exist in the
entire extent of cosmic space, are not independent of their locus. It is Space
which is ultimate locus of everything ’If it is conceived some other substance
as accommodator of Space, then it would become problem of reguressus
ad infinitum. That is why in Sarvartha Siddhi text also, it has been clarified
in the commentary of 5/18 sitra of TS that specific characteristic of Space
is to accommodate other substances and also to itself. In trans-cosmic Space
the other substances do not exist and therefore Space only has to
accommodate itself. In other words, it is receptacle of itself too.

Cosmic and Trans-Cosmic Space

Although Space is a single and undivided substance in Jainism, but due
to presence of Dharmastikaya and Adharmastikaya, Space in Jainism is
divided into two kinds — Cosmic Space (Loka) and Trans-Cosmic Space
(Aloka) " All four substances (Dharma, Adharma, Jiva and Pudgal) are
contained in cosmic space.'® That Space which comprises and
accommodates the six substances is called Cosmic-Space (Loka).’’ But
owning to the absence of the medium of motion and the rest, the pure empty
Space is called Trans-Cosmic Space (4/oka).** Cosmic Space is plenum;
Trans-Cosmic Space is a vacuum. Dharma etc. do not occupy the entire
Space, but they occupy only small portion of entire infinite Space. The portion
of Space which has been occupied by these substances is called Cosmic Space,
and the rest of the Space, which has not been occupied by any substance and
is pure vacuum, is called Trans-cosmic Space. So Akasastikaya Space =
Cosmic Space + Trans-Cosmic Space

In Jain conception, trans-cosmos means only space, whereas, cosmos
means space accommodated with living and non-living beings. According to
Jain philosophy, the division of cosmos and trans-cosmos is natural and
beginning-less. It is not created by any divine being. All philosophies accept
the concept of cosmos and creation in some form or other but no philosophy
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accepts the idea of trans-cosmos or non-creation. It is an original contribution
of Lord Mahavira. This postulation has supported the doctrine of existence
with its contradictory pair. The principle for this expression is non-absolutism.
The world is full of contradictory pairs, which cannot be explained without
the doctrine of non-absolutism or anekantvada.*

An argument is often advanced when there is totally vacuum in Trans-
cosmic spacei.e. it does not provide accommodation to any other substance,
then how can still we say this Space. Answer to this is, just by not providing
accommodation; Trans-cosmic Space does not loose the characteristic of
providing accommodation. The potentiality of providing accommodation is
always there, whether some substance take accommodation or not, it does
not matter.

Size of the Space (Akasatikaya)

Each substance in Jainism is made up of space points (pradesa). By
Pradesa, 1t s to be understood as subtle constituent part in whose case it is
not possible even to posit through intellect a further constituent part.* When
it is part of aggregate, it is called pradesa (point) and when it is separate
from aggregate then it is called parmanu (ultimate atom). A pradesa is
indivisible unit of a substance” and when some pradesa meet and get
associated then an aggregate is formed. There are an infinite number of points
(pradesa) in Space.”* There are innumerable points in dharma, adharma,
loka (cosmic-space) and each jiva (soul).” Further the Trans-cosmic Space
has infinite points.” The sum up the above definitions is that Space in size is
an infinite substance. But since, dharma, adharma have innumerable points
and that part of Space which is occupied by these are called Cosmic-Space
and so Cosmic Space is finite in size.

Some equations can be drawn or derived from above definitions:
(1) No. of points in Space = infinite
(i) No. of points in Cosmic Space = innumerable
(i) No. of Points in Trans- Cosmic Space = infinite — innumerable = infinite
(iv) No. of Points in Dharmastikaya = Adharmastikaya = Cosmic
Space = A Single Jiva = innumerable.”’

It is known that Dharmatikaya and Adharmdstikaya, pervade in entire
Cosmic-Space, that means:
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(v) Size of Dharmstikaya = Size of Adharmastikaya = Size of Cosmic
Space but there are infinite jivas which live in this Cosmic Space. So
from this read above (iv) and (v) a new equation emerges:

(vi) Size of Each pradesa of Dharmastikaya = Size of Each pradesa
of Adharmastikaya = Size of Each pradesa of Space (not equal
to) Size of Each pradesa of Jiva. But there emerges a situation in
Kevali Samudghat, when a Jiva, expands his all soul-points on
entire Cosmis Space, at that time, this situation read with equation
(iv) will emerges as:

(vii) Size of Each pradesa ot Dharmastikaya = Size of Each Pradesa
of Adharmastikaya = Size of Each pradesa of Space = Size of
Each pradesa of a Jiva at the time of Kevalt Samudghat.

Size of points of Dharmastikaya, Adharmstikaya, and Akasastikaya
remains same and does not have the capacity to contraction and expansion
as in the case of points of jiva and matter. From this statement, the inference
can be drawn as, although it is said that pradesa is indivisible, but there is
difference in the size of pradesa of first three substances vs jiva pradesa
and matter’s pradesa or atom in case of matter.

The maximum size of one pradesa of jiva can be equal to the size of
one pradesa of first three substances, at the time of kevali samudghat. But
their sizes of pradesa at any other time other than kevali samudhghat is
always smaller than the size of one pradesa of first three substances. A
liberated or worldly jiva, having equal number of pradesa to Cosmic-Space
and other first two substances, occupy only very small portion of the Cosmic-
Space. Inthe same way, size of atom or one pradesa of aggregate may be
or may not be equal to the size of one pradesa of first three substances. While
discussing the Rules of Accommodation in this article, we will see that in
some situations the size of pradesa of first three substances can be even
infinite time of the size of pradesa of Jiva or Matter, but still pradesa of all
substances are treated as non-divisible, that is, the smallest part of any
substance. In conclusion, it can be said, the atom of matter is smallest, but
pradesa of first three substances may be indivisible and last particle of these
three substances, but still these are not smallest as compared to atom of
matter or pradesa of Jiva.
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Further cosmic-space is equal to infinitesimal portion of Trans-cosmic
space. So Trans-cosmic Space is little less than from Total Space.® In 11/
110 satra of Bhagvatt Sitra, Lord in the reply to Gautama, provides the
size of Trans-cosmic space through the speed of celestial beings in different
directions and after running for many years, are not able to reach the end of
the Trans-cosmic. Still their covered part is less than uncovered part.
Shape of the Space Akasastikaya

Space is an amurt or incorporeal Substance. As per the definition given
by Acarya Mahapragya amiirt is made from murchh dhatu of Sanskrit.
which means that a substance which is devoid from the capacity of taking a
shape is called amiirt. Acarya Mahapragya has accepted that Shape means
which will change during the time. A static shape (as assumed of loka) or of
moksha jiva, which is devoid of change, is not a shape. But intexts, we find
that many a times in Jainism, to Cosmic-Space (loka), a shape or
configuration has been attached to loka called supratisthaka® (details of
this has been discussed under next point) and mathematical computations
are also provided to that shape.

But how can an amiirt substance have shape? In this context, only this
has to beunderstood that part of Space which has been occupied by Dharma
and Adharma, has been demarcated and treated as shape of Cosmic Space
or loka. A logic can be derived from this that shape is of Dharma and
Adharma, and same has been assumed for Cosmic Space. But we should
remember that Dharma and Adharma are also amiirt substance and they
are also devoid of shape. So the conclusion is as said earlier, the portion of
Space which has been occupied by Dharma and Adharma, has been
assumed as Shape of Cosmic Space. A far-fetched logic can be generated
that since entire cosmic space is occupied by infinite number of matter or
atoms of matter, and matter in Jainism is mizrt dravya, which has shape, so
the shape of Cosmic Space is sum total shape of all matters put together. But
a characteristic of shape is that it must have sadi parinaman (Transformation
without beginning) and it must change to some other shape. But since this
assumed shape of loka does not change to some other shape, that also
proves that it lacks the quality what a shape should have. This assumed
shape can be compared with the shape of assumed shape of siddha, whereas
in the former, it is the number of Space-points covered by Dharmastikaya
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and other substances and in later case it is the number of Space-points covered
by a siddha jiva. In both the cases, they never change and remain same
endlessly.

So we can conclude that from the transcendental point of view, amiirta
does not have shape, but from pragmatic-point of view, the number of space-
points has been occupied by any amiirta substance has been assumed as
shape. A reference can also be drawn to the discussion under the head of
“configuration of siddhas” in Bhikshu Agam Visaya Kosa-1 page 710.
Trans-Cosmic (aloka) spaceis devoid of any shape. But we find the reference
of an assumed shape in Bhagvatr Sitra. The shape of the aloka was
explained by Lord Mahavira to his disciple Gautama, by the illustration of an
infinitely big sphere which is hollow from inside.*

In other words, aloka resembles a huge sphere of infinite radius. This
conveys the same idea that the universe is like an island of five substances
viz., dharmastikaya etc., a float in the infinite ocean of space. But it should
be noted here that the space, cosmic and supra-cosmic, is a single entity.
Only due to presence of other substances we divide space into two parts.*!

Sometimes we also find that /oka is situated in the middle of the aloka,
and we also find a picture of a Circle depicting aloka and loka configuration
in the middle of'it. Along with this we find mention of Eight Ruchak Pradesa
(Central Points) of Space.*

Two questions arise from above discussion about A/oka.
(1) How can there be a shape of something, which is infinite and amur?
(i) How can there be a middle of something, which is infinite?

Even if we assume that the word-Space, Bhagvati and Thanari has
been used for Cosmic-Space while mentioning the Eight Central points, Still
question remains about the shape of Space and why somewhere it is
mentioned that Cosmic space is situated in the middle of Space. And if we
assume that the word Space (Akashastikaya) hasbeen rightly used inboth the
texts, while mentioning the Eight Central Points, then it leads to a conclusion that
concept of infinity has more secrets in it, what we know today. One interpretation
can be drawn that any portion of the annant is middle of that for example,
today can be considered as middle of total Kala, since Kala is infinite, in the
same way, it may be said that /oka is situated in the middle of the Space.
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Had Gautam Swami might have been asked these questions also while
asking the shape of aloka, then we would have been known something about
infinity also, which as of today we do not know. It seems, infinite is still a
number, as aggregate of matter consisting infinite atoms is also not limitless,
but even can accommodate one single space point. Further we find how to
calculate nine types of infinites in Jain scriptures. More deep study requires
on this subject.

Rules Regarding the Accommodation

As we have understood that characteristic of Space is to provide
accommodation. Rules of accommodation are very od in nature. One
Cosmic-Space Point gives accommodation to one Point (pradesa) of
Dharmastikaya and one Point (pradesa) Adharmastikaya. That is why
these substances are co-existent and co-extensive. Their units penetrate each
other without offering any kind of resistance. The reason for this non-collide
or non-resistance is due to amurta nature of it. On one Space-Points
pradesa of other amirt substance can co-exist. In respect of giving
accommodation to matter, one-space Point can be occupied by one atom,
two atoms, even one hundred atoms and maximum upto aggregate of matter
having infinite atoms (Points).* But while giving accommodation to jiva,
infinite pradesa of jivastikaya needs at least innumerable space points for
accommodion. Pandit Sukhlal has pointed out the reason of karman sharira,
since this body cannot be abstracted more than that, that is why Jiva needs
minimum innumberable space points. These rules further validates our
discussion regarding the size of pradesa of each substance.

Space is One and Motionless

Dharma, Adharma and Space are each a single, indivisible, whole,
that is, they are each one substance.* Further each of these three substances
is motionless,* or we can say these are static entity. They do not move, do
not help each other to act or not to act.

Despite remaining in one place, which is all cosmic space, the three
substances are, like all substances, dynamic. They are also having modes
like arthapryaya and savbhay paryaya (since we have discussed the idea
of origination, cessation and persistence and also of quality and mode of a
substance, but without losing their identity.

Tulsi Prajiia - A Peer Reviewed Journal, July-December 2016 Vol -171-172 1 28



In Jainsim often a substance is described from five points of view**:

(i) Substantial Point of view: Space and Cosmic Space is one, the
number of points of Space is infinite, whereas number of points of
Cosmic Space isinnumerable. These points always remain in aggregate
form and never get separated. In other words, indivisibility is an intrinsic
feature of the space points. That is why points of Space and other
substances (except matter) does not become ultimate-atom, since
they never get separated. Once Acarya Mahapragya has said that
any characteristic of a substance, comes from its pradesa (points).
So it means that all the space points, which has the capability to
accommodate are in the form of aggregate is called Space. So now
there is no single point remained in individual form, which may have
the capacity to accommodate.

(ii) Spatial point of view: Space if infinite and immeasurable and does
not have a definite shape, where as Cosmic-Space due to occupation
of Dharma and Adharma, is finite and assumed as having shape
called supratisthaka*’ This cosmic-space is divided into (i) upper
region (i) middle region and (iii) lower region and having total height
of 14 rajju’*and the cubic measure of comic space is 343 cubic
rajjus. One should note that there is difference of opinion about
assumed shape of /oka in both the Shwetambar and Digambara
traditions, and further how to reach at 343 cubic rajjus with has
been very beautifully explained in "The Enigma of the Universe’
book by using modern mathematical techniques.

(iii) Temporal Point of View: Both Space and Cosmic-Space are
beginningless and eternal and there is no temporal sequence. These
facts become clear from the reply given by Lord Mahavira to the
question of Roha.*These were in the past, in the present and will
also remain in the future. So from this point of view, this is infinite.

(iv) Mode Point of View: Space is amirt Substance, so it has only
intrinsic mode (transformation of an entity, which occurs naturally,
independent of anything else to causeit) and does not have extrinsic
mode (which depends, for its occurrence, on conditions which are
external). But the word cosmic-space also has been interpreted as
loka and a definition is advanced to this word also is that whatever

TulsT Prajiia - A Peer Reviewed Journal, July-December 2016 Vol -171-172 T 29



is seen (lokkai) is the cosmos (loe). je lokkai se loe ™ So from this
perspective Cosmic Space has both kind of modes, since it is the
matter which is miarta dravya and can be seen and since matter is all
cosmic-space pervading, this definition has been given. So Cosmic-
space has both kind of modes.

(v) Quality Point of View: Quality of Space is to provide
accommodation.

Logics in Favour of Existence of Space Akasastikaya

Once Madduka, a devotee of Lord Mahavira, has given the adequate
replies to the other philosophers about the existence of amiirt substances
which we cannot see, like air, fire in the wood etc cannot be seen. After
certain individual logics, Madduka finally said that “The extra-sensory
perception of most of us is not developed. Therefore, neither we know, nor
we can see the objects, just because we do not know about them, it does
not mean that they do not exist at all. Whether we are aware of Paricastikaya
or not, but the principle of Pajicastikaya propounded by Lord Mahavira is
true.”!

“All these three (Dharma, Adhrama and Space) are supra-sensuous,
so their existence cannot be proved on the basis of ordinary perception. It is
on the basis of scriptural testimony that their existence is admitted, but a
reasoning is also available which lends support to the scriptures and proves
the existence of the substances in question... All the four substances Dharma,
Adhrama, Jiva and pudgal or matter must stay at some place or the other;
that is to say, to act as occupant or seek room is a function of them. But to
provide room —a place — within itself'is the function of Space- Hence the
provision of accommodating is admitted to be a defining characteristic of
Space.”*

Thus, we can prove the existence of Trans-cosmic space (which is not
defined in any other philosophy) logically as follows: since the cosmos or
universe is perceptible and graspable by everyone, so its existence is beyond
doubt. So, when we accept the existence of cosmic space or cosmos, then
the existence of supra-cosmos is self-evident, because, according to logic,
any object whose designating term is etymologically proved and linguistically
correct is definitely an object which must have its opposite. For example, the
word pot designates an object; the word non-pot is its opposite. The word
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pot is affirmative; the word non-pot is negative. In the same way, the word
loka (cosmos) is affirmative and the word aloka (non-cosmos) is negative.
Both loka and aloka have real existence. We have called the space of aloka
as supra- cosmic space which exists really beyond the cosmic space. So
Space is Non-conscious, amiirt, having infinite points, having nature of giving
accommodation to other substances, one single substance and co-extensive
with cosmic and trans-cosmic space. Now let us proceed to explain the
concept of directions in jainism.

Concept of Directions in Jaina Philosophy

In Jaina, Philosophy, Direction is not an independent substance, but they
are the part of Space only. Directions (point of compass) are but specific
determinations of Space and do not constitute a different substance.® Jainism
believes that there are six directions in the Universe (Cosmic-Space)*. East,
West, North, South, Upward and Downward. In an answer to a question
about the vastness of Universe, Lord Mahavir has replied and we get the
idea about directions. ““............. With this fastest divine speed the six gods
run in each direction; one goes in the East, one in the West, one in the North,
one in the South, one in the upper and one in the lower direction. .......... ..

In few texts, 10 directions are also mentioned in the Cosmic-Space by
adding four directions.*We also find same reference of ten directions but
from Trans cosmos point of view, where Southeast, Northeast, Southwest
and Northwest are added.*” This also proves that directions are the part of
Space in Jainism.

In reality, six are original directions and rest four mentioned above are
additional directions. The movement of Jiva and their other transactions
happen only in these six original directions, and does not happen in four
additional directions. That is why, this division is very relevant for original
directions and additional directions. Collectively there are 10 directions, but
from functional point of view, these are divided into six and four.” Names
have been given to these directions as East-Indra, East-south-Agneyi, South-
Yamya, South-west-nairiti, West-varuni, West-north-Vayavya, North-
Soma, North-east-iishani, Upward — Vimla and Downward-tma.*

As per Jainism, directions are not an independent substance. This is a
specific structural formation of Space-points. The ten directions begin from
Rucaka Pradesai.e. Central space-units of the Loka (cosmos) it is a specific
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configuration formed by the eight pradesas (the indivisible units) qua-space
(i.e., space-units) which are situated right in the centre of the tiryagloka
middle cosmos, with four units in the centre of the plane of minimum size and
the other four exactly above them in the next plane, the eight units forming a
cubical shape similar to that of the cow-udder. It is a very small cube with
each dimension measuring two(space-units).” As per Aacharya Siddhsengani
this eight space-points ruchak is real direction.

The canonical texts refer two types of word, viz; direction (disa) and
intermediate direction (anudisa).”! Direction is a measurement of cosmic-
space with reference to the various locations. East, West, North and South
these are directions. These begin with two space-points and increasing by
two it covers infinite number of space-points in the end. Intermediate direction
is a part of direction. The intermediate direction like upward direction
(ardhva disa) and downward direction (adhodisa) begins with four space-
points and remains same till the end. There is no increase in the space-points
of intermediate one.

We find different descriptions regarding direction in Jain canonical texts.
Generally the East is the direction in which the sun rises. The direction in
which the sun sets is the west. If a man faces to the East and expands his
both hands, the direction to the right hand is south and the direction to the left
is the North. These directions are conventional measurements based on the
sunrise and sun’s movement. Technically they are known as tapadisa.*
In Acaranga-Niryukti, we find another description of direction meant for
astrological purpose. The East would be infront of the Astrologer, the West
behind him, and the North to his left hand and the South to his right hand.
This distinction is called Prajiiapaka Disa.™

Conclusion

Thus space is a real entity in Jainism and is divided into two parts Cosmic
Space and Trans-cosmic Space. It provides accommodation to all the sentient
and non-sentient beings. Act of accommodation can not be assumed in the
absence of space. It is without beginning and without end. All the directions
emerges from the eight central points of the Space and extends to their
respective direction. Space is formless i.e amurat. Although Space is infinite
but living space is finite, which is called loka-akasa.
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