
ISSN 0974-8857

2011

^ 1 %

341 306 (Tr3t^«n^)
JAIN VISHVA BHARATI UNIVERSITY
Ladunu -341 306, Rajasthan, India

,'L .'7''



A

ISSN 0974-8857

jaLsi PRfi)r}<i
A Peer Reviewed Research Quarterly of Jain Vishva Bharati University

VOL.-152 JULY- DECEMBER, 2011

Patron

Samani Charitraprajna
Vice-ChanceUor

Editor

Prof. Jagat Ram Bhattacharyya

Assistant Editors

Samani Agamprajna
Samani Vinayprajna

Managing Editor
Nepal Chand Gang

Editorial-Board

Prof. Mahavir Raj Gelra, Jaipur
Prof. Satya Ranjan Banerjee, Kolkata
Prof. Arun Kumar Mookerjee, Kolkata
Prof. Dayanand Bhargava, Jaipur
Prof. Frank Van Den Bossche, Belgium

Prof. Bachh Raj Dugar, Ladnun
Prof. J.P.N. Mishra, Ladnun

Publisher :

Jain Vishva Bharati University
T.adnun-341306, Rajasthan, India



Tulsi Prajna
APeer Reviewed Research Quarterly ofJain Vishva Bharati University

VQL.-152 JULY-DECEMBER, 2011

Editorial Office

TulsT Prajna, Jain Vishva Bharati University
LADNUN-341 306, Rajasthan, India

Publisher

Jain Vishva Bharati University
Ladnun-341 306, Rajasthan, India

Printed at

Jaipur Printers Pvt. Ltd.
Jaipur-302 015, Rajasthan, India

Subscription
Three Year Rs 500/-, Life Membership Rs. 2100/.

The views expressed and tacts stated in this
those of the writers. The Editor may not agree with th

ir

31<^fO|chl / CONTENTS

ENGLISH SECTION

Subject Author Page No.

Acar^ga-Bhasyam Acarya Mahaprajna 05

The New Facets of
Nonviolent Action Prof. B.R. Dugar 11

TheConcept of Bhakti
in the Bhagavata-Purana Kartik Pandya 17

Environmental Saviours
Jain Monasticism Pooja Sharma 30

A survey of the
Karma theory of Jainism

Carvaka Miscellany

Dr Lopamudra Bhattacharyya
Ramkrishna Bhattacharya

42

55

^ TfpRfhi

"g^irRn -

65

75

93

102

112



31^ ^ 3lfft9T
afl^ cRgsif

Pilfer ^-f^li
W ^ Piq-^ui'm ^^pgr %^ tR

ITi^ 3^t^

3Th:w 3fR
^ # ^feiT%Trmt ^

^ %I^ ^ ^l^-c|4'aiH^
•^, vft %I-q^ ^ sfl^

|1%^1^-^WT,
•^1 ^ ^ ^ oqlrhql ^ 3Rft^ ^ %,
1^ ^ sftT ^ -m^ ^
^1

J

•M

&

Acaranga-Bhasyam

Acarya Mahapr^na

CHAPTER-Vm

LffiERATION

SECTION-5

8.62 je bhikkhii dohim vatthehim parivusite pdyataiehim, tassa
nam no evam bhavati—taiyam vattham—jdissdmi.

The monk who abides by the tradition of two pieces of colth
and a bowl does not think : I shall beg for a third piece of
cloth.

8.63 se ahesanijjdim vatthdimjdejjd.

The monk should beg for clothing as acceptable in his
respectivecode of conduct.

8.64 ahdpariggahiydim vatthdim dhdrejd.

Heshould putonclothes asobtained asalms, without altering
its size.

8.65 no dhoejjd, no raejjd,no dhoya-rattdim vatthdim dhdrejjd.

The monk should neither wash nor dye the clothes, nor should
he wear what has been washed and dyed.
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8.66 apaliumcamane gdmamtaresu.

While wandering from viDage to viUage, he should not try to hide his
garments.

8.67 omacelie.

He uses very ordinary and meagre clothings.
8.68 eyam khu tassa bhikkhussa sdmaggiyam.
These are the whole outfits of a clad-monk.
8.69 aha puna evatji jdnejja—uvdikkamte khalu hemamte, gimhe
^ vatthdim paritthavejfd, ahdparijunndimvatthaim paritthavettd— ^ .

^en the moi^ finds that winter has passed away and summer has
thpm * ^ ^ and used up clothes and disposethem mthe prescribed way.
8.70 aduvd egasdde.

Or he should wear only one piece of cloth.
5.71 aduva acele.

Or he should be unclad.

8.72 Idghaviyam agamamane.

He should gradually do away with hk Hoth.-n.. s
his Ught outfit (6.63). clothing mconsideration of
8.73 tave seabhisamannagae bhavati.

The nude monk is fit for practising the aust.ri« •(6.64). austerities ma right manner
8.74 jameyam bhagavata paveditam, tameva nhu•
savvattae samattameva samabhijaniys ""tisameccd savvato

The monk should realise nudity exacUy as th« I ..u
and practise equality in its completeness P'"®P««nded,V«®ess and man respects (6.65).

HilsS Prqjea -peer Reviewed Jounial, Juiy-Dec. 2011 Voi -152
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Bhasyam Sutra 62-74

8.75 jassa natn bhikkhuussa evam bhavati—puttho abalo ahamamsi,
ndlamahamamsi gihamtara-samkamanam bhikkhdyariya-gamande

^ se evam vadamtassa pdro abhihadam asanam vd pdnam vd khdimam
vd sdimam vd dhattu dalaejjd, se puvvdmeva dloejjd dusamto! gdhdvatl!
no khalu me kappai abhihade asane vd pdne vd khdime vd sdime vd
bhottae vd, pdyae vd, anne vd eyappagdre.

If the monk feels : due to illness I am too weak and unable to beg
from house to house and on his thus complaining, anybody brings
food, drink etc. and gives them, he should after deliberation, say,
"O long-lived householder, it does not behoove me to eat or drink
those food etc. or accept anything else of the same kind."

Bhasyam Sutra 75

Here the word 'anybody' means devoted householder and the
like, as has been explained in the Curni—'anybody else' means a

^ devout householder or person endowed with right faith, or a man of
upright attitude, or a personofwrongfaith moved bycompassion.^

8.76jassa nambhikkhussa ayampagappe —aham ca khalupadinnato
apadinnttehim, gildno agildnehim, abhikamkha sdhammiehim
kiramdnam veydvadiyam sdtijjissdmi, aham vd vi khalu apadinnatto
padinnattassa, agildno gildnassa, abhikamkha sdhammiassa kujjd
veydvadiyam karande,

A particular kind of monkhas the folowing regulation : 'I who am
sick shall accept the services offered voluntarily by the co
religionists who are not sickfor wearing off their karma, although
I have not called for such service, or I who am not sick, shall offer
servicevoluntarilyfor wearing offmy karma to the sick, shall offer
service voluntarily for wearing off my karma to the sick monks
without being called for such service. This is for mutual benefit'.

Bhasyam Sutra 76

^ A monk who has such voluntary regulation in respect of

TWsT Pr^jna - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 IZZI 7



purification through penance or timebound course. 'Regulation*
meaw a voluntary code of conduct. According to Ciirni, rule,
re^tion, code and conduct are synonymous.^ Here the ancient

a. onis ifapartner, practising purification through penance
^ts upon the ascetic practising purrication through penance, or

^ monk practising time-bound course waits upon him —
will practising the penance

^ services. In asimilar way, the practitioner of
shraiM** ®®">® discipline. The monk
Sir? . •'y th® ""nks foMowing the same
of «imii uf wearing off the karma or also by the monksshould not however accept the services

dhattii'n^pninnam dnakkhessami, dha^m ca sdtijjissdmi,pain^m dmkkhessdmi, dhadam ca msdtWissdmi,
a^kkhessdmi. ahadam ca sdtissdmi.ohattupa,^ anakkhessdmi, dhadam ca no sdtissdmi.

relisionkf resolve : I shall bring food etc. for the co-
shauSo^ "''P' ®*®- •'̂ ""Sht by them. Or I
bv thpm ^ ¥ if them but sball not accept wbat is brought
fiiiiv *11 u ^ hring food etc. for tbem butaccept what
, I, *'mg« Or I shall neither bring food etc. for them nor I

fnii ^ bring. (The monk even when sick should
fast^Lto shouldlast unto death mtranquillity).

Bha§yain Sutra 77

Having collected' means having brought or havin« «
the resolution. 'Anakhessami' means 'Ishall bring."*

adition is the third alternative comprises the monkc n^ f
the intensive course and the fourth —the monks n
Jina's discipline.^ P '̂actising the

8.78 Idghavigyatn dgamamdne.

Thlsa Prqjfia - Peer Reviewed Journal, July-Dec 'jon ,
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Heshouldgraduallydoaway withhisclothing, in consideration
of his light outfit and make special resolve.

8.79 tave se abhismanndgae bhavati.

The penances of curtailment of equipment (or outfit) and
enduring ofphysical hardships become easyofpractise for the monk
who has light outfit and who observes specific resolve.

8.80jameyam bhagavatdpaveditam, tameva abhisameccd savvato
savvattde samattameva samabhijdniyd.

The monk should realise light outfit and specific resolve exactly
as the Lord has propounded, practise equality in its completeness
and in all respects.

8.81 evam se ahdkittiyameva dhammam samahijdnamdne samte
virate summamdhitalese.

In this way, the monk, knowing the discipline propounded by
Jina, becomes tranquil, detached and with his psychic colouring
perfectly composed.

Bh^yam Sutra 78-81

In this way, having properly understood the discipline, that is,
the rule about the clothing etc., or a specific resolve as declared by
the Lord, he becomes absolutely placid, detached and his psychic
lolouring is perfectly composed. A person is placid, when he
experiences placidity. He is detached, when he experiences
detachment form sensual objects. His psychic colouring is perfectly
composed, when he experiences the potentiality of colouring,
accompanied by perfect composure.®

8.82 tatthdvi tassa kdlapariyde.

Such death is also timely and unhlameworthy.

8.83 se tatha viamtikdrae.

Bysuchdeath,themonk canalso put an endtohisworldly life.

8.84 iccetam vimohdyatanam hiyam, suham, khamam, nisseyasam,
dnugdmiyam — tti bemi.

ThlsT Prqjna - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 i 1 9



S.

Such death is the proper ground for elimination ofthe delusion about
death. It is good, auspicious, blissful, appropriate, beneficial and
conducive to enlightenment.

Bhasyam Sutra 83,84

See Bhasyam Sutram 60,61.

Referencp.<! ?

^ararigaCurni, p.277. paro nama savao va sannl ahabhaddao va micchaditAT
va anukampae parinato'.

Acarahga Curni, p.277 :kappo pakkappo samay^T majjata.
Ac^ahga Curni, p.278 : tassa puna anuparih^ito kareti, kappoatthito va, jai
atl-u sesaga karemti, evam ahalamditanavi,annik^asahaininiyaveyavadiyam sonijjarakamkhitehim sarikappaehim, napuna therakapiehim gihatthehim va kiramanam satijjissami.

f kriyamanasya vaiyavrttyasya nisedhah. Vrtau tasya
nitArl I P^riharavi^uddhikanam sthavirakalpika na santi
nariha^ cintyam, yatha ca vrttih—'tatra
fflanactT '̂" ^UTOti kalpasthito va paro, yadi punastc'pi
ani Vi ° ev^ yathalandikasyapTti, kevalam tasya sthavira
sadKavI^ '̂ir^ • nirjaram 'abhikaksya' uddi^yasadharmikaih
vLv5^^a^ kriyamanam
255) ^ svadayisyanu' abhikamksayisyami. (Acaranga Vrtti, Patra

' ^i^issamitti—anissisami karessamianikklussami gilaya-manassa, jam bhanitam—atettum dissami.

'anvlksiye'. etat kriyapadam

' '"'y'X'l'amge ahdlamdiya ceva padirOvT,

^ lesasu appa ahito jassa Jena va appatte

2.

3.
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The New Facets of

Nonviolent Action

- Prof. B.R.Dugar

Human society is living through uncertain and optimistic times:
what in other circumstances used to be known simply as ''hunger
riots" have become almost spontaneously structured social
movements or at least largely outside the basic political parties,
with people taking to the streets on a continuous basis after
arranging the actions using social networks,using mobile phones
and computers. Peoples movements of late as seen in Algeria,
Hinisia, Egypt, Yemen and ten campaign against corruption
movement of Anna Hazare in India have shown how these

movements have been created based on demands for basic needs,
among which the demands for democracy, a change in regime and
political leaders and an end to corruption are central. The
phenomenon has also been broadcast on television, and of course,
by means of social networks over the internet all over the world
which has helped to achieve one of the things that nonviolent
struggle as a strategy always seeks by means of the educational
and exemplary nature of its actions: to stir consciences, to
encourage more people to take action, to create a "snowball
effect", inside the country and beyond.

TbMPr^na - PeerReviewed Journal,July-Dec. 2011 VoI.-152 [=] 11



The result has been the fall of two dictators, Ben All in Tunisia and
ubarak in Egypt. Furthermore, the domino effect is certain to have

consequences in many other countries, especially those in the
neig ourhood. Once tasted freedom has been tasted; one has more
strength to live and to fight in spite ofall odds.

In addition to satisfaction at the impact and congratulations to those
mvolved, this phenomenon, which emerged as this issue of Peace in

rogress dedicated precisely to nonviolent struggle went to press,
^ants t ee types of urgent reflections, which still have little basis

^vol^i^ '̂̂ closely linked to the events and the emotions

o movements, and the objectives and tactics^d mstrumerns used, must be carefully analysed, with acase-by-case

1 hunger riots to
SDontflnp ^ ^ utions , in which the violence of the former -
renlaceH intense, and always ofshort duration -has been
andcomn actions. Once again, when undertaking analysis
Isocial ^ should be made between structural causes
adi«5tinrt' K economic) and accelerators and triggers, as well asadistmcuon between social, economic and political factors.

be^nH be necessary to consider the consequences and impact,future and the headlines, in each country
^ ^ world, on international relations and foreign

narrirH ^ ^ (in the European Union and the United States in
in tVi ^1 ^ various levels. Many things may change, especiallvmthe eve ution of political Islam, in the Palestinian-Israeli conflict and
even development, peace and human rights policies. However we ^avoid concisions that are generic and abL all hasty:
pohtics IS based firmly on the principle that ''makelhCs
everything stays the same". - ^ ®

Third, it is necessary to focus on the new use made of nnm,* i
tactcs and strategies, cotnbined with communication technoIop.v T, '
people, from Obama to many political analysts, have recenT
Gandhi when discussing the cases ofTbnisia and Fov„. , '"^°ked

syp • In addition,

TUsT Pr^jna -Peer Reviewed Journal, July-Dec. 2011 Vol
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various authors have beenpointing to the relevance of nonviolence that
is not based on religious convictions in the new political era for some
years.

A mobilisation maybe notviolent andnotnecessarily ' 'nonviolent,''
despite the use ofinstruments and tactics based oncenturies ofnonviolent
struggle. It is therefore, worthwhile remembering what nonviolence
means in the strictest sense of the word.

In the words of Gonzalo Arias, an excellent example of a practising
theoretician, the violence that nonviolent individual unilaterally and
unconditionally rejects is his or her own, in order that the rejection of
murderous methods ' 'can end the monotonous vicious circle ofviolence
and counter-violence which constitutes most of the history ofhumanity.'''

Basedonthispremise, Gonzalo builds anargument aboutthemeaning
of rejecting violence and choosing nonviolence, using a non-religious
political ethics and focusing on practical action. First, he defines the
rejection of violence, restricting the total rejection of direct violence

^ aimed at killing or attacks on people's physical integrity, which enables
moral coercion to be used in the nonviolent struggle. Second, he argues
thattherejection must betotal, at least ona personal level, and does not
accept that violence could beresorted toin some extreme cases. Third,
it is necessary todistance oneself from those who believe that a surgical
use of violence is acceptable at the end of the process, to provide the
finishing touch to the work done up until that point. And fourth, he
proposes establishing all nonviolent strategy based on two preconditions:
the unambiguous and categorical declaration in favour of nonviolence
and the conviction, whichis a guidingprinciple, that it is alwayspossible
under any circumstances to find a nonviolent path, however difficult it
may sometime appear.

To put itanother way, the thought of the great minds of nonviolence
involves a strategic rather than a tactical decision against violence, and
in favour of nonviolent struggle in political action. Those involved in
nonviolent action therefore have a dual personal commitment toplanmng
their political actions; there are no exceptions to the rejection ofviolence,
and it is always possible to find ways and alternatives to fight against

TWsT Prm'na - Pfeer Reviewed Journal, July-Dec. 2011 Vol.-152 13



mjustice and for peace in a nonviolent manner. In other words,
nonviolence as an alternative is based on ethical and political principles,
not necessarily religious ones, which enable political action and the
exercise of influence on public policy-making in a different way. As

andhi said in his argument which justified the reasons for calling for
non-cooperation, in the Hind Swaraj they involve accepting that "non-
cooperation with evil is as much aduty as is cooperation with good [...]
evil can only be sustained by violence, withdrawal of support of evil
requires complete abstention from violence"^ And doing so really and

ective yentails other ways of action, and implementing policies to
guarantee the dignity and welfare of all human beings and that of future
generations.

Is that what we've seen in Tunisia and Egypt? Idon't think that the
principles of Gonzalo Arias mentioned above were always present, at
least mthe initial intentions and "design" of the actions. However, it
does not real ymatter very much. In my opinion, the thought of Etienne
de la Boetie (French writer) and his position on voluntary servitude has
been as relevant or indeed more so than the thought of Gandhi in the

white uprisings": as long ago as the sixteenth century, he told us that
not even the most despotic regime in the world can be maintained without
the consent of those governed, which despots often obtain by force
coercion, and especially by fear and force ofhabit Once fear t, n '
lost and consent withdrawn, once the dialectic ofdomination/si.h /
servitude has been abandoned by important sections of
no dictatorship or despotism can last for very long. PoP '̂ation,

To put it in his own words, which are relevant today "Resolve m
serve no more, and you are at once fret-H t ' resolve to
hands upon the tyrant to topple him over but simplv^hL'"
him no longer; then you will behold him,' like agreat ColoT
pedestal has been pulled away, fall of his own weight and h
pieces."^ That is what the white revolutions have done bv
means and using nonviolent tactics. ' ^^"^iolent

These days there is adebate that fighting for justice with
means is not pacifism? The fact is that the world of

^^tivism that

TUlsT Prajfia - Peer Reviewed Journal, July-Dec. 2011 Vol -leo
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advocates social justice and human rights has increasingly distanced
itself from all those who think up, write and carry out plans for conflict
transformation and the construction of peace. And that is a serious
mistake. It is necessary to set out the arguments for reuniting the
"resisters" with the "pacifists".

This is especially true when nonviolent resistance (or civil
disobedience) hasproven itselfto be oneof the most effective strategies
for transforming conflicts in recent decades. Especially in heavily
asymmetrical conflicts (those with oppressed minorities, dictatorships
and occupations). And this is not only true of Gandhi and LutherKing.
A recent study by Maria Stephan and Erica Chenoweth concludes that
"the nonviolent campaigns and movements (of the last decade) have
been effective in 53% of cases, while only 26% of the armed resistance
movements have achieved their aims.'"^ The democratic revolution of

the downtrodden in Tunisia appears to be the latest success of civil
resistance.^ There are excellent and unbiased studies that show us the

potential ofnonviolence for transforming aconflict andexplaining many
of the successes achieved (the study by Veronique Dudouet).^ What are
the key factors?

First, that many modern conflicts are asymmetrical, with the parties
in the conflict having levels of power, organisation and resources that
vary enormously, which makes it very difficult for them to negotiate
under equal conditions and obtain a just peace. Nonviolent resistance,
in hundreds of countries and situations, has succeeded (in varying
degrees in each case) in mobilising marginalised and/or oppressed
groups, making them conscious of their potential, legitimising their
demands and thereby obtaining international support for their causes.
This enables them to balance the scales in negotiations. Martin Luther
King summarised it like this: "Nonviolent direct action seeks to create
such a crisis and foster such a tension that a community which has
constantly refused to negotiate is forced to confront the issue. It seeks
so to dramatize the issue that it can no longer be ignored."^

Second, many of these revolutions, resistance movements, popular
uprisings and pro-democracy movements grow and take shape without
NGOs, study centres and official agencies for development and the
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nrnfilp having the mechanisms to defend them, raise theirprofile^d disseminate their transformational message. The impact of
Sun h" by the activists in the "reLtor"
SacShich H construction of^ace which does not enable the transforming potential of uniting the
two strategies tobe achieved.

Referennps;-
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The Concept of Bhakti in the
Bhagavata-Purana

- Kartik Pandya

Introduction :

The Bhagavatapurana occupies a very important position in
the realm of Indian philosophy, religion and culture. It is one of
the most popular works of Indian litrerature. The secret of this
popularity and importance of the Bhagavatapurana lies in its lit
erary qualities, and the significance it attaches to the method of
Bhakti as a means of attaining the Supreme Truth. It has placed
before human beings a God who is the beautifier of the beauty
itself, who is an exemplar of superhuman strength, virtues, mag
nanimity, and kindness and everything that a human heart wants
to see in his deity. Hence it is a great work that attempts to pre
pare the minds of common people for the ultimate realization of
the Supreme through the path way of devotion and dedication.

Bhdgavata is believed tobe theinspired production (^fPTTRrTM)
of Sage Vydsa, an Avatdra of Lord Visnu. It consists of 12Books,
335 Cantos, 18,000 Verses and 5,76,000 letters. It chiefly deals

with the following ten topics viz.

1. God (3TT^TO^)

2. Creation (^)

3. Recreation (fctwf)

TUlsi Pr^na - PeerReviewed Journal, July-Dec. 2011 VoI.-152 !=• 17



4. Divine Regulation of the Cosmos (t^)
5.

6.

7.

8.

Divine Grace

Desires leading to metempsychosis (^3^)
Manu Periods and the Divine Government (H'-cicjx!)
Life Stones of Divine Descents and Devotees - Saints, Sages

and Saviours of mankind (^IcJcTr)
9. TheWay ofGod (Pl^)
10. Redemption or beatitude (^f^)

per importance to Bhakti. As
is the teaching of

sense of sincere devotion for God "T^e k ®
vate Bhakti for God is to culti-
obstruction," declares the

human tendtnciesXo^h'ftrloft' ®<=hieve atransformation of
votion. It may be added of de-
cessfiil in its objective, so much so
than the Upanisads. hi sav^
Hindu scnpture, has inspired innumerable r™ "'i'®'"
fice, and to contribute to the upUftment of supreme sacri-
pew tone of subUmation to Indian Uterature. ' given a

The essence of devotion is that tKo ^
the object of our faith and devotion. This ttogTst^^i''® i"
hble mthe Vedas. For example, the Rgveda states S P®'®®P
rivers run towards the ocean and become lost therein ^ «®ven
ner the mental tendencies of the devotee run towarH IH ^""® man-
are lost in Him.5 The great Lord is considered as tb °°'ihead andas the protector, the sub-

IhM Pr^jna -Pteer Reviewed Journal, July-Dec. 2011 Vol 15
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ject of human knowledge and the eternal Father and Mother.® Heis the
Husband of all.' His friendship is sweetand His devotion is the giverof
all satisfaction.®

To begin with, let me give the derivation of the term "Bhakti", be
cause the root and often the original meaning of a term can be grasped
in this manner. The term Bhakti comes from the Sanskrit root 'bhaj'
meaning "toserve", which is turned into an abstract noun by the addi
tion of the termination *ktin' (suffix) (Pdnnini1113.94)^ Hence Bhakti
means service, devotion, attachment, loyalty, worship and homage. The
termBhakti implies a sincere service ofa God prompted byintense love
based on a sense of supreme faith. Unless a person is full of faith and
love, and unless this loveof the heart oozes out in the form of service of
the deity, he cannotbe said to be a Bhaktaor devotee. Therefore Bhakti
can be defined as a hearty service of the Supreme inspired by a pro
found love and unflinching faith.

According to the Narada Bhakti Siitra, "The profound and inunortal
love for God is known as Bhakti.The Sdndilya Bhakti Sutra states:
"An intense love for God is known as Bhakti,The Ndrada Pahcardtra
defines Bhakti as serving God with pure mind after banishing all worldly
and other desires.For Madhusudana Sarasvati, Bhakti is the mental
tendency directed towards God, excited by the hearing of God's at
tributes.'̂ Riipa GoswdmTin his 'Bhakti Rasdmrta Sindhu'has defined
Bhakti as being imbued with the love of thedeity completely.'̂

But the real nature of Bhakti connot, perhaps be fiilly revealed by
theseforthright desciptions anddefinitions. Bhakti thusconnotes a men
talstage where all themundane objects losetheirattraction, anda steady
and intense love for the supreme is experienced - the goal of that love
being God's loves itself. There canbe a devotee who is notableto reach
the highest rung of the ladder. He may pray for material prosperity,
freedom form pain etc. But once he continues his march onwards he is
likely toreach the highest point sooner orlater. For devotion implies an
attitude which values the service of the deity as the supreme passion of
the devotee. Once theprocess starts, the possibility is that it would not
stop till it has attained its cherished objective.
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^ ^ Of The principal senti-
main nn^ ominant in the Bhdgavata is devotion and hence its
suDrem^°^ I!^ realization. Thus it has given

®'u P®"" statement of Brahma, the
beine r teaching of the Supreme Himself. Its object
oerhuman n ^ '' "^on'atns an account of the su-
selves Herrtf'̂ i ?°r' I""®''Being of all the embodied
shelter thev u^ii J ° Mature. Therefore, if human beings seek His
Si^tl vft. 'here.'» Man should not

ofa^e tfrlLT''"'""f ^ 'he rootsratree, water reaches every leafand branch ofatree in the same wav

lrsKet°°'' ^ pleased..'Va^ri^SerS
n^Stlt ofSan'r"'"^ 'hat the para-

'® seekStefaiof the Lord
SSsM^r^S^ "^"^hation etc." Prahlada

one attains bhaktiyoga in ashort time" which indtea^ u'"®'h'®hon
not ameans to an end but the end itself The Bhn Bhakti is
descnbe the Supreme many times but such termc ®hosen to
&e path of devotion as ameans of attaining Truth "p^® h^es
Supreme has been described as an ausniciou, f2!t ' ®''®«Pl®. theSupreme has been described as an auspicious fw ?h
boons to the distressed and poor," exceedingly susn" of
welfare, very kind, the support of the world «bLs h ®™«®t of
IS realizable through experience alone," the creat ^ One who
excesively kind-hearted," the father, the orecent. religions,"
the World," most intimately friendly to all» ath-'̂ ' "'® faster
love," the refuge of the noble," the lover of th f"'® God ui
desires like the fSTa/pa-tree," beauty, magnificenr/ S'trer of all

•'length, knowledge,
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renown etc.^^ one who does not know any discrimination,^^ the beauty
of the world,one who is devoid of every blemish etc.^^ These adjec
tives have been used to impress upon the minds of common people the
desirability of cultivating a sincere and unflinching devotion for the
Supreme conceived in the form of Krsna?^

The sole object of knowledge is to realize the truth by the process of
eradication of sensual and material elements of the self. Unless mind is

freed from the attachmentsfor the mundane things, one cannot hope to
find the Supreme Truth. This has already been stated earlier. The path
of knowledge is very tough and unattractive. Therefore, the
Bhdgavtapurdna suggests an acceptance of the path of Bhakti which
charmes a human heart, and yet frees him form death.'"'

Bhakti implies an intimate and intense love for God. A devotee
focueses his attention on the feet of God alone and spurns everything
that comes by way of an obstruction in the path of this love.'̂ ' For him
God is the beloved, father, mother, brother and everything. Bhakti con
sists in dedicatingall one's acts performedthroughbody, speech,mind,
intelligence etc. to God with honesty and sincerity.'̂ ^

An istance of such a dedication of actions is provided by the GopTs.
They used to recite the name of SrTkrsna with a heart full of love, and
eyes full of tears even at the time of milking the cows, threshing rice,
churning curds, cleansing house, and performing other daily acts.'̂ ^
Bhakti needs a selfless service to God.''̂ Bhakti means a firm, stable
and unflinching attachenmt for God. No other desire or aspiration can
find a place in the heart ofa true devotee. Bhakti is thus a transforming
experience. When one becomes attached to God, one becomes non-
attached to every other object. A devotee no doubt leads worldly life,
but the element of an attachment for the world is not present in his
mind. A manof devotion does notlive forhimself. He lives only forhis
God, his Master, and his Beloved. The reason of this is obvious. The
mental tendencies are surrounded at the feet of God, his tongue is en
gaged in reciting His name, and his body is always in astate of paying
an obeisasce to Him.'̂ ^ Thus the definition of Bhakti as given by the
^dndilya Bhakti Sutra comes very close tothe definition ofBhakti ema-
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nating from the Bhdgavta. The Sdndilya BhaktiSutra has defined Bhakti
as an intense lovefor God"^ According to Bhagavta, Bhakti is astate of
complete dedication of life, mind and everything else out of the inner
most attachment developedfor God.

The Bhagavta has tried to present a list of those traits which can be
terni^ as the characteristic features ofadevotee.'" This list of the traits
ofadevotee also suggests us that aman ofdevotion is attached solely to

o^ and mentally and heartily detached from worldly pleasures and
^pirations. He is free from any trace ofselfishness.^ The Bhagavta has
Ton-PT! depicting the lives of Prahlada and the
he X nit ^ brUUance. Prahlada was so attached to God that

material prosperity, bodily

^at^l r'T ^0 attLhed to
Bhakti in General;

this gross, selfish attachment of an individual mwarn!^
mavery psychological and simple mnnnnr instenH^^f
riches, awoman and such other ojbects Bhakti <ri attachment for
for Rdim, Krsna or any other deity. The sense of ^stroyed; but it is transformed. We^n^dTdlsirre
hearty affection. What is needed is simnlv an; ^ ^^mrents of our
Then the entire attitude towards Ufe becomes chaS current,
does not make us unruly, and power does not '"C" the strength
cross the frontiers of narrowness of every kind N"®"' t=an
Vihtoona, the brother of the mighty but unscri. i description,
braved the anger of his brother and did not hesit ,

fice

anger of his brother and did nothesir'?"'.'̂ ".8°fi^d^d,
wrong act of his brother Rava^ in abducting v,- « '̂ "ht'eituiing the

he did not make to serve the cause of inlc' ' ^^s the sacri-
could do so because he was adevotee ofGod P morality? Hefill fighter against the forces of injustice and apower-

social degradation
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Many times individual lives are ruined because one loses all hope
and confidence. Human life is a pathetic story of knotty problems and
baffling worries . Abnormal Psychology throws ample light on how
emotional instability, personality disorgamzaiton and character-defects
make at least ten percent of the general population wretched and use
less.'*^ And specially inold age when the lights ofthe world fail, the life
of an individual becomes agony incarnate as is well described by
Shakespeare :

"Last scene ofall,
That ends this strange eventful history.

Is second childishness and mere oblivion.
Sans teeth, sans eyes, sans taste, sans everything."

Bhakti can be ofgreat utility here. Aman ofdevotion isable to bear
all the storms of life with a smiling face. Heis confident thathe would
be helped by his Lord and all the problems and difficulties shall be duly
§Qjy0^ 50 find that a man ofdevotion leads a life of supreme dedica
tion and self abnegation. Even iffor amoment we presume that there is
no God, or the path ofdevotion cannot lead to the Supreme Truth, Bhakti
becomes very desirable because of its highly social value. It does not
lack an element of knowledge. A true devotee never forgets that Su
preme Truth in one and nun-dual in character. '̂

Tpyes of Bhakti:

The Bhdgavtapurdna mentions different types of Bhakti at
various places. It would be interesting to study these types ofBhakti
here and try to find out the truth emerging form this study.

L Three Kinds of Bhakti : We find three types of Bhakti at two
places in the Bhdgavtapurdna. These three kinds ofBhakti are hearing
about God, reciting the glories and names ofGod and remembering
God.52

2. Four Kinds ofBhakti: At another occasion we come across a
mention of four types of devotion viz. hearing about God, reciting His
glories and names, meditating on Him and worshipping Him.
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ofBhakd has mentioned offive kinds
SSre;v'^'fr'"y hearing the stories of
and focustas minrt '̂ ®™®™hering God and His deeds,ma rocusmg mind on the feet of the Lord."

SrHcrsna -Nala and Kubera who were liberated by

prated rather
g^ts seven kinds of Bhakti to att4i theT h™ sug-
cial duties in a selfless manner • Performing our so-
development of knowledge yieldiM the '''®
sense of renunciation performino cultivation of a strong
performing meditatirfSl^^' scriptures and

6, Nine Kinds ofBhakti • Th«
Bhakti are nine. These kinds ar^me famous kinds of
faUierHiranyaLa/ipM.Theyare (l)/."l by Prahlada to hisebbon) (3) smaratut (remembrmce) 7Z^^®^»8).(2)fa>m,ui(rep-

(devotion) and (9) atmanmdan (Self-dedSn^ ®

^ fi/iofei ®eighteen kinds of b^^I? of Bhakti«Bhalm tvventy kinds of Bhakti,^ twentv ff f" "ineteen kinds of
®^®^^°f®WtwentysixkincSZ^^^^and thirty six lands of Bhakti?^ "^WndsofsS

',7.1.07 '.QO.^JFiaURP 'J
Kjrxj^ \J\J .•t

^tU'^ . nvenr
^ kinds of

We come across, however, in the Rh^
thoughtful classification of Bhakti a„ a very imnn„ , j
Bhakti can be divided in two type's viz*"5 'o this classifkL
Bhakti. Sagum Bhakti is adevofcn bv so™ ^ ^^^kti
of the devotee. This desire contains 'iesCsue can be of three kinds, and, toerefore,'thr^5h motive. T^s^^

®̂ ^Saguna Bhnkt;
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are possible. The first but the lowest type of Bhakti is Tatnasa Saguna
Bhakti wherein a devotee worships the Lord with a desire of taking
revenge. He wants to harm his enemy, or he is envious ofthe prosper
ity ofsome body, orhe wishes to establish his Supremacy over others.
The second type ofSaguna Bhakti is the Rdjasa Bhakti. It is superior
to the Tdntasa Bhakti. In Rdjasa Bhakti a devotee worships the Lord
in some particular form with the object of securing a fulfiUment of
certain worldly desire like riches or renown. The third type of Saguna
Bhakti is the Sdttvika Bhakti. It is the best kind of Bhakti in the cat
egory of Saguna Bhakti. In this Bhakti a devotee worships the Lord
for destroying his sins, or seeking His grace or love. But even this
Sdttvika Bhakti does not go very far. It cannot be the ideal of divine
love, for itexhibits traces ofsome desire even in its highest flight. When
one transecnds the region of Saguna Bhakti one comes to the land of
the Nirguna Bhakti.

The Nirguna Bhakti is marked by adesireless state ofmind and is de
void ofany distinction ordifference. Aselfless and wholly dedicated
spirit is present in the Nirguna Bhakti. Aperson who has cultivated the
Nirguna Bhakti does not care even for the various places like the Sdlokya
(residence in the eternal body ofthe Lord), Sdrsti (enjoying the pleasure
like God), SdmTpya (the eternal proximity ofthe Lord), Sdrdpya (gaining
the form like that ofthe Lord) and Sdyujya (getting identification with the
Supreme). The Nirguna Bhakti is the highest development ofBhakti. It
is the ideal that an enlightened Bhakta (devotee) keeps inhis mind and
ever tries to achieve.

In a way the Nirguna Bhakti reminds us about the highest objective
found in the domain of knowledge. Just as a person who has attained
the state of Brahmanhood or has realized the ideal of Soham (I am
That) cannot be swerved from that highest stage and is completely dead
to the worldly desires of every kind and description, in the similar way
aperson who has realized the ideal of the Nirguna Bhakti is devoid of
anything mundane in character. Just as aperson who has attained the
highest stage of knowledge becomes the absolute himself, in the same
manner the person who has cultivated the Nirguna Bhakti becomes the
Supreme himself to all intents and purposes, for he sees his Lord ev-
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f Like the goprs he be-comes the very image of God.'̂ ^ ^

path of antagonistic to the
that the Lord is perfect He Hne' t <^®votee, has made it clear
He accepts the worship from peo"i oM of^ "n'e^ne<^-
this worshio too popq tn tu ?• compassion. The benefit of
of aface beautifies even theTfl themselves. Just as the beauty
same way whatever resnpof * reflected in the mirror, in the
by the latter to him.'̂ Thus the ^devotee, is arespect
adeep awamess of the ultimate nfhbeginning shows
no basic difference be^~ '̂he SupremeTruth.- There is
view of the metaphysical truth." The d?vl P°'"'
he worships the formless infinite " Th<. ultimately
titude that tries to differentiate between condenuis every at-
ultimate stage." The worship of an^fd "i '' '̂ e devotee at the
ultimate stage." Reality is that there i ®"*®Ms of reaching the
sons of immature intelligence see Ae O^y the per-

position in the field ofGod-realizfrirrTi the highest
vouon IS the easiest method of realizipa T 5" '̂' P°'"ts out that de-
attains astate of complete dedicaSf^ '̂tPtetne. When aperson
one drinks this nectar ofdevotion ther^ becomes immortal.'̂ When

.U. fo, iZ»
Bhagavtapurana has rightly declared °f its importance the
tion attam beauty only whenShatebecomes?" "tnowledge and ac^e has t^ted this ambrosia, one caimotTS?b"''''"'®tewith. Once
Bhakti IS thus avaluable medium ofrealit? The path^f
ity IS equally great in the domains of indivw^, Bw its util-
development. According to the and socialcauon and innermost attachment to God thrR?""'®°f"Pnostdedi
devobon. It aims at bringing aout revolution in h. ^he mark of
bold attempt to transform the selfish and ego-ridT"^ ^makes a
of supreme dedication. life in an instance
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Environmental Saviours :
Jain Monasticism

- Pooja Sharma

Hmnankind is Uving in the age of environmental crisis Resolv
ing the environmental crisis is not just aquestion of ethics but a
question of our own survival. The natural environment is ve'rv im
portant not only for those of us alive now, but also for the fumre
generatioiis. Due to mankind's anthropocentric attimde excesQiv»
consumeristic behaviour and exploitative activities mir r.?
on the brink ofan ecological crisis. Global warmina
depletion, climate change, less of biodiversitv env'
lutions are such senere prevalent problems whi Pol"
the entire civilization at crisis of existence
sible for this envnonmental crisis. Other life f ^ ^ respon-
cally and in harmony with nature. Our reP symbioti-
Ueved in the symbiosis with our environment '̂w he-
present environmental crisis ifseriously foil u ''c^^cem the
conduct inherited inour religion. ^ ethical code of

Monasticism is one of the important cnnH- u
dent Indian culture, philosohy and reUgir , of the an-
home ofmonasticism fixim the very earuLii- been thetices exert an appreciable and remarkable inn ' "Monastic prac-
of the Indian population by their vows to aTr ® Ae minds
cipUne, self-restraint and poverty. Monasfc '®f-denial, dis-
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also presents an ideal life style, which proves itself the best steward of
environment. In the present paper, Jain monasticism will be dealt re
garding their contribution in environmental protection.

The world monachism and monasticism have a common source of
origin. The world 'monasticism' is derived from the Greek world 'ud
vos' which mccUis 'alone' or 'solitary' from which a whole fanuly of
words have been formed: monks, monastic, riun, monacism and monas
ticism.^ In Latin, the word used is monachus and its derivative are
monacha, monachatus, monachare, monachizare and few other words.
Two words frequently employes in Latin are Monnus (monks) and monna
(nun).^ Hence monasticism may be said to denote that form of reli
gious life led by those who have separated themselves entirely from the
world live in solitude." The institution ofmonasticism is the by product
of an attitude of mind, which deprecates and denies all worldly craving
and brings renunciation, to bear upon all human conducts. Everything
is looked upon as impermanent and full of misery and people I®
escape from the cycle of birth and rebirth. The aim of monastic ieis
not merely an escape, but an effort to achieve the highest state o
life, which is looked upon as arare opportunity to have mthe endess
cycles ofbirths and rebirths.^The institution ofasceticism imtiaUy, how
ever, arose from the simple renunciation of worldly desires, ut ater
developed into the most complicated system of rules ^ r^u ations
pertaining to even the minutest details. Although traditional Brahman-
ism was Li to conceive the ascetic ideas, but it didn tfavom the orga
nization ofthe ascetic as Buddhism and later Jainism ave one.

Environmental protection is intrinsic, innate and inherent in Jainis
It is integrated in every principle, tenet and doctrine o ainism. am
saints evolved and prescribed environment-fnendly concepts, pmcip
ordained mandatory doctrines and elaborate code o con uc ®
sustained, congenial, clean and symbolically harmonious env
Its monastic life is also so formulated as to play acruci ®̂
ing the synthesis with the environment. The Jain philosop yemp
the misery and wretchedness of worldly life and the sublime greatness
and goodness ofascetic life. They believe that the life ofrenunciation is
far superior and worth following as it alone paves the way out ofworldly
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sufferings Liberations of the soul from the world of transmigration and
msery IS the only mm to be aspired after by the ascetic and that cannot be

^^^"dard asceticism.'

Absolute non-attachment® is the rx .practices or rules tend to fulfill this great end ofTfe^T'''
monasticism would reveal that all rules Irl
originate from the five great vows (panrn T
pected of every Jain monk. The fiw s 'hat were ex-
panalvayao veramanam), asatya fravv- "hrnwd (savvao
brahmacarya (savvao mehunao veram veramanam) and
pariggahao veramanm). These form th^h" • ('"''S''oha) (savvao
monastic conduct. These ^ P'®'d ^aina
followed in three ways. In transgress thes ''®
transgression these mentally (manen ^ ®®nt to somebody else
(kdena). All the rules and regulation atn ' (vaena) or bodily
proper following of these great vows as wn°"' necessity of the
of human psychology and its adjustment tn '̂ e consideraton

The Jain ascetic has to adopt J„; T"-"--
m«-/g„na. In addition topnncu^tevm,a th ' calledfulness called « in walking, spealdng em ''̂ ®fi^efo'dcare-
and exerting, five fold control of the sense "f'wg and laying
and sound, sixfold essential duties called" ^"lell siht
chaturvimsatistava, vandana, pratiP viz - !kayotsarga, pulling out Pratlnlu^''''\
remaining naked; not taking bath sleeni " ne
the teeth, taking meals in astanding orb Z ground nwd
taking only one meal a day ^ Wisdom rx '

posture, and
vadasamididiyarodho locavassayamacel
khidisayanamadantavanam thidibhoya
ede khalu mulaguna samananam
tesu pamatto samano chedovauhav'ago ho-
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In Svetdriibava. tradition some of itiulagunds are different from that
of Digambara tradition. The last two essentials and nuditity is not nec
essary in Svetambara tradition. The ascetic, who lives awandering life,
has to abide by these primary vows strictly and rigidly. In case of de
fault, he has to undergo an expiatory course of conduct. But, the five
mahdvratas, which prove to be instumental for achieving the highest
goal are the basic foundation ofJain monasticism.

Great vow ofNon-violence (savvao pdnaivdydoveramanam)

The Jainas believe in the equality of all life. Therefore, the vow of
non-violence includes abstinence from taking the life ofany superior or
inferior being in any form. Not only to the trasa or mobile ®
life, but any violence to 'sthdvara' on immobiles, such as vegetables,
fire, air, water and earth is also to be avoided." Jain laities are also siip-
posed to avoid harming life forms, but the ascetic's vow is more inclu
sive, extending even to one-sensed beings. This vow of non vio ence is
guided by the principle ofreciprocity.

savve jlvd vi icchantiflvium na marijjium.
That means all living beings desire to live and not to die. As one

doesn't wish to be killed, so others don't wish to be killed. So, this
desire to avoid injury to living beings overshadows almost each and
every activity of the ascetic. For the perfect practice of this vow, t e
monk had to take precautions pertaining to his movement {Triyd samH
mental thoughts (manarh parijdnai), speech (vai?h), disposition o s
requisites (dyanbhandainkkhevand smiti) and inception of his oo an
drink (dloiyapdnbhoyanabhoij.^^Maay of the most conspicuous feature
of ascetic life are shaped by this requirement. Ascetic drink only boi e
water so as to avoid harming small forms of life that would otherwise
be present. They avoid walking on ground where there might be grow
ing beings, and they do not bath so as not to harm minute forms of
water life.

AJain monk is bound to lead a touring life throughout the eight
months of the year, i.e. except the rainy season. The reason for not un
dertaking any touring in the rainy season was that such a stationary
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mode of life is helpful in abstaining from inflicting injury to vegetation
einp which grew up immensely in this season. It may be noted that

and among the mstoroi, the ojTJkST
beeeinff offnnH thp c^ ^^^<^ikalika, give anumber of rules for

even that was given with awet hwd I f' *"*!
with other impure articles. The ml^ r ® besmeared
adopted due to these considerations"

Thus, we have clearly seen that th u
ging and food was ahimsa. For the ^ ® of the rules of beg-
allowed either in sleep or otherwi monks and nuns were not
shake by means of anything either '̂l break, or scratch, or
astone, or acold, or adusty garment^°^^u^^ ^ (bhitti), or
reason, the monk cleaned his reoui (kdya). For the same
(varsdkala) examined his requisites T tour in rainy season
of e^ing nature (uccarapasavana)Zl.!^P^^^^^ the places

tdo any fire activity," ® strained water,
water regions, and covered his face 0^^"^ «lly. avoided
yawnmg on vomiting was likely to his sneezing, on

Thft rMcrkn KoVk««%^The reason behind all that wa^ tu
aud nouo die." Therefore, the nigoJl'2" "ving beings desire to live

.«™ «« of of iSSuT'««" m"
eka eva hi bhutatma bhute bhote
ekadha bahudha caiva drivan, ^
"Soul is one even though itres d

like the single (reflection of) livm,> u
' ®® •nooninbeings. It is just

^ '®) P°nd. Which be-

itdh

^^favat
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comes manifold (when the water is disturbed.)" As far we know that
Jain tradition considers even earth, air and fire as living being, their
conception of equality of all Uving being, and practice of not harming
them by the Jain mendicants seem to be instrumental in realization o
harmony needed towards all living being and our environment.

Great Vow ofTruth (savvdo musdvdydo veramanam)
The second mahdvrata is the extension of the first. It is afonn of

ahirhsd. The monk leaves all worldly activities and there ore or m
truth carries adeeper meaning than mere statment of facts, ru mean
aconsiderable mode of expression, athoughtful speech, which is n-
eficial for all. Truth and all other vows being subservient ot c^
virtue ofnon-violence, a speech that may cause pam s o e
even though it may be objectively truth. Truth, therefore, mits wide^^
sense is not only anegation of lie but also anegation ® ' doesn't
injurious. In Purusdrtha Sidhyupdya it is said that ow ® against
permit defaming, ridiculing, speaking false ^ ?^?"^^„nioitation of
principles (scriptures), advising mutilation of ^ ^
any life-form (including natural resources), wrong a ,
speaking such words which are unpalatable, causing so
ger, rift and conflicts."

The idea behind this vow of truth is dso not to harm
from speech. This doctrine of truth is important to s e
of non-violence, which is vital for social as weU as natural harmony.
Great Vow of Non-stealing (savvSo adinnadando veramamih)

This vowof non-stealing is much
vow ofnon-stealing. Whatever little possession® ^ omiiired or
him by householders. No object, howsoever small, should b q
used by the monk without an express premission ofthe owner.
should refrain from taking any thing without being 0 ere ,no
village or atown, but also in aforest.^^ The monk should avean
ofdetachment towards one's possessions. Performance ofnon-ste g y
Jain mendicants inspire people to have reverence for nature's creation an
develop thesenseof detachment towards worldly things.
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Great Vow of Clibacy (sawdo mehundo veramanam)
An ascetic being celibate should be absolutely free from any type of

sexual desire. He is to abstain not noly from intercourses but also from
bodily decoration, sense indulgence, exciting food, songs and dance and
association with women and vice-versa.^^This doctrine ofcelibacy prac
ticed by the mendicants preaches self-restraint ofones senses. It is also
mstumental in population control and consequent increase in consum-
ensm and eventually checking further degradation and pollution of en-
v^onment. t is so recorded fact that sex is the cause of many crimes
o murder, loot, harassment, and suicides. This vow of celibacy is im
portant for social harmony.

Great Vow of Non-possession (sawao pariggahao veramanam)
Non-possession, aparigraha, the important Jain doctrine and one

of the five mam mandatory vows ordained both for laity and ascetics
imphes non-acqmsiuon, non-possession and non-consumerism For
mendicants this vow imphes the renunciation of all possession and at-
^hment, httle or much, small or great, pertaining to either livins be
ings or to lifeless things." ftirigrate has been defmed as mOrrh-
attachment. "cimea as murcha on

^^cchd pariggaho vutto?^

b.

things, with no attachment towards them a1 xu essentials
possess anything as their own. Even thinas forbideen to
not their property but only dharmopakara,^^ 'hem are
of religious duties. Their main equipmemf''®"'̂ "^e exercise
(rajo^ran),M is used in wiping Ughtly the'®, "'"^-bowl, broom

IT'- tl^It « thekilled" Apart from these, there is also J may not get
mouth and nose used by them to prevent t '̂oth '̂tied over the
their mouth and getting killed.^? insect form entering

TOus, they put foi^ apractical ideal Ufe
worldly possession. Jam thinkers woluH i. "°t-attachment t^ .t

kindisreahzingnowthedisastrousconseqt^eS/,^^^^^^^
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festing as green house effect, climate change,
shortage of water and food etc., pollution and degradation of environ
ment. The root cause ofpresent environmental crisis is the consumeristic
approach of man, which is encroaching the very fabric of environmen
tal consisteney. Jain monastic approach ofnon-possession inspires people
to have detachment for the worldly possessions.

In addition to these five mahdvratas, the Jain mendicant follows five
samitis and three guptis. Though, they are in support of five great vows,
yet they pose acrucial role in proper following of mahdvratas.
means vigilance in behaviour.^^There are five samitis prescribed for the
Jain mendicants.

First samiti is called Iryd samiti. This enjoins the ascetic to be c^
ful while moving, walking, sitting, standing,^lying, seeping ec.
monk should be careful about the foUowings .

(a) He should be traversed only that path which is free form ants,
seed, green vegetables, mud etc.

(b) He should move about only in daylight." Moonlight
cial lights of lamps etc. are not capable of properly showmg
small insects, which may be lymg in the path.

•(c) -me monk should abstain from the objects of
should devote his full attention towards his „
ing, so that no living being is injured thmugh carelessness.

(d) The monk should not move about for purpose o er an re
gious. , , j

(e) The monk should move always looking forward gre^d
to the extent of four cubits." He should not run, jump, or look
in other directions.

Thus the idea of irya samiti is to avoid allto regulate all necessary movements in such away a
injured through carelessness.

Second is bhdsdsamiti, which involves to exercise contr^ over wha
one speaks. This vow is supplementary to the vow o tru ness.
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The thirdsamiti is esand samiti in which the monk should be cau
tious about his food. He is to eat only that food which is neither pre
pared, non-suggested, nor approved by any householder. The food should
be pure vegetarian, free from living beings. Right handling of sinless
paraphernalia, and proper sweeping of setting and sleeping place are
also included in esandsamiti. The sole purpose behind this samiti isnot
•to harm any small insect and to help to maintain bio-diversity or living
being due to mendicant's carelessness.

Addnaniksepand samiti involves that the monk should carefully put
his articles.^He should use his pinchi or rajoharana to check the insect
before ^cmg uat any palce.^^He should avoid injury to any living
bemg. The last but not the least samiti is called utsarga samiti. This
mvo ves that wMe answering the call of nature, throwing away excre-
inent, urme, sahva, mucus, or any other dispositiouss of the body, pieces
of food, waste thmg, torn clothes, or other useless things, the monk
should properly scrutinize the place and should throw away such wastes
only maplace which is burnt, ploughed, used for cremation, unobjectrd
spacious, devoid of insects and seeds, not covered with grass or leaves'not perforated by holes, located atadistance, neither freqLted by holj
situated ata distance, neither frequented nor seen hv .
havinganaciaa(inanimate)surfacelayer^BehinH •
«» «bi.=a.. o( d* of
edly. environment lies undoubt-

These somiiis, giving detailed rules ofbehaviour hand solemnity. Amonk is required to be visil . exactness,
moral virtues, flawless practice ofahiihin f.L observance of
mental dignity. Preservation ofenviron-

The Jain monk has to follow three gupfisa,.. .from sin. Mano-gupti means freedom from rh . 'he monk
sion, attachment, aversion and such other ^ P^sion, delu-

.avoidance of talk about women doi2 u Vag gupti
f.T w ikS'.SI'' ^

f.m. munu-gupn means freedom from rt,„ T P™®<="hemonk
sion, attachment, aversion and such other ^ P^sion, delu-
means avoidance of talk about women doi2 u Vag gupti
framing form telUng alie.» Kaya gupt!^ '̂ food etc. and re
actions such as piercing beating, contrS/'"""^^^^" of violent
present environmental cnsis is caused m ®*Pandine etc 40%?
impure thoughts and deeds. The nra .• because nfrne pracuce of guptis
Tiilalfrajna-PeerReviewedJournoi >. Prevents mankind
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from thinking and behaving in such manner, which can hurt our envi
ronment and any living being.

Thus, the survey of Jain monasticism reveals that the main goal of
mankind, i.e. the salvation cannot be achieved without the great vow o
ahirhsd, satya, acorya, brahmacarya and aparigraha. We can cear y
behold that code of conduct prescribed for the Jain mendicants is^c
which proves itself to be the great steward of our mother ear . y
present such ideal life style, which is governed by
violence to every living-being, non-possession etc. t m es s
types of life-style, which ensures and leads to aperson to s ym
mony with nature. If these vows (with linutation i.e. ^ ' j
adopted by the laities also, the survival of the mankmd will be ens .
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A survey of the
Karma theory of Jainism

- Dr Lopamudra Bhattacharyya
The concept of karma is an excellpnf r»rk«f^*u i.- ij

ofthoughtbytheVedicculturewhilT ^^e world
life convert into kanna and hot7th« f of day to day
destiny that concept really create.; "^keeveryone's
Being the instrumental cause of ^ ofinnovation,
worlds with a living being and th "ny it relates both the
comes into existence. Resultantl"^ •
constituent of the philosophic-s ''®®®'n® ih® fundamental
has undergone various experimem""^ thoughts of India, later it
brought in. But the basic idea rema changes have been
Being completely encircled in the 1'"^ toough out the ages,
in the empirical truths like hanr>-^^^°^^®''̂ in8 beings it deals
ailment, healthiness and so on. ' '"^f®rings, birth, death,

/farma theory is all about the rai .calculations are there so many vSS°"/^ varieties of
the basts of then- own terms anTSl"^there. On
estabhsh^ then: own point of views beliefs have

schools of spirituTtit::;hu i«"^ '̂
karma through which it tr* a Produced an u Prevalent

lUa Pr^na -Peer Reviewed Journal ^
"^J%-Dec.20U VOU52 ^

Besides this, it has apractical approach to the worldly affairs, for which
it maintains flexibility in nature. Hence the parameter of karma theory
was never static, and not the scale of values is fixed in it. So, throug
the addition, alteration and modification the theory of karma stabihzes
its characteristics. In the period of Lord Mahavlra the resumptiono
righteous conducts took place those conducts are still in vogue, e
resumption of celibacy and renunciation of eating at night gave
dimension to the endeavor ofJain path of spirituality. Earlier ssc
used to be known as the path of four fold virtues (cmrydrna dhar^y
Later, the same order became popular with the uame o ,
spirituality. With the resumption of celibacy four .
into five fold great vows. Thus, practice change ' ^®
endeavour got changed, and the only thing which
goal - the salvation. In due course, an upheaval took place w ^
left great impact on the whole theory of karma. Jam arma
standing on the basement of practice. When pracUce ^
in changes in the process of attainment of the attaina ® ^
Jainism, when attainable object remained same the process ofatt^nt
of that object is changed at the same time. 'Hie path o change
the same where as the theory was changed in keeping wi
ofpractice. Thus in Mahavlra's time karma theory w^ J
and that karma theory is still prevalent in the same form ^ '
The uniqueness of Jain karma theory lies in it s

individual style of approach. And non-partia app
commendable factor of this theory. The deliberation o
with transmigrated souls and after acquirement o o y KUgi-ation.
corporeal. All these issues are aimed to one thing at is
Therefore, a transmigrated soul is the soul when
Jaimsm has put total concentration onto that transmig
karma theory and salvation are referred to. In the tist a e ,
has bi-fiircated corporeal into two groups. Firstly - ^ ,
of that deservingness of attaining salvation, and secondy -
are devoid of that deservingness. The living beings of the iirst s ^
are known as bhavyajTvas and of the second category are Imoi^ as
abhavyajtvas^. Not only that, one more category of the living has een
prescribed who are known as the abhavya sama bhavya which means

,j^j^pr^na-PeerReviewed Journal, July-Dec. 2011 Vol.-152 CU 43



the li^TOg beings who have the quality of attaining salvation only by
actoally they have no potential of attaining salvation and as a

result they will never be able to attain salvation and thesejtvasare counted
AU .these factors prove one thing

beinss of the ^ never attain salvation. However, here, the living
The co™^? T- ® in the category of karrm.
^r^rS^d^h? as, human being,mtemal deity and sub-human creatures. Before thev take birth there is
acomplex process of karma which make. , birth, there is
taking birth or incompetent of takingSr a competent ofmeans the death finally The term tha^ generally incompetence
aparyapti KThere are some other tyof
not meant here. There are six c t ^P^fjaptis too, which are
(matter), ianra (body) indrivnf^^^ P^fjapti, such as, dhdra
(mind), svasocchvasa (respirationrAllT^^ '̂ (expression), mana
take birth as because they brine ah k ^ competent to
more important for asoul because a
the help of this paryaptis. Therefor all the activities with
activity. And without activity there^* ^P^^dpti means there can be no
any activity it becomes impossible ^ bondage. In absence of
secure afuture birth in the state oLn new life span or to
soul travels to the next birth fi^om the^!^!'"'' observed that a
the karma is related to aparyapti there Varyapti too. As far as
point regarding ayu-karma or Jfe ' "^igation except asingle
bondage of avM-karme,..! .. ^e span. There . . .r

point regarding ayu-karma or the ul ^PWn except asingle

bondage of dyn-kaivim and accoiit!r- ^̂trL law of
the context of uyu-W^ " birth hev K""'®®
different types of births' f"°' there are r ^
violent activities, stealing constanM
sensual pleasure, mishtv °'̂ ®ts' Wealth exe .^^®"®® 'nto the

niere after, in the stj«e ofnBarT '̂ .®'®""lte infentai h"t
which can take that soul mu. '' '''®te is no .e °®'"'which can take that soul ''*®te is no 8^0!'" "5"^
accumulated at least two life ''̂ ®- It mean, ^h activities
into use in the state ofapa,^a «its previous fife" 1°"!.

•This context does nm coming
not end here; rather.

UVJCI
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it raises another question when it comes to the successive order of
aparydpti. Ifa soul travels through aconsecutive order of incompetent
births then not only two but abunch of births must have secured in the
last birth. Then it will be an endless series of such conditions and also
will bedifficult to imagine the situation that time.
In Jain cosmology there are such plains which are specially meant for

enjoyment. Every thing runs there in acalculated manner. These plains
are called bhoga-bhumis\ Human beings and the sub human creatures
live there. These living beings are made for enjoying lives so no restraint
is found in them and the deadly passions are totally absent mthem.
Wish-fiilfilling trees meet their needs and they were ignorant of family
bond as there was neither any concept offaimly nor they had ^y y
members. Apair of girl and boy would take birth and their job was to
give birth to such another pair. That age must be defined as the age ot
no-annoyance and vexation, no disease, no contest, no
sufferings, but the age of only enjoyment. More over after ea ese
living beings take birth in the abode of the deities like in sau rma.,
aisdna, bhuvana-trika etc. Here also it is seen that the livmg bemgs o
these bhumis has no scope of bondage as they have no activity as ^
All their requirements and wishes are fulfilled by the nature . ®
do not need to get involved in any activity, at the same time t ey ^
responsibilities. This way they were completely free from all the activi
that are required in the plain of karma which is gener y ,
karma-bhumi. All the activities are the essential .
karma-bhumi and the time ofkarma-bhumi starts from ^ ^ _ .
ofbhoga-bhumi is up. It is said that in the beginmng
all the activities related to daily life started in the name o asi ( e en ,

(education), krsi (agriculture), vdnijya (commerce)^. So in oga
bhumi there was no scope ofsnatching, grabbing, stealing, plundering,
adulteration, competition, forgery, usury, making money ta^ng revenge,
and any such other chaos. There fore, the conditions of taking birth mto
the abode ofdeity are not sufficient to protect the rule of the bondage of
dyu-karma in bhoga-bhumi. The conditions like restraint, service, charity
and offerings are totally absent in bhoga-bhumi. Thus, the bondage of
ayu-karma seems to be impossible in bhoga-bhumi. Here also the law
ofdyu-karma does not fit well.
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In the section of dyu-karma there is a law which causes the reduction
of life span in the present birth that is called apavarttanlya-dyu}^-
Apavarttana means diffraction. This diffraction can possibly be caused
by an accident. But there is no certain reason of diffraction. Aprovision
of diffraction has been made in the deliberation of dyu-karma to define
the accidental deaths of the living being. In that case the rest ofthe life
span IS made to exhaust within the reduced duration of life. Thus no life
^an reramns left rfter asudden death which occurs due to an accident,
msIS not apphcable for the Uving beings of bhoga-bhumi. At the same

T 'he next birth. However,
^eJSoH irr k^rma-bhumi. In that case
J^atrme Uvl b^lfVr" in the bhoga-bhami asbinh in ol of

Basically all the karmas are interwnvpn oo u .1
activities are accompUshed with the helib . 'heir individual
vedamya-karmas completely denendon. °'h®''S- For an example,
karmas such as knowledge obscurine harmful
impediment karmas. Now the division ^ deluding and
such as non harmful and harmful is * groups of karmas
interdependence that it seems some iu respect of their
brought about by the harmful karrna R' harmful karmas are
the relation between the ^ntardya-karr^^ ^ understood from
arelationship in between them which w'̂ k ^"'̂ "'y-karma. There is
the help of anvaya-vyatireka formula r "* understand with
the vedamya-karma is also present and ; antardya-karma
vedanlya-karma is also absent. Some t^^ of antaraya-karma
looks like cause effect relationship. Pro^^!' kind of relationship
appears^e the effect. It becomes c
moroughly or vividly examined. TheStr ^"""-^ya-karma isblockage in fte way of doing sometlC"isto create
to make one feel good or bflH tu- ^ 1
consciousness first and then with ^ ^^mpletelv^" ^^f^s job is
to enjoyment and badSw^ Ju '̂"^"' Th?g^
suffering both are reckoned as the" '° ^nfferino p subject'he result or the 2 "^°y">«nt nnd

karma. In this
TbM Pr^na -I^r Reviewed ^
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connection there is a least difference between the karma and its fruits
when the varieties of karma are taken into consideration.

In Jain treatises both the karma and the fruits are considered as the
self" butthese two aredifferent inrespect oftheir feeling which directly
corresponds to the consciousness. Apart from all these considerations
one thing strikes when a thought is indulged into the classification of
karma^ that in the whole context ofthe karma the term karma-phala is
seen rarely or rather better to be said fruition of karma has no mention
except some remnants here and there like in Pravacanasdra^
Dravyasamgraha etc. At the same time as it is already said before that
same types of karma leave impression of the frmtion more prominently
than of being karma in real sense. Ndma-karma is the strong proof of
the above statement. We can take yasahkirti and subhandma-karma for
example; reputation and beauty both have much affinity with the fruition
of karma. More importantly several causes of ndma-karma have been
enlisted, ofwhich different types ofinauspicious and auspicious actiyties
of mind speech and body have been described. Most of them are relat
to passion, wrong faith when it is referred to inauspicious activity^
so the result is inauspicious ndma-karma. This way right faith, simp ci
of mind, speech and body, and dissociation of passion like givmg up
backbiting etc. are the causes of auspicious ndma-karma. In e am
Tattvavidyd, Muni Praman Sagar has discussed the above said reasons
of karma in the exposition of the sutra 56 in the section
^^ovydnuyoga.
In the discussion of the reasons, the activities ofmind speech and ^®dy

have taken place. On the other hand when ten fold states o ^.
been described there comes a state called udaya or rise. s rise is
nothing but fhiition itself Muni Praman Sagar has treated udaya as
the fruition of karma plainly.

In the discussion of karma two groups of karma have been made m
the name of bhdva-karma and dravya-karma. This division was inade
under influence ofdefining the characteristics ofkarma. In the definition
of karma the concept of the Vaisesika school have been referred to in
Rdjavdrttika 6/1/3/504/11, also grammatical definition of karma took
place there But Jain view was not referred to in this context. Some
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is ^^?able^or whether there is any clear definition ofkarma
or 158 have murh ®̂®ties of karma which are counted as 148

is said that matters are also karma thn T "
those which are done by the soul He • ®
basic cause whether the karma which'ielT^^® T
whole karma family) like knowledoe k matters (means the
lit. u» «. «= con^id^ »
put in support of this statement here th / ^ example has been
the ray where the ray is the effect in th
like the cause and karmas are the eff^ activities are just
there will remain no karma. By this absence of this activities
activities are the cause and the availahf admitted that
cause. There is one bigger aspect on th.l ^^f^cts of that
Aat the said karmas are the effects whi h^^^ which it becomes clear

ition only. The ten different states of t S '̂̂ ^rally known to be the
^ ®ajoyment and to enjoymentf tations or the effect i other w considered to beAe characteristics of different states^t^-fû go through
^fferentprocessesofgivingresultint^^^^^ these are the
toti^i '®^^ted to s!h^ enjoyment or suffering.
ttZro^f means
thera^^sS!r th^.^ «««« means
baridha, the presence or P^sence.
these classifications are int , 'mpossible to in. '̂thout sthiti-
the result of fajrma. In ^vetSml 'bus their
considered as the modes or th '̂ ^^bon also hn ^ *° secure

m Wi-fc.™,. i5, » b« He!«»"'»(Moisili or
^vetambara canonical literature " ^ has been
towards one thing that Jain karm' ®hove sti.rf "
mainly, but the term karma-oh^ ®°'>' deals in .u attention

"'̂ '""'notapromlne^tf^ ka^ma
TUIsT Pr^jna -Peer Revieived Journal, j Actually,
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karma and the effect have been merged together and that is only the
activities which bring about the effect, all these are termed as karma
here. Surprisingly neither the karma-karana is found in any of the
Digambara text, nor the term, bhdva-karma is available in any
Svetambara text. Therefore, both the traditions do not correspond with
each other in terms ofthe meaning as they recorded in two words karma-
karana and bhdva-karma. But the tendency of defining the activities of
a corporeal in other terms than the term as the karma was common m
both the traditions. Whether this tendency was influenced by the
mentality of defending the term karma which is an effect in real sense
or to avoid the term karma-phala is not clear. Rather it seenM from
Digambara literatures that it was an effort ofgiving establis ent o
the idea ofmaterial element as the karma particle. One more ttog aws
attention that the theory of karma is much more complex in tne
Digambara scriptures while BhagavatTsutra passages on karma eory
are innocently simpler. That is why whenever Svetambara scriptures
entangles in the critical issues like the karma, karma-phala and sue
other things, it happens to see aclear influence ofthe Digam ara con
on it. Even in the issues like karma-phala and other they epen o
^ommatasdra and Kasdyapdhuda some times.
Jainism is the religion which supports the independent entity of me

soul. It is said that it is the soul who attracts matters through its emotu^^
transformation and that one is also the soul who sheds offtema throu£
its power of consciousness. It is the worldly being who traye sm
mortal world and it is the Supreme Being when rests on me top
sphere of the space. It is the maker of own destiny and is
other than the soul who has the control over the cosmos. There
creator, there is no annihilator, and there is no preserver, no pro
All the pursuits of this creation are being maintaine y Akn it
This is the abstract ofJain beUef. So it believes in human effort. M
says that neither bare knowledge nor conduct alone can he p u
effort but the synthesis of these two can make adifference ofreal wo
With this back ground Jainism organized its own karma thwy.
Generally, this karma theory is aunique theory indeed. Jaimsm does
not believe in destiny. It believes in the power of self. So the living
being is the most important element in the theory of karma. The living
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donfin rt f f ° Classifications have been
nto^ r°"' the living beings are

fomtlv It!,, '• tvho are able to attain salvation
W'-vas, 2. those who can never

two categories of the livw'bttat'̂ h"^ "h/tavya-yiras. Theseof their deservingness of attain^ '̂''stence on the basis
point Jain ^theory ^
abhvya-ilvas it has accepted the rule of ^ accepting
Similarly in the context of the relation hh'-^ or the natural law.that this relationship is not created h • karma it is said
beginning. Means the associatm« r natural process which has no
has an end and the soul will nev karma is eternal. But it
karma once after attaining salvati^ relationship with
theory behaves like of aheloles^: seems that Jain karma
virtue of natural law, when thev ar^^fi perversion by
time; this is how Jain treatises ok ^^^^^iousness at the same
imtid stage. These pervertedjivas com"'-^
the first Ume^ r.r.l„ 1 . come m tnnoVi .

tmt^ Stap. These pervertedy^^ct!!"'-^
fte first tune only by virtue, ofnatumn righteousness for
ong teous conduct no right knowleri ''y ®"y hmoan effort.

["'•^^^^-^fi^trighteousLs "[•'consciousness come in use
^rt^S "ghteousnes3 completely helpless
ZTh ''"Pondent on ana^al
SrSZl from the ve^ b/ nbove points lead
phenomenon T
measured, when we imao""" Evervono • series. The
puppet show. These arpT"®''""hbfin„- activities are wellproofofi..Notrgr:.'?h!: '̂̂ .^ti„ed.^^^^^^^^ the scenes of
time. Especially the lift. ^^der* nohr^^ biggest
nor any promotion is po ™e the set of

Characteristics mean an ® all cha ^he diffractionemerges. On one h^d ir Si this birth,
control at the same time it al! ^^^®Pted that soni controversy
above. So after aU these gra^T' ''"'P^css in "f ^elf
from all the obligations And r otforts asou, f- ""nditions discussed

• this reason w^nld "°t be made free
Hila Pr^fia -Peer Review , ""^yalso bound
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under certain obligation and limitation. Some minor mistakes are found
in its generalized approach and also in its individual approach which
have been pointed out through the discussions. Even some certain points
are there which are to be given asecond thought. The death in aparyapti
and the cases of apavarttana in reference to bhujyamana-dyu are
differently treated under the chapter of karma, but actually there is no
big difference in their basic idea. Except, aparyapti is treated under toe
section of sarlra-ndmakarma and apavarttana un er
ayu-karma. Aparallel issue is there with gati ndma-karma and
ayu-karma. The classifications of the both are same. Both o em e
in the same subject-matter like the birth places, such as, uman, su
human, infernal and the deities. Here also gati-ndma comes un &VTmrm
karma. This much difference is there in betw^n gati-nama an
karma. In the list ofthe dyu-karma there is sarTra-ndma
responsible for the bodily make up which follows dyu-karma.
as the dyu-karma so the sarTra-ndma. Again gati-ndma is^ rmn all
same purpose. It is understood that in the presence o ayu
other karmas come to play. Ayu-karma decides the b
birth, then sarira, ahgopdhga etc. join the process in rnndified
and the body. So gati-ndma is that karma which needs to b
and ifneeded, should be merged either to ayw or into ^
In all these issues lack of justification reflects in some way or toey ar
not presented in a well justifiedmanner.

After athrough study of the subject it can be said that ^ ^
theory is unique in respect of its exhaustive nature, an is
lies in its relevance at the present age too. It is an un em
Jain karma theory is more than successful in terms o ^ . .
The way it has presented the activities and the f theory
than a marvel and set up its own kind in the tradition o
no doubt.
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v™ vrato, .0 bapTC^,~l—
&• Sijjhainti bhavva iiva aKv>n

Sangraha.(Pracrta.)155. sijjhamti Panca
b. bhaviya siddhT iesim ~ -

Tawivarlya'abhawasamiara!,'̂ ^""? bhavatnti bhva siddha.
a „H» a '̂™°"'̂ 'J '̂'̂ 'iP'»ficaSangmha(Prakrta.)156.a. "baye du apnnassa ya saga saea • • e v . /

maranara laddhiapajiattaon .al "a nivattadi. amto muhfltta
b ussisattha., u. ® '̂"""^faara JIvakanda.122.o. ussasattnarasame bhage jo marflrf-

laddhi apuma have so du. Karttiteytauwe^®'̂ '' P®-"®®
ahare ya sarTre taha imdiyam ~
pajjattio jinamada. MQlacaril045^^^ bhasae. homti mano vi ya kamaso
ekke ekkm aum ekkameva hamrii,
tibhaga sese va savvattha. va tattha vi
5y» bandha ka karan PP.334 Jai„ _

jyopsakhyaistarubhistatrajlviksh P -

Yatra prakrti bhaH^^®"'®P®"»P'inyanam •- ""yo nara^caiva
bhumyoScokiastatrasv^H?lu.*'̂ ®'P ySnti' P®!!?
Yatra prakrti b^H ^^®P®^apunyknam - ^

• ®®*'®P Aradhana.(Vi.) 781/926/
daiavidhakalpavrksakalpltahh -
vyapadigyante. Sarvarthn cm^u- ^"^bavanavico

. ^ 3/37/232/10 * bhoga bhumayahiti
a. asimasihkrsiMilpamvanr

nrnamajivayonayah. Prapva ^y^^aharita if
surasamgatim va siddhim « l^yamam vatm / pravarttante
purvoktadagapaficaca. vatra^^^ ^®^®^atravah ^armapara narah.Bhgavatt Aradhana. (Vl.)78iS'''°y»PaiyaptiyanUrr®"'''"^°-'®^®^^

b. atha katham kar karma bhumitah.
kanrnno'dhisthknatvatnTJ!, '"•""'"vam , ,upjanam tatralva, krsy4 W®'®5'®'karma„oJ""'''®^"bhalaksanasya
sahitasya tatraivara^bhat sadavid'b ^•'̂ anamia karmanaSiddhi. 3/37/232/5. ''hamitJt^^karmapahpau^ZS!

^editavyah. Sarvarth
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10.
a.

b.

kulakar bhog bhumi se karma bhumi ke samkranti k^ me u^anna hote
ban tatha us samay honevale prakrtik parivartan se cakit aur cintit manav
samaj ko sat paramar^ de tatkalin samasyaon ka samadh^ batate bain.
Page. 11. Grantbon men tirtbankar Rsabb dev aur Bbarat CakravarttI ko
kramaSah pandrabvan aur solabvan kulakar mana gaya bai. ^abb ke kal
men prmcrtik rup se sabaj utpanna dbanyon ka abhav bo gya tba. Us samay
unbone asi, masi, krsi. vidya, v^jya aur ^ilpain sat karmon ka upde^
diya tba (foot note ,vi^es) Page 14, bindi exposition of sutra 1.5 of
!§astra S^a Samuccaya.

babyasyopagbatanimittasya visa^astradeh sati samnidbane brasvam
bbavatltyapavartyam.Sarvartba Siddbi. 2/53.201.

ayurbandbam kurvatam jTvanam parinamabadbyamanasyayupoWartanamapibbavatitadevapavartanaghataityucyate,
udTyamanayurapavartanasyaiva kadaligbatabbidbanat. Gommat Sara
Karma kanda (JT. Pra.) 643/837/16.

c. ^Tghramantarmuhurttat „®®''®"rf,%,
pbalopabbogastadapavartanam. Tattvartba Bbasya. (Vr.) .

katta karanam kammam phalam ca appa tti nicchido san^o. parinamadl neva
annam jadi appanam labadi sudbam. Pravacana ara.
man vacan kay ki kutlltaarthat mithyadarfan,cugalkhoriclctaldasthirta
adi se a^ubb nam karm ka bandb bota bai.

1- irT oaraits samvas dar^an, citta ki stbirta adiIske viparTt man vacan kay ki saralta \ - Toi« tattva vidya.
^ubh nL karm ke bandh ka kiran bai. flfthankar nam Jam tattva vrdy
PP 339-340.

• rsiiwvfl «;amcivam kammam. bbumjana
a.dbanassa samgabo va samtam jam p .

kklo udao.....Panca Samgraba. (Prakrta) 3/3. ^
riQvn avakka p acanae vina jaba kalojanidob. kammena udayo kammodayo, a . f^n^o'davotti bbannade. So puna

kammanam tbidi kkbaena jo vivago s gjassa gabathacchaddbassa
khetta bbava kala poggala JW^^Tk^a pogl^ asslDna jo dndi
samudayattbo bbavadi. Kudo. Kbe a , lakkbano sodayo tti
kbao uddina pbalakkbamdba parisadana lak^apsuttatthavalamvanado. Kasaya Pabuda. Ved a s'ddbi

C. dravyadi nlmittava4at karraanSin Sara
2/1/149/8, Raja Varttika. 2/1/4/100/19, Ibid. 6/14/l/5Zf''5'.
(Ta.Pra.) 56/106/1.

d svastbiti ksaya va^adudayaniSekegalat^ karmana skandh^^P
parinatih udayah. Gomma Sara JTva Kanda. (JT.pra.) 8/29/12.
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utksepanamavaksepanamakuncanam prasaranam gamanamiti. Vaisesika 1/1/

kvacit ka^rlpsitatame vartate yathaghatam karotlti.
Kvacitpunyapunyavacanah.... AptaMTmaiiisa.8.

. Pravacana

Smgraha'̂ r.)"^39.''''̂ ^™''
kanna, tatkarya P"''8^°'P'
bhOtayah pravrttattvat kriva nhni Jivasya kriyaya mula karana
karmwabhavatvatkarvabhntsn-^^^^ pudgalanamkarya bhavamaya^k^^
kriyamanattvat pradipa vat svabhavamabhibhflya
svabhavam abhibhuya kriyama h svabhavena taila
svabhabena jlva svabhavambhibh" karyah tatha karma
karma karyam. Pravacanasara. (Ta" Pr manusyadi paryayah

''.a. bamdhanasamkamanuvvattanava..

b. ka^ visayam karanam- jiva y-
bhutam karma karanam' Bhagav^X samkramanadi nimitta
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Carvaka Miscellany
- Ramkrishna Bhattacharya

The notes propose to throw light on certain aspects of
materialism inancient India and pointout some longstan g
that have gone unnoticed. Some links Me ^ .
established between the pre-Carvaka materialism and ttie
Lokayata system that emerged in or around the sixt seve
century CE.

1. Max Muller's/flia:/'«« ^ • uModern scholarsnowadaysseldomfifataUlmfertoFn^^^
MaxMuller (1823-1900). Butto
highly respected ofIndian PhilosophyInhisonce-celebrat^ wor ^carvaka] is clearly
(1899), he „™'7carva]and this is given asasynonym
connected [Sanskrit] preface to his edition of
ofBuddhabyBala^ ^ ^^^^^^^^^^^gj.^f(^gLokayatikaor
the Ka^ika (p- 21-" . meaning originally intended by
world-wide system.

that word. Muller cared to turn a few
BB® edition of Kasika, on reaching p. 49 he would

pages of m^^^ Buddha (on p.2) is amere misprint for
have fo"" telligence). Bala Sastri was simply paraphrasing the
buddn' 0 ygmana-Jayaditya, the authors of Kasika. In their
words 01
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expUcaton of Panini's Astadhyayl, 1. 3. 36. they had written, nayate
cnm toteynre. and explained the sentence as follows: 'Camis buddhV.

«.1..Mp Of .It -worshipped by his disciples.'̂ respected ana
One, however, cannot be sure ,i,i,„«u

stands for the science of disputation rJf J
BuddhistSansbitwoite) or LcarvacT^"'"T'word definitely refers to asystem bastd ^ '

cased on reason.
Max MuUer was misled again due to . fi .umeaningless word, for carvT Snf ir ^ther nusprint: carva, a

namesake of Buddha. ' ^ ^g^nce'. He took cdrva to be a
n. The Debt ofMimdmsa and Nvnvn v •̂

Ember Krishnamacharya, ediio
Santaraksita's Tattvasangraha (eighth ^ ^ditio princeps of
ofverses that are taken verbatim from notices a number
or eighth century CE)." KumSrila "'̂ " '̂'hatta's works (seventh
opponent of the Buddhists. The eriii u^'"^aka and a staunch
verses in Chapter 22 that deal with failed to notice four
was the first to point out: "The entireTrm ^ Mookherjee
mtenahst [m TattvasaAgraha\ is boldlflT"' ">6
Kuimrda sSlo^-vartika. The mutandis from
verbatim and Sis. [Sfofa,-sl 1869 to^S^" 1868 are reproduced
of Kumanla s Slokas 5Q o j ^ ^ but a • K
pp. 703-07.-' ^^ ®-13. Atmavada sT^t'T

'»• V. [Slokavartika],

Re^ntlyEU Franco has observed -h

these

joinedforcestocritic^TS^these are Mimap^a argume^?Yettheltl'
He takes Kumarila to be the debt ''1' '1'® Carvaka whether

Ika arguments hiu ^^taraksha
ne laxes js^umarua to be the df^Kf 7 ^e Carvsuo .

C^vaka arguments but found it^e too knT
versified form'̂ (as done by Kutr,- quote th ^Dy Kunmrila), ^hem in an already

Thisa Ih^lm -Pteer Reviewed Journal^
y*^^2011

'21^03 '
r*:

Pr'Aen.. ..

Vol.-iS2
Q 56

<•

7

Mookerjee also notes that SrTdhara, a tenth-century Nydya-
Vaisesika philosopher inhis NydyakandalT 'employs sunilar arguments
to prove the impossibility ofmetempsychosis [= rebuth] in the Buddhist
theory of Soul or rather no-Soul. SrTdhara opines that the theory of
momentary consciousness would land the Buddhist in rank materialism,
which denies post-mortem existence ofthe Soul or conscious life, to be
accurate.'̂ He further says, 'We are tempted to believe that SrTdhara
has borrowed his arguments from Kumdrila whom he quotes with great
respect in other places.'̂

It appears then that both the Mlmdrnsd and the Nydya-Vaisesika
schools, in their polemics against the Buddhists, borrowed some of their
weapons from the Carvaka arsenal. Kumarila took them first and
SrTdhara in his turn took them from Kumdrila.

m. Carvaka in a workon poetics
An interesting reference to the C^vaka occurs in Locana by

Abhinavagupta (tenth/ eleventh century CE). It is a commentary on
Anandavardhana's influential book (itself a commentary) on poetics,
nvanydloka (ninth century CE). Anandavardhana says that words in
poetry have atwo-fold meaning: the stated one (vdcya) and the suggested
(pratTyamdna) one.'® Defending this approach, Abhinavagupta wntes
that the concept of two-fold meamng is necessary, for discerning
decide that it (the suggested meaning) should be the vety so o P®® ^
Then he adds: 'But those whose minds are

., , 4. ^4^ «fated meaning start aouDnng iisassociation with the doubt the separateexistence
separate existence, even asthe Carv , , ,
of an entity like the soul apart from the body.an (soul) is that it is inseparable from

The Carvaka consciousness, cognition, etc. are
the body. Solong The soul, unlike what the idealist
to be found exist without a substratum, that is, the body,
philosophers refers to this concept.
Abhinavagupta and Abhinavagupta were Kashmirians.

Both ^Carvaka philosopher, also belonged to Kashmir (ifhe
Udbhata ^ jjJijfiata mentioned in Kalhana's RdjatarahginT).^^
is the same u
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Abhinavagupta sreference to the Carvakas also disproves Rhys Davids'
view (iffurther evidence to disprove it was at all required) that there was
no school of thought or asystem of philosophy called the Lokayata,

from Kumarila and Sankardcarya to Sdyana-
" and as

t^^tihp ° ^ which certain writers can hang the views^i!!-"' ''''''''®'̂ '̂ '̂̂ <l8i^®themandoingso an odious
IV. AjitaKesakambala: Abelated appearance

quoted in two coiment^M^Carvaka/Lokayata are found
Ndgarjuna (second century CE) "Th Buddhist philosopher,

"A/Tan ( \ ^ verses run as follows:
Man (pwrMw) consists of onlv as mnr^K • . fthe senses. What the vasfly learned n

to (the statement): 'Oh' BlesseH r^« i similar

one with acharming body! That whi h* Mnk and eat. Oh! The
The timid one! The past never ^ belong to you. Oh!
collectivity [of the four natural pI. ^his body is only a
water].'^elements, namely, earth, air, fire and

The story behind these verses h. u
commentators of the Haribhadra's Saw «he

What has so far gone unnotir^w •"
Anna's « their commentaries on
Bhavav.veka(fifth/sixthcentury)a,;£^^^^ (fifth century CE).refer to the matenalist doctrine's but in,, '̂tlrti (sixth/seventh century)
aphonsm orverse, all ofthem nr u ^^^ead ofreferr- cenmry;

. memgobackto ®r®mng to any Carvaka

•TOs world does not Lst,Se ''"'ibuted version
effect ofgood and evil deeds, thereTs "ot eriw
being, etc.'" ®'® n® result. ThJ

r™ , ®IS no self-createdThe passa^
mean that Ajita

passage needs some exnlan f
Ajita denies the reaUty of tt- ' first^®^ty Of this world' fr* not

•risimnlvc.. .. .
— vYuria. It siijj 1 y
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performance of religious duties yields no result either in this world or
in the next. That is to say, contrary to the assurance given in the
Dharmasdstras, sacrifices, etc. ensure neither wealth and well-being in
this world {abhyudaya) nor the summum bonum, liberation
(nihsreyasa)J^

In the last sentence the words translated as 'self-created being
are sattva upapaduka in the original. 'According to Buddhist belief,
living beings are divided by their mode of birth into four classes, those
born of the egg such as birds, some snakes, etc.; those born of moist
heat such as insects, etc.; those bom of the womb such as mammals and
men; and those bora ofthemselves such as gods, Buddhas, Bodhisattvas,
Cakravartins, hell-dwellers, etc.'̂ '

In short, then, Ajita denies the existence of all gods as well as the
efficacy of performing rituals.

Buddhapdlita and o±ers elected to go back to the earlier, proto-
materiaUst doctrine rather than the doctrine that developed the matenahst
view anew.^

V. Tracing an Unidentified Verse
It has been shown that the Visnudharmomm ^ ^

source of the famous verse attributed to the C^v^ ® couolet
is life, live happily' iyavajjTvam sukhamjTvet), etc. Ap P
was changed'̂ LSuia-Madhava. the Vedantin (fo—
read: 'Drink clarified butter ^^ '̂'̂ ^l^^it^ana-Mdd^va)
Pivet) while in all other sources (^0^? before
it reads: 'Nothing is beyond the reach ofdeath ( . ^
In the Mahdpurdna, the couple oflines, however, oe
stanza isloka) by itself. They are the second and first lines of two
consecutive stanzas.^

Two such lines have been quoted from the same source
(Visnudharmottara Mahdpurdnd) in three later works.^ The coup e, as
before, originally formed the second and first lines of two consecutive
stanzas. They nm as foUows:
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Penances are only various forms of torment, and abstinence in
mere y epriving oneselfofthe pleasure of life. The rituals ofagnihotra,
etc. appear only to be child's play.'̂ ^

It cannot be ascertained whether the author of the
Watepwram, quoted it from another source (oral or

to hS ^ lines himself. In any case, the materialist view
Mahapurana wasTLTh'̂ pLtdT
who quoted these lines. materialism as the later writers
VI. Bhdguri orBhaguifl

BhaguH as afamous exponentofthtr^v" Period. Patanjali refers to
the Lokayata doctrines accordin ^ Provided specimens of
/oidyara^a),orway oflifefvflMit.? 01.° (varnika Bhaguri

On the basis of this
the founder ofthis school -Carv^ concludes: 'The name of
(sc. Patanjali), but his philosonhvV^ mentioned by the Bhasyakara

It is rather odd that Puri d '̂ ^"•hnowi-'
Bhdguri, but Bhdgun in Kielhf 'hat the name is not
coimentaries by Kaiyata and Ndwlnuu as also in the two
tikavisesah and lokayatasdstrasva ^h® explain the word as
commentary on the kokdyata^dstra ^ granthavisesah, a

Monier-Williams mentions both D.meanmg the name of aperson, the™/"'''' Bhdguri, the first,

!^^^e.°' 5'®' Peri and
.. ., ^ Others have made this
Incidentally it may be ohc

probably is not a book of the this Lnkn
work of the art and science of
Kautiliya Arthasdstra » hisputation^ or tark '̂ 'her a

"i-ka^dstra, noted in the
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Notes and References ;

1. Varanasi; The Chowkhamba Sanskrit Series Office, 1971, reprint of the
second posthumous edition of 1903, p. 99. Max Miiller refers to Kafika by
Vamana-Jayaditya, ed. B^a ^astri [Varanasi: Medical Hall, 1898].

2. Since Bala ^astri's edition is not easily available, readers may consult^y
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(Varanasi: Chowkhamba, 1969) or another ed. RaghuvTr Vedalafikar ^elhi:
Pracyavidyapratisthanam, 1997). See also V. S. Agarwal, Indian as own
to Panini, Lucknow: University ofLucknow, 1953, p. 393.

3. See Ramkrishna Bhattacharya, 'On Lokayata and Lokayatana mBu^tot
Sanskrit', Annals ofthe Bhandarkar Oriental Research Institute, o. »
1998, pp. 231-235 and 'The Significance of Lokayata in Pali',
Department of Pali, University of Calcutta, Vol. 10, 2000, pp. 39-46. See
also 'Lokayata and Lokayatana in Sanskrit Dictionaries , n an ®P
Vol. 12, No, 11, March 2000, pp. 15-18. All are now included m^Studies
on the Carvaka/Lokayata, Firenze: Societd Editrice Fiorentina,

4. Baroda: Oriental Institute, 1926, Vol. 2, Appendixes, PP;.textto
been translated into English by Ganganath Jha, pu is e y ...
publisher in 1937-39. Both the text and
1968 and 1986 respectively (the latter has been brought o"' ,
Banasridass (MLBD), Delhi). Pandit Dvarikadasa Sh^stn
the text (Varanasi: Bauddha VihSra, 1968, reprinted in 1981). The number
of verses is one shortof the Baroda edition.

5. The Buddhist Philosophy ofUniversal Umversity ofCalcutta,
1935, p. 204 n2 (reprinted by MLBD, Delhi, 19 ).

xn •«« onH Rebirth Wien (Vienna): Arbeitkreis fiir

7. Ibid, p. 101.

8. Mookerjee (n5), P- 204 n2.

, Locana, ed. Kuppuswamy Sastri and others, Madras: The
10. Dhvanyaloka ^ R^se^ch Institute, 1944, Uddyota ONE, pp. 88-89.

Kuppuswamy
uoted from the translation by K. Krishnamoorthy (with some

11. Ibid. I have q Abhinavagupta's Dhvanyaloka-Locana, New Delhi:
m^^f^ '̂̂ chmandas Publications, 1988, pp. 98-99.

•Udbhata', New Catalogus Catalogorum. Vol. Two, ed. V. Raghavan,
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by Akutobhaya, an auto-commentary
BhavS "y Buddhapalk, Prajnapradlpa by
Delhi: MLBD, in two to'i^
the text refer to the last two' commentaries mentioned m

Candraklrti'Dnly^th^ftt one 1^1 Bhavaviveka alone quotes both,the work, whUe restoring the first vel f Rh— P^ndeya, the editor of
Tibetan translation to Sanskrit rth • ®^^^^^^veka's commentary from its
ofpuruso. This is totallv imH, ^anginal text is lost) wrote loko'yam instead68 and ^32 b6) SLn^ClTpu^saS'''''̂
RdjaSekharasuri and a''few°ot^° '̂f Baribhadra (and following him,
remembered): everyone else wmt ^t-ote loko'yam (which Pandeya
article mentioned in nl7 below). ^ (For all relevant sources see the
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(203 b8-204 al and 232b7-8) consf^h" '̂" 6nes in the Tibetan translation
prose. «>nst.tute averse, and so he printed them as

16. This verse is also found (with mi
^uccaya (v. 82), Snsnka's Haribhadra's Sad-dar^ana-Ttanga- sutra-s, and Rajafekh~»'̂ '« «he Acarangal and SDtra-

17. 'Parable of the WolPs Footprints' | u- •'' •"^"^™-'®™"'=<=aya.

Ukayata, Firenze: Soc^^^ '̂"^ud^ in 7ySs'lVeCM
18. SeeMadhyamakaiSstra(nl4),Voi
19. ^ '̂nha-phala-sutU'.DtghaNit- '''' '6. 5-7).

which IS omitted by Buddh?'-?"°' 's no f n,"*®
70 AH.m i H.• and other, 'here is no mother'20. Adetaded discussion wiu h, , ^•

Materialist?' The Journal of n. "ly 'Aiit» v
74-83. It is included in my SniH ° Beeietv v f^^ambala: Nihilist orFtorentina, Firenze, 2(5® ®" '̂̂ <""heC5ri2L^°hXLI.No. 1,1999,pp.
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21. Claus Vogel, The Teachings of the Six Heretics, Wiesbaden: Franz Steiner,
1970, p. 21 n9. Vogal refers to Nagarjuna's Dharmasamgraha and anon.,
Mahabutpatti as his authorities. For a different interpretation of the term,
upapaduka, see Graeme Macqueen, AStudy of the ^ramanyaphala-sutra,
Wiesbaden: Otto Harrassowitz, 1988, p. 39 n65.

22. No C^v^ca/Lokayata fragment so far available echoes the words of Ajita
as found in the Pali Sutta. Itstrengthens the view that the Carvaka/Lokayata
did not originate from Ajita's circle in the fifth century BCE but deve ope
later independently. There is no evidence to support the continmty of toe
materialist tradition from Ajita to the compilation of the C^aka ^tra (or
the Paurandara-sutra). Erich Frauwallner, too, has made adistinction between
'The oldest materialist doctrines' (represented in his opinion by POrana, Ajita
and Kakuda) and The Lokayata System' (which, he beUeves, arose in toe
pre-Christian period, founded by C^v^a). See his ffistory o n lan
Philosophy, Delhi: MLBD, Vol. 2, 1997, pp. 219-221. Eli Fmco
Preisendanz have followed him in this regard in their ® ® ,
School of materialism in the Routledge Encyclopedia o osop y*
Edward Craig, London: Routledge, 1998, Vol. 6, p. 179 ( ar yma en
and 'The classical materialistic philosophy ).

23. See my article, " 'rnam krtva ghrtam pibet'—Who Jhis? '
Indian Council of Philosophical Research, Vol. XIV, No. 1, Sep
December, 1996, pp. 170-74. For some additional sources see i i .. _
XVII, No.l, Sept.-Dec., 1999, p. 76. This is now included in my
the Carvaka/Lokayata, Firenze: Societd Editrice Fiorentina, Fore .

24. Visnudharmottara Mahapurana, I. 108. 18cd-19ab. Bombay. K^emar"j
iSrIkrishnadasa, l§aka 1834, f. 70.

25. See Haribhadra, Lokatattvanirnaya, Ahmedabad: Sri
Library, Vikramasamvat 1978, verse_34, f. 25a (reads bhogava^ • _
in the second pada); Jayantabhatta, Agamadambara, HI. 9, eds. . g
and Anantalal Thakur, Darbhanga: Mithila Vidyapith, 1964, p. 57 (reaas ^
canam) and Gunaratna, Tarka-rahasya-dTpika, ed. Luigi Suali, Calcutta, e
Asiatic Society, 1905-1914, p. 302, verse 1(misprinted as 2) (reads yatna-
for yatana-, samgama for samyama, and vancana). The verse originally occms
in the Visnudharmottara Mahapurana (n24 above), I. 108. 14cd-15ab, p.

26. I quote the translation from Carvaka/Lokayata, ed. DebiprasadChattopadhyaya in collaboration with Mrinal Kanti Gangopadhyaya, New
Delhi: Indian Council ofPhilosophical Research, 1990, p. 269.

27. B. N. Puri, India in the Time ofPatafijali, New Delhi: Mushiram Manoharlal,
1990, p. 178.
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28. F. Kielhom (ed.), The Vyakarana-mahabhasya of Patanjali, Vol. Ill, Bombay,
As^dhyayl 7. 3. 45 (7), (8)); Vyakaranamahabhasya

Tnin Pradlpa and Nage^abhatta's Uddyota, Part III, Delhi: MLBD,1967, p. 210.

MLBD 7^'"'^ ^^nskrit-English Dictionary (1899), Delhi:MLBD, 2002, p. 752, column 1, bottom.

Bhattachflrvfl qh ^ detailed discussion, see Ramkrishna
Rorentina, 2009, pp^^is" 3^® Carvakart.okayata, Firenze: Societa Editrice
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1. 31^^ (REPRESSION)

2. (INHIBITION)

3. (REDIRECTION)
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19.
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Mld^d^^, 112.7.811

3ITORR/H.3r./85-31^

^ITO 12/4, 2,8, 8/283/8
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52
cTl^"5^ ^Srf^rwTT, =btHI«l, 4tWT, ^5ftf^4RTT,
•^,TPtl
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qro 12/4, 2, 8, 8/283/8

19, 3lTTOf&-^Klf, ^:, i
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3TTO-2,4,96

^mron, 52

Ttt, 3qTO, f^l
•?TO3Tt, 52 _

4^, Sf^, 311^, 4NR4TTT, 314^^, 3^, 3^i
Psychology :Astudy of Mental life Feeling an Emotion-p.334.
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20.

21.

22.

23

'ZtT 7°"^7"^ f°^ various feelingsand shato of feeling. It would be no great task to find ahund red wonb,
same of them, no doubt, synonymous to complete the sentence, I feel
Here are afew names offeeUngs and emotions, roughly giouped into classes.
Pleasure -happiness, joy, deUght, elation, raptoore.
Displeasure -discontent, grief, sadness, sorrow, dejection.
Mirth - amuserment, hilarity.
Excitement - Agitation.
Calm -contentment, munbress, apathy, weariness.
Expectancey -eagerness, hopen, assurance, courage.
Doubt -shyness, embarrasment, anxiety, worry.
Dread - fear, fright, terror, horror.
Surprise -amazement, wonder, relief, disappointment.
Desire - disgust, longing, yearning love.
Aversion - disgust, Roathing, hate.
^er -resentment, indignation, suUenness, rage, fray.

Ot^erSreafon cLd te idthmfd
Dieasant and „n„i *"• broad classestat and unpleasant would include of most of the feelings.

(^) 8.39
^, irm I

(^) ^TRT^tTR^ 8.3,

Minokinvj 2.33

24.

25. ^,^186

2011 3N)-152
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21.

22. ^?fcr?TRT33R^^
23.

24.

25. ^cT^^ftRTmsft^STT^Tftrri^
26. •31^RTRtftRTf^^7]%^
27. Anekant; Reflection &Clarification
28. Anekant: Views & Issues
29. Lord Mahavir (Vol. 1,2,3)
30. Sh^an Bha^an MaharirLife &Doctrine
Ji. rsiam of Life
32. Anekanta- The Third Eye
33. Science in Jainism
34. The Quest for Truth
35. Sound of Silence
36. Journey into Jainism (Reprint)
37. Jam Studies &Science
38. Non-violence Relative Economics

and A New Social Order
39. Jain Biology

40. Teaching of Lord Mahavira
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