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Acaranga-Bhasyam
~ Acirya Mahaprajfia
CHAPTER-VIII
LIBERATION
SECTION-5

8.62 je bhikkhii dohim vatthehim parivusite payataiehim, tassa
nam no evam bhavati—taiyam vattham—jaissami.

The monk who abides by the tradition of two pieces of colth
and a bowl does not think : I shall beg for a third piece of

cloth.

sseme ¢ e

The monk should beg for clothing as acceptable in his
respective code of conduct.

8.64 ahapariggahiyaim vatthaim dhareja.

He should put on clothes as obtained as alms, without altering
its size.

8.65 no dhoejja, no raejja,no dhoya-rattaim vatthaim dharejja.

The monk should neither wash nor dye the clothes, nor should
he wear what has been washed and dyed.

s
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8.66 apaliumcamane gamamtaresu.

While wandering from village to village, he should not try to hide his
garments.

8.67 omacelie. ;

He uses very ordinary and meagre clothings.
8.68 eyam khu tassa bhikkhussa samaggiyam.
These are the whole outfits of a clad-monk.

8.69 aha puna evam Janejja—uvaikkamte khalu hemamte, gimhe
padivanne, ahdparijjunnaim vatthaim paritthavejja, ahaparijunnaim
vatthdim paritthavetti—

When the monk finds that winter has
set in, he should discard his tattered
them in the prescribed way.

8.70 aduva egasade.

Passed away and summer has
and used up clothes and dispose

Or he should wear only one piece of cloth.
8.71 aduva acele.

Or he should be unclad.
8.72 l&ghdviyar_n agamamane.

He should gradually
his light outfit (6.63).

8.73 tave se abhisamanndga_e bhavati,

do away with hijs clothing in consideration of

8.74 jameyam bhagavata p aveditam, tameyq abhisameccg sayvato
savvattde samattameva samabhijaniyg,

The monk should l‘eali.se nudity exactly as ghe Lord has Propounded
and practise equality in its completeness apg in all respects (6.65) ,

~=
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Bhasyam Siitra 62-74

8.75 jassa nam bhikkhuussa evam bhavati—pu:(tho fzbal? ahamar_n.iz,
néalamahamamsi gihamtara-samkamanam bhtlikht_zyartya_-gar:z.agzae
se evam vadamtassa paro abhihadam asanam va _p_anam va, klzzémarz
va sdin.mm va ahattu dalaejja, se puvvdmeva_ dloejza azfamto._ ga- . vatz._
no khalu me kappai abhihade asane va pane va khaime va saime va
bhottae va, payae va, anne va eyappagare. :

If the monk feels : due to illness I am too weak and unable to beg
from house to house and on his thus complaining, ar.lybody brings
food, drink etc. and gives them, he should after deliberation, say,
'O long-lived householder, it does not behoove me t.o ea}'t or drink
those food etc. or accept anything else of the same kind.

Bhasyam Sitra 75

Here the word 'anybody' means de.voted householde'r and the
like, as has been explained in the Cﬁrm—o—'al.lybody else' means 2:‘
devout householder or person endowed Vf’lth right faith, or a mfln (:
upright attitude, or a person of wrong faith moved by compassion.

8.76 jassa nam bhikkhussa ayam pagappe — fzham ca khc_zlu padlm;,a‘to
apadinnttehim, gilano agi.l"d:nehtm, abhikamkha sahammiehim
padinnattassa, agilano gilanassa, abhikamkha sahammiassa kujja
ve);d{)adiyam karanae.

A particular kind of monk has the folowing regulati.on H | w]-l:o am
sick shall accept the services offe.red volul}tarlly by altthe col;
religionists who are not sick for wearing off their ka}'rlr:a, au o:ggr
I have not called for such service, or I who am not sn.c y shall offe
service voluntarily for wearing off my karma to the s1ck,.sk 0 n;:
service voluntarily for wearing off my l.(af'ma to the sic mf(.)t'
without being called for such service. This is for mutual benefit'.

Bhasyam Siitra 76

A monk who has such voluntary regulation in respect of
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g:;lf:atlonl through penance or timebound course. 'Regulation’
l'egulati?mvoc::tary code of conduct, According to Ciirni, rule,
tradition ls’ 0 itt‘e;md ::I(lmduct are synonymous.* Here the ancient
waits upon the ascl;?il; o p.r ffcnsmg _Pm'ification through penance
if another monk pl'alctip{.am?mg purification through penance, or
and they also are sick Sing time-bound course waits upon him —
will render them thc ’ th? rest who are not practising the penance
fime-bound copgs e ljervnces. In a similar way, the practitioner of
should accept th °S .0 uld follow the same discipline. The monk
discipline, ducir e services o.ffered by the monks following the same
of similar’ l‘egul(:;ltlif)of WI;armg off the karma or also by the monks
rendered by the m(:l:l.cs :‘ i]hou-ld not however accept the services
householders. » lollowing the elder's discipline or by the

877 a ; =
thth:Zﬁ :atmfar,n anakkhessami, dhadam ca satijjissami,
dha;tu pai;{ am a{zalckhessc'imi, ahadam ca no satijjissami,
ahattu pai;zzzm 1o anakkhessami, ahadam ca satijjissami,
s L nnam anakkhessami, ahadam ca no satijji

ome
l‘EIigio:ils(tn;:idn;asi ali;esolve : I shall bring food etc. for the co-
shall bring food of. falso acept the food etc. brought by them. Or I
by them. O 1 shall. or thezm but shall not accept what is brought
they will bring. O ;10§ brmg. food etc. for them but accept what
shall aceept wh;t tll;e S:izilll n?lther bring food etc. for them nor I
follow this code g y bring. (The monk even when sick should

resolve : i
fast unto death in tranq?ﬁvlfi ty\*)\ihen he is unable to walk, he should

Bhasyam Siitra 77

< having brought )

th . ' cans g g or haw

tr:dli.:isoh.ltlon. Anakhessami' means 'Ishall bring.¢ I;eg accepted
0N IS — the third alternative comprises the e re the olq

the intensive course and the fourth — the monks pr Practisting
a

Jina's discipline.s Ctising the
8.78 laghavigyam agamamane.
TulsT Prajiia - Peer Reviewed Journal, July-Dec, 2011 V.. 152
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He should gradually do away with his clothing, in consideration
of his light outfit and make special resolve.

8.79 tave se abhismanndgae bhavati.

The penances of curtailment of equipment (or outfit) and
enduring of physical hardships become easy of practise for the monk
who has light outfit and who observes specific resolve.

8.80 jameyam bhagavata paveditam, tameva abhisameccad savvato
savvattde samattameva samabhijaniya.

The monk should realise light outfit and specific resolve exactly
as the Lord has propounded, practise equality in its completeness
and in all respects.

8.81 evam se ahdkittiyameva dhammam samahijanamane samte
virate summamadahitalese.

In this way, the monk, knowing the discipline propounded by
Jina, becomes tranqguil, detached and with his psychic colouring
perfectly composed.

Bhasyam Siitra 78-81

In this way, having properly understocd the discipline, that is,
the rule about the clothing etc., or a specific resolve as declared by
the Lord, he becomes absolutely placid, detached and his psychic
lolouring is perfectly composed. A person is placid, when he
experiences placidity. He is detached, when he experiences
detachment form sensual objects. His psychic colouring is perfectly
composed, when he experiences the potentiality of colouring,
accompanied by perfect composure.® '

8.82 tatthavi tassa kalapariyae.

Such death is also timely and unblameworthy.

8.83 se tatha viamtikarae.

By such death, the monk can also put an end to his worldly life.
8.84 iccetam vimohayatanam hiyam, suham, khamam, nisseyasam,

anugamiyam — tti bemi.

Tulst Prajiia - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 — 9




Such death is the proper ground for elimination of the delusion about

death. ;t is good, auspicious, blissful, appropriate, beneficial and
conducive to enlightenment.

Bhasyam Siitra 83, 84

See Bhagyam Siitram 60, 61.
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Acarariga Ciirni, p.277 ; *

\« irni, p.- paro nama savao va sanni ahabhaddao va micchaditthi
va anukampae parinato’.

.f}carir‘lga Cirni, p.277 : kappo pakkappo samayari majjata.
Acii.ra'lﬁga Cirni, p.278 : tassa
tevi gitanao sesagd
abhikamkhasﬁhammiyaveyﬁvadiy
puna therakapiehim gihatthehirp

C.‘:g?: sthavirakalpaih kriyamanasya vaiyavrttyasya nisedhah. Vrtau tasya
vidhi .f§yat.e,"kl‘l;'ltu pariharavisuddhikanam sthavirakalpika na santi
s:;iiif‘_aka‘.lplka“t‘ vrtteh matam cintyam, yatha ca vrttih—'‘tatra
gﬁn;sft::“fuddhlkasyanup?nharikalg karoti kalpasthito va paro, yadi punaste’pi

. 0 ny-e na kurvanti, evam yathalandikasyapiti, kevalam tasya sthavira
2pi kurvantiti darsayati—nirjaram ‘abhikaksya’ uddisyasadharmikaih

Puna anuparihirito kareti, kappoatthito va, jai

karemti, evam ahalamditdnavi,
am sonijjarakamkhitehim sarikappaehim, na
va kiramanam satijjissami.

iafi{-éakalpikairelfak_alpasthairaparasﬁdhubhirva kriyamanam
2§1§I)aV,rttyamaham svadayisyami’ abhikamksayisyami. (Acaranga Vrtti, Patra

(a). Ac?rﬁflg{:l (-:f-l.rl.li, p_.278 : anikkhissamitti—anissisami karessami
ani kkh-lssaxm gilaya-manassa, jam bhanitam—atettum dissami.
(b) Acﬁrﬁﬂga Vrtti, Patra 256
desipadasambaddhameva sambhavyate,
Acdranga Ciirni, p.278 :
cautthabhamge jinakappio.
Acaranga Cirni,
ahiyao lessdo.

‘anviksiye’. etat kriyapadam
tatiyabhamge ahalamdiya ceva padiravi,

P-279 : pasatthasu lesasu appa zhito jassa jena va appatte
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The New Facets of
Nonviolent Action

- Prof. B.R.Dugar

Human society is living through uncertain and optimistic times:
what in other circumstances used to be known simply as ‘‘hunger
riots’’ have become almost spontaneously structured social
movements or at least largely outside the basic political parties,
with people taking to the streets on a continuous basis after
arranging the actions using social networks, using mobile phones
and computers. Peoples movements of late as seen in Algeria,
Tunisia, Egypt, Yemen and ten campaign against corruption
movement of Anna Hazare in India have shown how these
movements have been created based on demands for basic needs,
among which the demands for democracy, a change in regime and
political leaders and an end to corruption are central. The
phenomenon has also been broadcast on television, and of course,
by means of social networks over the internet all over the world
which has helped to achieve one of the things that nonviolent
struggle as a strategy always seeks by means of the educational
and exemplary nature of its actions: to stir consciences, to
encourage more people to take action, to create a ‘‘snowball
effect”’, inside the country and beyond.

/11




The result has been the fall of two dictators, Ben Ali in Tunisia and
Mubarak in Egypt. Furthermore, the domino effect is certain to have
consequences in many other countries, especially those in the
neighbourhood. Once tasted freedom has been tasted; one has more
strength to live and to fight in spite of all odds.

In addition to satisfaction at the impact and congratulations to those
involved, this phenomenon, which emerged as this issue of Peace in
Progress dedicated precisely to nonviolent struggle went to press,
Wwarrants three types of urgent reflections, which still have little basis

and are perhaps too closely linked to the events and the emotions
involved.

First, the causes of the movements, and the objectives and tactics
and instruments used, must be carefully analysed, with a case-by-case

comparison. The basic fact is that we have moved from hunger riots to

so-called ‘‘white revolutions”, in which the violence of the former -

Spontaneous, sometimes intense, and always of short duration - has been
replaced by nonviolent actions, Once again, when undertaking analysis
and comparison, a distinction should be made between structural causes
(social, political and economic) and accelerators and triggers, as well as
a distinction between social, economic and political factors.

Second, it will be necessary to consider the consequences and impact,
beyond the immediate future and the he

adlines, in each country
concerned, in the Arab world, on international relations and foreign

Policies in the North (in the European Uni
Particular) and also at various levels. Many t
in the evolution of political Islam, in the P

even development, peace and human rights policies. However, we must
avoid conclusions that are generic and above all hasty: international

politics is based firmly on the principle that ‘‘make changes so that
everything stays the same’’, s

on and the United States in
hings may change, especially
alestinian-Israeli conflict and

Third, it is necessary to focys on the new
tactics and strategies, combined with communic
people, from Obama to many political analys
Gandhi when discussing the cases of Tunisi

use made of nonviolept
ation technologieg; Many
ts, have Tecently invokeq
a and Egypt, |, addition
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various authors have been pointing to the relevance o’f‘nonwol?nce that
is not based on religious convictions in the new political era for some
years.

A mobilisation may be not violent and not necessarily ¢ ‘nonviol.ent,
despite the use of instruments and tactics based on centuries of nor%v1olent
struggle. It is therefore, worthwhile remembering what nonviolence

means in the strictest sense of the word.

In the words of Gonzalo Arias, an excellgnt'e)fample qf a practising
theoretician, the violence that nonviolent‘ individual umlate.rall.y anf
unconditionally rejects is his or her own, in orc.le_r that .the rejection o
murderous methods *‘can end the monotonous vicious circle of v1ol.enf:’el
and counter-violence which constitutes most of the history of humanity.

Based on this premise, Gonzalo builds an argument about the mﬁmg
of rejecting violence and choosing nopwolen‘ce, using a non-;e gl(glm
political ethics and focusing on practical act_lon: First, be de 1pels e
rejection of violence, restricting the total .re_]egtlon 9f dlrefzt vio ei)r;ce
aimed at killing or attacks on people’s. physical integrity, which enables
moral coercion to be used in the nonviolent struggle. Second, h(ei: argues
that the rejection must be total, at least on.a personal level, and 0';;11;?
accept that violence could be resorted to in some extreme 1:ases. : ai
it is necessary to distance oneself from those who believe that a S}gglfh
use of violence is acceptable at the end o.f the process, to pll;ov1 tﬁ he
finishing touch to the work done up until that point. And ou;.ﬁ, e.
proposes establishing all nonviolent strategy ba§ed on two ;;recon. 11 ons:
the unambiguous and categorical .declal.'atl.on in fav_01.1r of nonvio e.rll)cie
and the conviction, which is a guiding pr{nmple, that it is always. ngsml ) 'e;
under any circumstances to find a nonviolent path, however difficult i
may sometime appear.

To put it another way, the thought.of the great mim.iS of flolnviole:nc::l
involves a strategic rather than a tactlca} .deClSIO{l against vio enie, (zim
in favour of nonviolent struggle in political action. Those mvol ved in
nonviolent action therefore have a dual personal commitment t(f) P almrlllcr:leg
their political actions; there are no exceptions to the r’ejectlonf 0 h\;lz Zj ns;
and it is always possible to find ways and alternatives to fight ag

Tuls Prajiia - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 — 13




injustice and for peace in a nonviolent manner. In other words,
nonviolence as an alternative is based on ethical and political principles,
not necessarily religious ones, which enable political action and the
exercise of influence on public policy-making in a different way. As
Gandhi said in his argument which justified the reasons for calling for
non-cooperation, in the Hind Swaraj they involve accepting that ‘‘non-
cooperation with evil is as much a duty as is cooperation with good [...]
evil can only be sustained by violence, withdrawal of support of evil
requires complete abstention from violence’’?. And doing so really and
effectively entails other ways of action, and implementing policies to

guarantee the dignity and welfare of all human beings and that of future
generations.

Is that what we’ve seen in Tunisia and Egypt? I don’t think that the
principles of Gonzalo Arias mentioned above were always present, at
least in the initial intentions and “‘design’ of the actions. However, it
does not really matter very much. In my opinion, the thought of Etienne
de la Boétie (French writer) and his position on voluntary servitude has
been as relevant or indeed more so than the thought of Gandhi in the
“‘white uprisings™: as long ago as the sixteenth century, he told us that
noteven the most despotic regime in the world can be main
the consent of those governed, which despots often o
coercion, and especially by fear and force of habit. Onc
lost and consent withdrawn, once the dialectic of dominat
servitude has been abandoned by important sections of
no dictatorship or despotism can last for very long.

tained without
btain by force,
e fear has been
ion/submission/
the population,

To put it in his own words, which are relev
serve no more, and you are at once freed. | do
hands upon the tyrant to topple him over, but sj
him no longer; then you will behold him, like a
pedestal has been pulled away, fall of his own
pieces.””* That is what the white revolutions hay
means and using nonviolent tactics.

ant today: ‘‘Resolve tq
not ask that you place
mply that you support
great Colossug Whogse
weight and break ip
¢ done, by nonvioleng

These days there is a debate that fighting for

justice with At
1f1 : ny
means is not pacifism? The fact is that the 1olent

world of aCtivigm that

Tulsi Prajiia - Peer Reviewed Journal, July-Dec. 2011 Vol.-157 —
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advocates social justice and human rights has increasingly dlstancr:d
itself from all those who think up, write and carry out plans. for con.fhct
transformation and the construction of peace. And that is a serious
mistake. It is necessary to set out the arguments for reuniting the
“‘resisters’” with the ‘‘pacifists™.

This is especially true when nonviolent resistanF:e (or ci*_.ril
disobedience) has proven itself to be one of the most eff.ectl_ve. strategies
for transforming conflicts in recent decades. Esp§§1ally_1n heav.lly
asymmetrical conflicts (those with oppressed I‘I’HHOI‘_IUGS, dlctatorlzl}lps
and occupations). And this is not only tru.e of Gandhi and Luther ntllg.
A recent study by Maria Stephan and Erica Chenoweth concludes that
“‘the nonviolent campaigns and movements (of the last decadej) have
been effective in 53% of cases, while only 26% of the a.rmed re51§tance
movements have achieved their aims.””* The democratic revolutmn‘ of
the downtrodden in Tunisia appears to })e the 1at§st success of civi
resistance.” There are excellent and unbiased s'tudles that shqw us the
potential of nonviolence for transforming a Conﬂlct and explau?mg many
of the successes achieved (the study by Véronique Dudouet).®* What are
the key factors?

First, that many modern conflicts are asyrr?meltrical, with the parties
in the conflict having levels of power, orga{llsat1on and resources t‘hat
vary enormously, which makes it very difficult for tl}eln to nc?gotlate
under equal conditions and obtain a Just peace. Nonviolent _resmtan_ce,
in hundreds of countries and Sitl-]aUOI‘lS, h.as §ucceeded (in varying
degrees in each case) in mobilising marginalised and/or pppressefl
groups, making them conscious of thEI.I' potential, legltlmls_mg their
demands and thereby obtaining internatl.onal suppgrt for thEI-I' causes.
This enables them to balance the scales in nt?gotlatlgns. Martin Luther
King summarised it like this: “Nonv%olent direct action s_eeks to create
such a crisis and foster such a tension that a community which hle:s
constantly refused to negotiate is forced to confront the issue. It seeks

g . . 997
so to dramatize the issue that it can no longer be ignored.

Second, many of these revolutions, resistance movements, pqpular
uprisings and pro-democracy movements grow and take shape ngho;llt
NGOs, study centres and official agencies for development and the

Tulst Prajiia - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 =1 15



construction of peace having the mechanisms to defend them, raise their

profile and disseminate their transformational message. The impact of
these movements is often overlooked by the activists in the **
group, which leads to a lack of links with the area of constr
peace which does not enable the transforming potential of u
two strategies to be achieved.

resistor’’
uction of
niting the
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The Concept of Bhakti in the
Bhagavata-Purana

- Kartik Pandya
Introduction :

The Bhagavatapurana occupies.a. very 1mpcirtant Ilzoissltcl)(r)llé ;I;
the realm of Indian philosophy, rehgwn and culture. i
ular works of Indian litrerature. The s&?cre_t 9 .
e mos‘t pOPd importance of the Bhagavatapurana lies in its lit-
POPUIMIZ‘;ZS and the significance it attaches to the method of
i s ; me,ans of attaining the Supreme Truth. It has placed
Dhakr oS beings a God who is the beautifier of the beauty
pefore hll;miznan exemplar of superhuman strength, virtues, mag-
1tsel.f, o d kindness and everything that a human heart wants
namml'ty, is deity. Hence it is a great work that attempts tf) pre-
W e 1 hl.S d N t?common people for the ultimate realizat}on of
I[)ha;estlh;;unz tir(:)ugh the path way of devotion and dedication.

Bhagavata is believed to be the inspired produ(.:tion Em)
7 ' ts o ,
7] n Avatara of Lord Visnu. It consis _
ggSS agzn‘g:“;éa(}(m Verses and 5,76,000 letters. It chiefly deals

with the following ten topics Viz.
1. God (amse)
2. Creation (&)
3. Recreation (fe=e)

- — 17
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>

Divine Regulation of the Cosmos ()
Divine Grace (dyur)
Desires leading to metempsychosis (Shy)

Manu Periods and the Divine Government (W)

© N o w

Life Stories of Divine Descents and Devotees - Saints, Sages
and Saviours of mankind (3FaR)

9. The Way of God ()

10. Redemption or beatitude (3fF)

The Bhagavatapurana has
per the statement of Brahma,
the Supreme Himself, Its obje

given supreme importance to Bhakti, As
the Bhagavatapurana is the teaching of
Ct being generating a feeling of Bhakti, it
contains an account of the superhuman powers (vibhiitis) of God.! The
Bhdgavatapurdna repeatedly tries to persuade readers for cultivating a
sense of sincere devotion for God, “The biggest duty of man is to culti-

vate Bhakti for God-a Bhakti which is selfless and devoid of any

obstruction,” declares the Bhdgavatapunﬁna.2

le, the Rgveda stateg that jus a¢ th seve
rivers run towards the ocean and become lost therein, i n

: Ntheg
ner the mental tendencies of the devotee run towards the Go ciall:;z ;nan-
are lost in Him.> The great Lord is considered as the Protector, the sirll)d
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ject of human knowledge and the eternal Fathf:r and 1\‘/Iotl'1er." He' is th(;
JI-Iusband of all.” His friendship is sweet and His devotion is the giver o
all satisfaction.®

To begin with, let me give the derivati(?n of the term “Bltz)akti”, b:(i
cause the root and often the original meaning of a term can be gr;s’fa d
in this manner. The term Bhakti comes from the sanskrit root J
g]leanin g “to serve”, which is turned into an abstract n0191n by the adc’l:t-.
tion of the termination ‘ktin’ (suffix) (Pannini III.l.zi94). dlillenc: gh%h ;

i i alty, worship and homage.
vice, devotion, attachment, loy .
:Zfrz:nn lsizzl;cti implies a sincere service of a God prompte(}ubl)li 1r;t¢;nii 1:1\1:;
. . o
of supreme faith. Unless a person is o :
?ased 02 :nizrslss ethis lofe of the heart cozes out in the form of service of
gvec’h:inty he cannot be said to be a Bhakta or devotee: Th?refore Bhakti
cai be d:efined as a hearty service of the Supreme inspired by a pro-
found love and unflinching faith.

i /i | Siatra, “The profound and immortal

Accorgm&g 1? lgllf)\lx\llg raasdgiihlftg’l‘f?l::,fdndigza Bhakti Siitra stafes:

}“(Zr? if?tfansz love for God is known as Bhakti,”" The Na?rafia Paﬁcarclzé;'a

defines Bhakti as serving God with pure mind aftetr bam,s;iu.lg :hl:a, v:;c:;m :1,

and other desires.' For Izllacgzu;ﬁdazicieﬂags\t)ﬁ:,hgzl{zi - 1(s’f ho mental

i s God, ex .

::;;i:::; }113 jl?lz;epcati(;o::vv;'ﬁi in his ‘Bhakti Rasdm:rta Sindhu’ Illaidefmed

Bhakti as being imbued with the love of the deity completely.

1 t, perhaps be fully revealed by
t the real nature of Bhakti conno . -
thefeuforthright desciptions and definitions. Bhakti thus .connot;:s a :::;ly
bjects lose their attraction, and a s
tal stage where all the mundane o j ' daste
enced - the goal of that love
and intense love for the supreme 1s experl . c
' i devotee who is not able to reac
ing God’s loves itself. There can be a : .
?he;nl%ighest rung of the ladder. He may pray fgr material pro(sipehnty,
freedom form pain etc. But once he continues his rr(liarchﬁon\yarplsi ! Se alrsl
i i r later. For devotion im
likely to reach the highest point sooner or { i
attitlzlde which values the service of the deity f:ls_t!le supreme passi(()ln (())tt‘
the devotee. Once the process starts, th.e p9881b1hty is that it would n
stop till it has attained its cherished objective.
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me::":hfthflgavatapur ana is a treasure of Bhakri. The principal senti-
main (1)5; predominant in the Bhagavata is devotion and hence its
Supl'ell'l)ll:pin'l eolrst;:;) show the path to God realization. Thus it has given
Bhagavata Erd ce to Bhakn., As per the statement of Brahma, the
being geneiati n l; the teaching of the Supreme Himself. Its object
perhuman po ng a eelmgl 50f Bht_lktz, 1t contains an account of the su-
selves HeI’) Vi:rs of God."” God is the Inner Being of all the embodied
o . He is the Lord of- Nature. Therefore, if human beings seek His

er, they shall be quite safe and secured there.' Man should not

forget that only that birth is real bj
real bitrh, ‘s -
whereby Lord Hari is served only that activity is real activity

o :&t’rhat should be noted is the fact that just as when we water the roots
Cat ee, w'ztliter riz}lches every leaf and branch of a tree in the same way.
Propitiate God, all the gods become ple ’ :

‘ , ased.”® Yamargja clearl
states in the Bhagavatapurang i ; the para,

na m the story of Ajamila th
mount duty of human beings in thi i ek Bl of tho b ey
§ world is to seek Bhakti of the Lo

. . rd
:,t;;c:slitix Eemtal .Of His names, glories, meditation etc.® Prahlada ad-
g }S, ke}'nds, in the same Wway, to cultivate a concentrated and exclu-
akti for the Superme and see Him everywhere. 20 The

Bhagavatapurana is of the firm opinion that the Supreme who is be.-

yond being and non-being, and though attributeless, appears to be full

of attributes, can be realized only through a feeling of devout de
vo-

1 21 — o .
tion. In the Bhagavata it is stated : “having fully Practiced me ditatio
. . 19}

Supreme has been described ici .
‘ as an auspicious
boons to the distressed and poor,? e; ' Jor the o

(lixample, the
T d 23 .

_ xceedingl .. Blver of
}Jvelfarf:, very kind, the support of the world,zsgb}l'i :;Zp IC1ous, granter of
1s realizable through experience alone,? the creato Y nature, Qpe who

excesively kind-hearted,” the father, the " of all religion 2

ae Precept
the World,” most intimately friendly to a3 gt;gc?:f t::fﬁhMaster of
Ol'the God of

love,™ the refuge of the noble, the lover of th
desires like the Kalpa-tree,* beauty, magnific enc: Slt?le,” i
’ ength’
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renown etc.’S one who does not know any discrimination,* the beauty
of the world,*” one who is devoid of every blemish etc.*® These adjec-
tives have been used to impress upon the minds of common people the
desirability of cultivating a sincere and unflinching devotion for the
Supreme conceived in the form of Krsna.*

The sole object of knowledge is to realize the truth by the process of
eradication of sensual and material elements of the self. Unless mind is
freed from the attachments for the mundane things, one cannot hope to
find the Supreme Truth. This has already been stated earlier. The path
of knowledge is very tough and unattractive. Therefore, the
Bhagavtapurana suggests an acceptance of the path of Bhakti which
charmes a human heart, and yet frees him form death.*

Bhakti implies an intimate and intense love for God. A devotee
focueses his attention on the feet of God alone and spurns everything
that comes by way of an obstruction in the path of this love.*! For him
God is the beloved, father, mother, brother and everything. Bhakti con-
sists in dedicating all one’s acts performed through body, speech, mind,
intelligence etc. to God with honesty and sincerity.*

An istance of such a dedication of actions is provided by the Gopis.
They used to recite the name of Srikrspa with a heart full of love, and
eyes full of tears even at the time of milking the cows, threshing rice,
churning curds, cleansing house, and performing other daily acts.*
Bhakti needs a selfless service to God.** Bhakti means a firm, stable
and unflinching attachemnt for God. No other desire or aspiration can
find a place in the heart of a true devotee. Bhakti is thus a transforming
experience. When one becomes attached to God, one becomes non-
attached to every other object. A devotee no doubt leads worldly life,
but the element of an attachment for the world is not present in his
mind. A man of devotion does not live for himself. He lives only for his
God, his Master, and his Beloved. The reason of this is obvious. The
mental tendencies are surrounded at the feet of God, his tongue is en-
gaged in reciting His name, and his body is always in a state of paying
an obeisasce to Him. Thus the definition of Bhakti as given by the
Sandilya Bhakti Sitra comes very close to the definition of Bhakti ema-

Tulsi Prajiia - Peer Reviewed Journal, July-Dec. 2011 Vol.-152 — 21




nating from the Bhagavta. The Sandilya Bhakti Siitra has defined Bhakti
as an intense {ove for God.* According to Bhdagavta, Bhakti is a state of
complete dedication of life, mind and everything else out of the inner-

most attachment developed for God,

The Bhagavta has tr.ied to present a list of those traits which can be
termed as the characteristic features of a devotee.” This list of the traits

gf z:l devotee also suggests us that a man of devotion is attached solely to
od and mentally and heartily detached from worldly pleasures and

aspirations. He is free from any trace of selfishness % The Bhagavta has

tried to illustrate this point by depicting the lives of Prahlada and the

ICI;COP% \:lntth gusto anq brilliance. .Prahldda was so attached to God that

ceourity c;n c(:iare ff);l his fa.ther’s displeasure, material prosperity, bodily

oy an Social prestige. The Gopis were similarly so attached to
nat ey did not care for the opinions of their socie! d b

of their family. ¥ andmembers

Bhakti in General :

does not make us unruly, and

cross the frontiers of na:’rownes,;o:;'e;vior;sk? 0(: corrupt. Th
Vibhisana, the brother of the mighty but uy 0d, and every
braved the anger of his brother and diq not hesitate ;

wrong act of his brother Ravana in abducting Sy €1in Condemning the
fice he did not make to serve the cayg & of i "d. What wag the sacri-
could do so because he was a devoteg of God J]gStlce and morality? He
ful fighter against the forces of injustice and‘ So\?;ly ‘cjlevotee is a power-

1al degradatiop

€n one can

descripti
on.
SCrupuloyg king of Lapikg
9
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Many times individual lives are ruined because one loses all hope
and confidence. Human life is a pathetic story of knotty problems and
baffling worries . Abnormal Psychology throws ample light on how
emotional instability, personality disorganizaiton and character-defects

make at least ten percent of the general population wretched and use-
less.® And specially in old age when the lights of the world fail, the life

of an individual becomes agony incarnate as is well described by
Shakespeare :

“Last scene of all,
That ends this strange eventful history,
Is second childishness and mere oblivion,
Sans teeth, sans eyes, sans taste, sans everything.”

Bhakti can be of great utility here. A man of devotion is able to bear
all the storms of life with a smiling face. He is confident that he would
be helped by his Lord and all the problems and difficulties shall be duly
solved.®® We find that a man of devotion leads a life of supreme dedica-
tion and self abnegation. Even if for a moment we presume that there is
no God, or the path of devotion cannot lead to the Supreme Truth, Bhakti
becomes very desirable because of its highly social value. It does not
lack an element of knowledge. A true devotee never forgets that Su-
preme Truth in one and nun-dual in character.”

Tpyes of Bhakti :

The Bhdgavtapurana mentions different types of Bhakti at
various places. It would be interesting to study these types of Bhakti
here and try to find out the truth emerging form this study.

1. Three Kinds of Bhakti : We find three types of Bhakti at two
places in the Bhagavtapurana. These three kinds of Bhakti are hearing
about God, reciting the glories and names of God and remembering

God.*
2. Four Kinds of Bhakti : At another occasion we come across a

mention of four types of devotion viz. hearing about God, reciting His
glories and names, meditating on Him and worshipping Him.
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3. Five Kinds of Bhakt; : Srutadeva has mentioned of five ¥(inds
of Bhakti viz., recital of God’s glories by speech, hearing the stories of

God, doing service to God, with hands, remembering God and His deeds,
and focusing mind on the feet of the Lord.»

4. Six Kinds of Bhakti Nala and Kubera who were liberated by
Srikrsna have mentioned six kinds of Bhakt; viz. reciting the glories of
God, hearing God’s stories with cars, serving the Lord with hands, fo-
cusing mind on the feet of the Lord,

remembering Him and His glories,
and paying obeisance to the world which is the abode of the Lord.s

performing meditation or samadhi ss
6. Nine Kinds of Bhaky; -

The most popular ang famous kinds of
Bhakti are nine, These kin

ds are mentioneq by Prahlada to his
are: (1) Sravana (hearing),

ndana (service to His feet), ®) sakhya
dedication),s”

The Bhagavata has mentioned sti]] further tep kind 58
kinds of Bhakti,® twelye ® of Bhaai

i leven
kinds of Bhakti,® thirteer 1: » cleve
fifteen kinds of Bhaksi &2 eighteen kinds of Bhakti ?3 k{nds of Bhakti,®
Bhakti,% twenty kinds of Bhakiti 5

twenty four 1 .
five kinds of Bhat, twenty six kinds of gpe 108 Bhaki e
and thirty six kinds of Bhakti ™ + thirty

We come across, however, in the Bhagq ‘
thoughtful classification of Bhqgy; Accirgf:; ?0 :’l?’ im

Bhakti can be divided in two type’s viz, is ¢

Bhakti. Saguna Bhakti is a devotion by some Kin q  and Nirguna
of the devotee. This desire containg 5 tinge of Selfi eslrg on the part
sire can be of three kinds, and, therefore,

‘71.07 ‘o0 Lenuee NONgs o

vrvu v -

‘\,
N

jis 7a aguna
are possible. The first but the lovxfest gpeL(;fr fi:zlliﬁ 1: (I;:Stﬁc;sszt aﬁg ﬁg
Bhakai wherein & (:zvl?;i:m:?: il;:grsny, f)r he is envious of the pr(;;pels-.
fevenge. o wants he wishes to establish his Suprema.lcy oyer 0 eF r
B e, (;rSa una Bhakti is the Rajasa Bhakti. It. is supir;od
The seco_nd type;; kti ng{ Rajasa Bhakti a devotee? worslupsi the ; L ,
to the Tamas'a }? a foI.‘m with the object of securu}g a fulflllrgen ;
in some par(;llcudzrsire like riches or renown. The third typt? f)f tlfegzgt-
certan} w o y‘ ika Bhakti. It is the best kind of Bhakf‘l in o
Bhalai s e Sanvl;hakti In this Bhakti a devotee worships the t(l)li X
oG s s o ko s grce o e, Bt o i
or ce . It cannot be
sanvika ’Bhakfli'(ti:?ri;(:oiz:;?d?srire even in its highest flighti WCIIIZI}
love’gorézgrfgl tlhe region of Saguna Bhakti one comes to the lan
one tran
irguna Bhakti. . -
e , a Bhakti is marked by a desireless state of rnﬁld (:j:\:;ll ::sa ?:d
The Ntrguz_z tinction or difference. A selfless and wholly oo
voic! qf any dis l-n the Nirguna Bhakti. A person who has_ cultw;tf,l b
Spint s presenf; es not care even for the various placfes pke the la o :
Nirguﬂa Bl?akz; otern al body of the Lord), Sarsti (enjoyl_ng_ the p ee.ls?g
§$s1gelé§e;‘;;,—ep;a (the eternal proximity of the Loiid)l,l gggﬁ);c; (v%?lﬂlluthi
tke God), Sayujya (getting ide .
the form hk: th}?t ?\fi;t'hzrl;: rBfl}zaaII::ls tfxe]l):i ghest developm.ent f’f Bhaéct;n I(;
Sull)lre%e)e;l tl;Ia‘lth efli,;;htened Bhakta (devotee) keeps in his min
is the ide

ever tries to achieve.

i reminds us about the highest obje(ftive
In a way the Ni': i"(’.:? li ’;“‘;Z;;gu?f; as a person who has attaImed
found in the domalanhood or has realized the ideal of Soham (dalg
fhe state of Bran rved from that highest stage and is comp!ett?:y ea
Tha) cannl bg sv;:es of every kind and description, in the.e snzln a;i:lvz){:
fo the worldly alized the ideal of the Nirguna Bhakti is ev oo
a person who has ¥ character. Just as a person wpo has a.lttzilhne °
ayihing mundanki lrvlvledge becomes the absolute hlmself, in the ::$e
highest stage o n (\:vho has cultivated the Nirguna Bhakti g;:ch)Jr(r)lrd e
;nl?:rtﬁ;hlfigzl:l? to all intents and purposes, for he sees his

- 25
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erywhere including in his own hear
comes the very image of God,”

In the Bhg
path of Jﬁ'dnfglg\trznd;?rfz’:;l} c;) \ onakit i in no ay antagonistic to the
that the Lord is perfect. He dogg ey 01 0 VO1ee. has made it clear

t and mind. Like the gopis he be-

nothi i
Summary : Bhaksi b of the B hagavtq, "% lse for him to
S : as uni
Bihagavt.apurdna has rightly de(:l; o
tion attain beauty only when B

erit, In vie .
W of its j
ared that evep, the kns !mportance the

ity is equally great in the domainsf alizing the g

. of indi N preme. But 1 .
development. According to the Bhdgavtapu:;iaul Perfection 4 dlt:out.lli
Cia

cation and i tm
d innermost attachment to God. the 9 asense of ost dedj
$ ] l-

devotion. It aim ingi y i mar;]
on. It aims at bringing aout revolution jp hsloveds 1s the mark f
man mj o

bold attempt to transform th i
e selfish .
of supreme dedication. and €g0-ridden Jife in ait rakes 3

lnstaDCe
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Environmental Saviours :
Jain Monasticism

" - Pooja Sharma

Humankind is living in the age of environmental crisis, Resolv-
ing the environmental crisis is not just a question of ethics, but a
question of our own survival. The natural environment is very im-
portant not only for those of us alive now, but also for the future
generations. Due to mankind’s anthropocentric attitude, excessive
consumeristic behaviour and exploitative activities, our planet is
on the brink of an ecological crisis. Globa] warming, ozope layer
depletion, climate change, less of biodiversity, environmenta] pol-
lutions are such senere prevalent problems whjch have put forth
the entire civilization at crisis of existence. Map is fully r
sible for this environmental crisis, Other life forms live y eSPOI?‘
cally and in harmony with nature, Our religion hag 1S)'mbloti.
lieved in the symbiosis with our environment, W, can always be-
present environmental crisis if seriously follow the ethil'edeem the
conduct inherited in our religion, cal code of

Monasticism is one of the important conpe:
. o . ° Ontl. .
cient Indian culture, philosohy ibutiong o

and religion 1.+ > Of the an-
home of monasticism from the very earlieg (; India hyg been the
tices exert an appreciable and rem

: arkable jpgy,c. | ONAStic prac-
of the Indian population by thejr

n uenc .
. . VOWS 10 a Jife e minds
cipline, self-restraint and Poverty, Mo

self—denial di
oali , dis-
asticism of Jain tradition
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also presents an ideal life style, which proves its.el.f the l?est stzw:lrtd of
environment. In the present paper, Jain monasticism will be dealt re
garding their contribution in environmental protection.

The world monachism and monastic:ism have a commoll(l soulr;e‘ :;'
origin. The world ‘monasticism’lis de{l}/re::n ﬁg?ict:iifvrgzle‘z:l;ﬂy of

> whi eans ‘alone’ or ‘solitary )
:vocfrd:vll::/t lr)rcl:en formed : monks, monastic, nun, monc.zczs(rln 2{nd t'ir\l:;nz;:
ticism." In Latin, the word used is monaci.zus and its ertll:'ar e
monacha, monachatus, monachare, rftonachtzare and fe;lvr(s (; a:d monnz;
Two words frequently employes in Latm.are Monnus (trﬁgt o
(nun). Hence monaSﬁCilSlmhmay s:;asl‘:llt:dt (t)h:fll:s:tlies entirely from the

i i those who have s s

%:grl;fl llli?elf: s?iitude.” The institution of monaSnf:lsr:nls th:lcll)ly-rc):;:\c/lililcgt
of an attitude of mind, which deprecates and denies nduv:tz E\);erything
and brings renunciation, to bear upon all huinan co ; eo;.JIe earns to
is looked upon as impermanent and full of misery anofpmonastic life is
escape from the cycle of birth and ;ebu't.h. The algnhest state of human
not merely an escape, but an effort to achieve tiie gh ‘e in the endless
life, which is looked upon as a rare OPPOruE®y '8 Kt o o T
cycles of births and rebirths.* The insun.mon of asc?jtllmfjesires bu; later
ever, arose from the simple renunciation of WOfrl l};s and r;:gulaﬁons
developed into the most complicate.d sys e 0hrtlrladitional Brahman-
pertaining to even the minutest details. Althoug didn’t favour the orga-
ism was first to conceive the ascetic ideas, but it

) ini ave done.*
nization of the ascetic as Buddhism and later Jainism h

Co s i nt in Jainism.

Environmental protection is intrinsic, Innate ant(:ilrril:?;eJainism. Jain

It is integrated in every principie, tenet art};‘i Ctll(:;; concepts, principles,
saints evolved and prescribed environment-friendly

uct to ensure
ordained mandatory doctrines and elaborate code of cond

: nious environment.
X . bolically harmo .
sustained, congenfal, clean and sy lay a crucial role in preserv-

Its monastic life is also so formulated as top o osonhy mphasizes
ing the synthesis with the environment. Thfa Jainp O e ncaness
the misery and wretchedness of worldly life and t .: e tafon s
and goodness of ascetic life. They believe that the life o worldly
far superior and worth following as it alone paves the way

1
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practices or rules tend to fu] purpose of Jain ascetic life and all
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that were ex-
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In Svetambara tradition some of mulagunas are different from that
of Digambara tradition. The last two essentials and nuditity is not nec-
essary in Svetarnbara tradition. The ascetic, who lives a wandering life,
has to abide by these primary vows strictly and rigidly. In case of de-
fault, he has to undergo an expiatory course of conduct. But, the five
mahavratas, which prove to be instumental for achieving the highest
goal are the basic foundation of Jain monasticism.

Great vow of Non-violence (savvdo panaivaydoveramanant)

The Jainas believe in the equality of all life. Therefore, the vow of

non-violence includes abstinence from taking the life of any superior or
only to the ‘trasa’ or mobile forms of

life, but any violence to ‘sthavara’ on immobiles, such as vegetables,
fire, air, water and earth is also to be avoided." Jain laities are also sup-
posed to avoid harming life forms, but the ascetic’s vow is more inclu-
sive, extending even to one-sensed beings. This vow of non-violence is
guided by the principle of reciprocity.

savve jiva vi icchanti jividiri na marijjiunt.

inferior being in any form. Not

That means all living beings desire to live and not to die. As one
doesn’t wish to be killed, so others don’t wish to be killed. So, this
desire to avoid injury to living beings overshadows almost each and
every activity of the ascetic. For the perfect practice of this vow, the
monk had to take precautions pertaining to his movement (iriyd samiti),
mental thoughts (manam parijanat), speech (vaint), disposition of his
requisites (@yanbhandainkkhevana smiti) and inception of his food and
drink (aloiyapanbhoyanabhoi)."* Many of the most conspicuous feature
of ascetic life are shaped by this requirement. Ascetic drink only boiled
water so as to avoid harming small forms of life that would otherwise
be present. They avoid walking on ground where there might be grow-
ing beings, and they do not bath so as not to harm minute forms of

water life.

A Jain monk is bound to lead a touring life throughout the eight
months of the year, i.e. except the rainy season. The reason for not un-
dertaking any touring in the rainy season was that such a stationary
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comes manifold (when the water is disturbed.)” As far we know that
Jain tradition considers even earth, air and fire as living being, their
conception of equality of all living being, and practice of not harming
them by the Jain mendicants seem to be instrumental in realization of
harmony needed towards all living being and our environment.

Great Vow of Truth (savvdo musavaydo veramanari)

The second mahdvrata is the extension of the first. It is a form of

ahirsa. The monk leaves all worldly activities and therefore for him

truth carries a deeper meaning than mere statment of facts. Truth means
a considerable mode of expression, a thoughtful speech, which is ben-
eficial for all. Truth and all other vows being subservient ot cardinal
virtue of non-violence, a speech that may cause pain should be avoided
even though it may be objectively truth. Truth, therefore, in its Yvidc?r
sense is not only a negation of lie but also a negation of all, which 1’s
injurious. In Purusartha Sidhyupdya it is said that “Vow of truth doesn’t
permit defaming, ridiculing, speaking false ambiguous words against
principles (scriptures), advising mutilation of animals, exploitation of
any life-form (including natural resources), wrong tradition, the.ft and
speaking such words which are unpalatable, causing sorrow, pan, an-

ger, rift and conflicts.”

The idea behind this vow of truth is also not to harm any living being
from speech. This doctrine of truth is jmportant to strengthen the vow
of non-violence, which is vital for social as well as natural harmony.

Great Vow of Non-stealing (savvao adinnadanao veramanari)

This vow of non-stealing is much more exhaustive than the smaller
ession a monk has, offered to by

vow of non-stealing. Whatever little poss ;
him by householders. No object, howsoever small, should be acquired or
used by the monk without an express premission of the owner. The monk
should refrain from taking any thing without being offered, not only ina
village or a town, but also in a forest.” The monk should have an attitude
of detachment towards one’s possessions. Performance of non-stealing by
Tain mendicants inspire people to have reverence for nature’s creation and
develop the sense of detachment towards worldly things.
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Great Vow of Clibacy (savvao mehunao veramanan)

An ascetic being celibate should be absolutely free from any type of
sexual desire. He is to abstain not noly from intercourses but also from
bodily decoration, sense indulgence, exciting food, songs and dance and
association with women and vice-versa.2 This doctrine of celibacy prac-
ticed by the mendicants preaches self-restraint of ones senses. It is also
instumental in population control and consequent increase in consum-
erism and eventually checking further degradation and pollution of en-
vironment. It is also recorded fact tha

t sex is the cause of many crimes
of murder, loot, harassment, and suicides. This vow of celibacy is im-
portant for social harmony.

Great Vow of Non-possession (savvio pariggahao veramanarn)

Non-possession, aparigraha, the important Jain doctrine and one
of the five main mandatory vows ordained both for laity and ascetics,
implies non-acquisition, non-possession and non-consumerism. For
mendicants this vow implies the renunciation of all possession and at-
tachment, little or much, small or great, pertaining to either living be-

ings or to lifeless things.” Parigraha has been defined as mircha o
attachment.

mucchd pariggaho vy,

them g] X
possess anything as their own. Even thip oy hey are forbideen to

not the.:ir. property but only dharmopat, ar‘%;z?:cgsfscarr}ed by them are
of religious duties. Their main equipments ar ary for the exercise
(rajoharan), which is used in Wiping lightly g e alms-bowl, broom
n:.lonk wanted to sit, stand or lie down, s that lisiﬁl ces

killed.” Apart from these, there ig also a pie & beings may pot get
mouth and nose used by them t Ce of cloth2s

tied

0 prey . over the
their mouth and getting killed 27 Prevent smajy Insect form entering
Thus, they put forth a practica]

worldly possession. Jain thinkerg
kind is realizing now the disastroy

ideal life of
non-
Wolud kp gy, o-altachment towards

S COnsequence. & P61OTe, What man.
s = . OnSl.Imer' i
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shortage of water and food etc., pollution and c!efgrfc\datmn of e o
ment. The root cause of present environmental crisis 1s.the consn.n(r)lzm e
approach of man, which is encroaching the very fabric of :ni‘;lers seople
tal consisteney. Jain monastic approach of non-possession Insp

to have detachment for the worldly possessions.

i i five
In addition to these five mahavratas, thfa Jain mendlfc;nt fo;:;:v:ows
samitis and three guptis. Though, they are1n ?“PP‘;“ 0 h;jagtas ot
yet they pose a crucial role 1t FToP" fonf(3 wn.lsi;infg‘;)rescribec.i for the
igi i iour.2 There are five
means vigilance in behaviour.
Jain mendicants.

miti. This enjoins the ascetic to be care-

First samiti is called irya sa eeping etc. The

ful while moving, walking, sitting, stanc.ling;9l.ying, sl
monk should be careful about the followings™:

ichi form ants,
(a) He should be traversed only that path which is free 1o .
d etc.
seed, green vegetables, mu . . "
(b) He should move about only in daylight.® Moonhgi}llt 211; ;1;, "
cial lights of lamps etc. are not capable of prsc])pe y
small insects, which may be lying in tl.le path. e and
-(¢) The monk should abstain from the objects o{e 1:e ;hﬂe s and
should devote his full attentior.l t'owards his si1 fa;elessness_n
ing, so that no living being is injured throug

li-
(d) The monk should not move about for purpose other than re

gious.

(¢) The monk should move :
to the extent of four cubits.
in other directions.

Thus the idea of frya samiti is to aY01d :
to regulate all necessary movements 1n St
injured through carelessness.

which involves to exercise control over what
e vow of truthfulness.

i d on th ground
ways looking forwar .
o 33 I)—(Ie should not run, jump, or look

d
all purposeless m?v.ement.s an;
hz way that no living being is

Second is bhasasamiti,
one speaks. This vow is supplementary to th
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The third samiti is esana samiti in which the monk should be cau-
tious about his food. He is to eat only that food which is neither pre-
pared, non-suggested, nor approved by any householder. The food should
be pure vegetarian, free from living beings. Right handling of sinless
paraphernalia, and proper sweeping of setting and sleeping place are
also included in esanasamiti. The sole purpose behind this samiti is not

-to harm any small insect and to help to maintain bio-diversity or living
‘being due to mendicant’s carelessness.

Adananiksepana samiti involves that the monk should carefully put
his articles.* He should use his pinchi or rajoharana to check the insect
before placing it at any palce.* He should avoid injury to any living
being. The last but not the least samiti is called utsarga samiti. This
involves that while answering the call of nature, throwing away excre-
ment,*urine, saliva, mucus, or any other dispositiouss of the body, pieces
of food, waste thing, torn clothes, or other useless things, the
should properly scrutinize the place and should throw away such
only in a place which is burnt, ploughed, used for cremation, u
spacious, devoid of insects and seeds, not covere
not perforated by holes, located at a distance, nej
situated at-a distance, neither frequented nor
having an acitta (inanimate) surface layer.¥B
the objective of preserving cleanliness
edly.

monk
wastes
nobjected,
d with grass or leaves,
ther frequented by holes,
seen by other people, and
¢hind Practicing this samit;,
of environment lies undoubt-

These samitis, giving detailed rules of behaviour, show with ex n
and solemnity. A monk is required to be vigilant in the obge ac ess%
moral virtues, flawless practice of ahirmsd and Preservatj l’Van.ce o
mental dignity. on of environ-

The Jain monk has to follow three :

from sin. Mano-gupti means freedom from thoy
sion, attachment, aversion and sych other impure %ho X
ughts.3® yg

means avoidance of talk aboyt women, poligics th Bygs g gupti
fraining form telling a lie.® Kaya gupti me » theft, foq

actions such as piercing, beating,
present environmental crisis ig cau
impure thoughts and deeds.

bt of Passion, delu-
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i envi-
from thinking and behaving in such manner, which can hurt our
ronment and any living being.

in goal of
Thus, the survey of Jain monasticism reveals thattﬂtfer;rt:tgv?)w of
mankinc’l, i.e. the salvation cannot be achieved vv.ltho;:a We oo cloarly
ahirisa, satya, acorya, brahmacar_ya and aparJ’g.r a m;:ndicants is such
behold that code of conduct prescribed for thc; alfrnmother carth. They
which proves itself to be the greaf steward 0 l:) the principles of non-
present such ideal life style, which s goveme.d yetc It manifests those
violence to every living-being, non-possession e.rson to stay in har-
types of life-style, which ensures ar}d l?ad-s o Ii)e anuvrata) will be
mony with nature. If these vows (with hm1tat102nl-d;ld will be ensured.
adopted by the laities also, the survival of the m
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A survey of the
Karma theory of Jainism

- Dr Lopamudra Bhattacharyya
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Besides this, it has a practical approach to the worldly affairs, for which
it maintains flexibility in nature. Hence the parameter of karma theory
was never static, and not the scale of values is fixed in it. So, through
Fhe addition, alteration and modification the theory of karma stabilizes
1t§ characteristics. In the period of Lord Mahavira the resumption of
righteous conducts took place those conducts are still in vogue. The
r'vallmption of celibacy and renunciation of eating at night' gave a new
dimension to the endeavor of Jain path of spirituality. Earlier this school

used to be known as the path of four fold virtues (caturyama dharma).

Later, the same order became popular with the name of Jain path of
four fold virtues turned

Spirituality. With the resumption of celibacy
Into five fold great vows. Thus, practice changed, the method of
endeavour got changed, and the only thing which was fixed that was the
goal - the salvation. In due course, an upheaval took place which silently
left great impact on the whole theory of karma. Jain karma theory is
standing on the basement of practice. When practice changes, it brings
In changes in the process of attainment of the attainable object. In
Jainism, when attainable object remained same the process of attainment
of that object is changed at the same time. The path of spirituality was
the same where as the theory was changed in keeping with the change
of practice. Thus in Mahavira’s time karma theory was recognized again
and that karma theory is still prevalent in the same form before us.

The uniqueness of Jain karma theory lies in it’s generalized cum

individual style of approach. And non-partial approach is the

commendable factor of this theory. The deliberation of karma starts
body they are called

with transmigrated souls and after acquirement of are €2
corporeal. All these issues are aimed to one thing that is final liberation.
Therefore, a transmigrated soul is the centre point of the whole pursuit.

Jainism has put total concentration onto that transmigrated soul when

karma theory and salvation are referred to. In the first attempt Jainism
Firstly — those who are devoid

has bi-furcated corporeal into two groups.

of that deservingness of attaining salvation, and secondly - those who
are devoid of that deservingness. The living beings of the first category
are known as bhavya jivas and of the second category are known a5 the
abhavya jivas®. Not only that, one more category of the living has been
prescribed who are known as the abhavya sama bhavya which means
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the living beings who have the quality of attaining salvation only by
name but actually they have no potential of attaining salvation and as a
result they will never be able to attain salvation and these jivas are counted
under the category of bhavya jivas. All these factors prove one thing

that abhavya jivas will never attain salvation. However, here, the living
beings of the first group

are being referred to in the category of karma.
The corporeal are divided into four categories, such as, human being,
infernal, deity and sub-human creatures. Before they take birth, there i
a complex process of karma which makes a soul either competent of

taking birth or incompetent of taking birth and generally incompetence
means the death finally. The term that is used for incompetence is labdhi
aparyapti *. There are some othey types of aparyaptis too, which are
not meant here. There are six constituent of paryapti, suc’h as, ahara
(matter), arfra (body), indriya (sense organs), bhasg (t;xpression; mand
(mind), $vasocchvasa (respiration). Ajj these mak, ’

take birth as because they brin

responsible for the acc € activities that are
the context of ayu-ka

. rma. ng only that th have been decided in
different types of birthss, for examp A there are fixeq reasons for
violent activities, stealing Ple, constap

of otherw t indulgence into the
sensual pleasure, migh Others Wealth

ty covet » €XCessive infatuation in
i i I POssegs;
emotions at the time of degg, bri Slon and ¢rye) of vicious

i TINg about the ;
There after, in the state of . - the inferng] it -
Pa i . irth in the next.
which can take that soul to th"yaptz there jg

. 0 Scope £ . el
€ ne; P€ of such activities
accumulated at least two ife Xt life, 1t

i in the state of ans in its' eans that soul must have
into use in the state of apary gy fe which is coming

! Previoyg 1;
This ¢ e .
Snot eng here; rather,

Ontext do

. : f
it raises another question when it comes to .the succesgl’vioc:rrldzl;et:lt
aparyapti. If a soul travels through a con:secuuve order o .mured[;n o
births then not only two but a bunch of l.)lrths must havgi st,iecns b
last birth. Then it will be an endless series of :c.uch conditio
will be difficult to imagine the situation that time.

In Jain cosmology there are such plains which are sPe‘;al%:Sl:a;;ifz:
enjoyment. Every thing runs there in a caleulated malr)n}llm"nan creatures
are called bhoga-bhiimis’. Human beings anq th? sur es S0 o restraint
live there. These living beings are made. for en]oymiuw absent in them.
is found in them and the deadly passions are tot 3, orant of family
Wish-fu]fi]ling trees meet their needs and th?y we:reth En bad any family
bond as there was neither any concept of farmly. nor dytheir job was to
members. A pair of girl and boy would take blrthda?ined as the age of
give birth to such another pair. That age must be de

. no revenge, no
no-annoyance and vexation, no disease, no contest,

death these
sufferings, but the age of only enjoyment. More over after

ities like in saudharma,
living beings take birth in the abode .of the demets t:1}111‘:61;‘11111g beings of
aisana, bhuvana-trika etc. Here also it is seen tha o activity as such.
these bhiimis has no scope of bondage as tl.wy hﬁvetﬁe nature®. So they
All their requirements and wishes are fulfilled by

. . e time they had no
do not need to get involved in any activity, at the sam

. free from all the activities
responsibilities. This way they were completely h is generally known as

that are required in the plain of karma whic L eteristics of the
karma-bhimi. All the activities are the essentl o when the time
karma-bhimi and the time of karma-bhiimi starts | ot tarma-bhimi
of bhoga-bhiimi is up. It is said that in the. be:gmmnf,:3 > oot (dofence),
all the activities related to daily life startta.d in the ni%lﬁrlce)9 So in bhogd-
mast (education), krsi (agriculture), vanijya (comme alin;g olundering,
bhiimi there was no scope of snatching, grabl?lng, ste talzjng rovenge.

dulteration, competition, forgery, usury, makmg money tak hinto
and o0 1,1 other chaos. There fore, the conditions of taking vt
o o squ deity are not sufficient to protect the rule of the l?on age
the abode oin bhoga-bhiimi. The conditions like restraint, service, Cham)l:
ay u-k?;":i‘:,gs are totally absent in bhoga-bhiimi. Thus, the bondagf; “’N
z:nd I(:a:ma seems to be impossible in bhoga-bhiimi. Here also the la
g%ugyu-kanna does not fit well.
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- impediment karmas. Now the

In the section of ayu-karma there is a law which causes the reduction
of life span in the present birth that is called apavarttaniya-ayu®.
Apavarttana means diffraction. This diffraction can possibly be caused
by an accident. But there is no certain reason of diffraction. A provision
of diffraction has been made in the deliberation of ayu-karma to define
the accidental deaths of the living being. In that case the rest of the life
span is made to exhaust within the reduced duration of life. Thus no life
span remains left after a sudden death which occurs due to an accident.
This is not applicable for the living beings of bhoga-bhiimi. At the same
time they can accumulate apavartigng ayu for the next birth. However,
the above process comes into rise only in the karma-bhiimi. In that case

the diffraction of future life span is impossible in the bhoga-bhiami as
because the living beings of bho

8a-bhiimi take birth i of
deity essentially. irth in the abodes

karmas such as knowledge Obscuring, faith obscuring, deluding and
division ’

such as non harmful and h qf the two groups of karmas
1S 50 important in respect of their

interdependence that it seems some
brought about by the harmfy] karma SWhere non harmful karmas are

. - Simply it
the relation between the antgrg a-karmg :nz Ve(r.:z::z gzz u]?dersto'cI)‘t;l1 f::IiI;
. -karma. The

appears like thfa f:ffect. It becomeg clearerat respect antaraya-karma
thoroughly or vividly examineq_ e job of When antaraya-karma is
blockage in the way of doing Some thirlgo

antard‘ya-karma is to create
to make one feel good or bag, This US vedaniyq

3 . €elin i
CONSCIOUSNEsS first and then wigy enjoyminf Complete]y Connected with
to enjoyment and bad feeling jg ot o € good feeling is subject
suffering both are reckoneq a4 th O Suffar:

Ullering, gp;
e & Enjoyment and
esult or the fruit of kgzrr);za.e ?n this

Tulst Prajfid - Peer Reviewed joury,

connection there is a least difference between ﬂ}e karma and its fruits
when the varieties of karma are taken into consideration.

In Jain treatises both the karma and the fruits are considc?red as the
self "' but these two are different in respect of their feeling which directly
corresponds to the consciousness. Apart from. all these con'31'derf':1t10n;
one thing strikes when a thought is indulged into the classmcatlo;l o
karma, that in the whole context of the karma the term karma-pha tcil 1s
seen rarely or rather better to be said fruition ‘of quma has no ment r(zln
except some remnants here and there. l}ke in Pral.)a%a?asatha;
Dravyasamgraha etc. At the same time as it 1S zflfeady said be O'ileently
same types of karma leave impression of the frmﬂpn more promioof o
than of being karma in real sense. Nﬁma-karma,ls the s_trongl'gc p he
the above statement. We can take yasahkirti and § ubha na.nt;at—hgﬁﬂtlnflﬁon
example; reputation and beauty both have much afflmt},’CWI howe been
of karma. More importantly several causes of nama-karma < aotvitios
enlisted, of which different types of inauspicious and au;[;;lclouare related
of mind speech and body have been descnbed.. Most of anlactivity and
to passion, wrong faith when it is referred to maus?lﬁltof:jth impicty
S0 the result is inauspicious nama-karma. Tms way rig like, iving up
of mind, speech and body, and dissociation o-f passo” Ingtllle Jaina
backbiting etc. are the causes of auspicious nama-kalr;ma- i roasons
Tattvavidyd, Muni Praman Sagar has discussed ﬂ:f 2 Ot‘;f e section of
of karma in the exposition of the sitra 56  In
Dravyanuyoga. i
In the discussion of the reasons, the activities of mind spe?;cl;;l:i :‘;“Z

have taken place. On the other hand when ten fold state§ 0 This gise is
been described there comes a state called udaya or nse.t d udaya as
nothing but fruition itself '*. Muni Praman Sagar has treate
the fruition of karma plainly. } .
In the discussion of karma two groups of karma have been n;a:li; (112
the name of bhava-karma and dravya-karma. This division ‘;,afmition
under influence of defining the characteristics of karma. In the efi i
of karma the concept of the Vaisesika school have been referr

Rajavarttika 6/1/3/504/11, also grammatical definition of karma took
plajce there '*. But Jain view was not referred to in this context. Some
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how a question is left there whether there is any clear definition of karma

18 available or not. All the varieties of karmaq which are counted as 148
or 158 have much resemblance with

dt © Orm of enjoyment or suffering.
rmines the & O Sthitj and anubhdga, Sthiti means
: rrrglne of fruition and anubhaga means
dage b:ts th‘? Power of effect too. Though
sthztz-bandha shows close affinity
oresence. Because, without shirh.
. Tpossible ¢
Interrelateq

and thug 5 280, In this way all
the result of karma. 1 Svetdmbary adit; U their job s only to secure

cop§idered as the m9des or the stateg oft;;n so Ondage, rise, etc. are
ability) of the soul 1S Considere ¢, e the - While viryq (strength or
term karma-karana is 3 differep; term wi: InStrumen of karma. The

Svetambara canonical literature 1 the 1. S been ygeq only in the
towards one thing that Jaip g, ° ;bolve Y draws attention
€als j

/ €o:
mainly, but the term kqar; Ma-phalq i romj 0 the effect of karma
nent ¢

. €rm inp jt, Actually,
TUIST Pragea - Poer Reviewed Sournal, gy, e 201
- 1

bandha, the presence or

© pres satq is i
these classifications are

Vol.-15; 48

B\

\ ‘Es
S

i the
karma and the effect have been merged together a:(:etﬁszésa:ngma
activities which bring about the effect, all these af:) und in any of the
here. Surprisingly neither the karmci-karana is o ailable in any
Digambara text, nor the term, bhava-karma 1 ot correspond with
Svetambara text. Therefore, both the traditions dgf' two words karma-
each other in terms of the meaning as they recordef lr-ln the activities of
karana and bhava-karma. But the tendency f}fdzal;;agwas common in
a corporeal in other terms than the term as the s influenced by the
both the traditions. Whether this tendenfi'} v Zn effect in real sense
mentality of defending the term karma whic llgs ther it seems from the
or to avoid the term karma-phala is not clear. ¢ ?vin establishment to
Digambara literatures that it was an effort 0 lgl Oni ore thing draws
the idea of material element as the kar. ma partlche- ore complex in the
attention that the theory of karma js-muC ;1 es on karma theory
Digambara scriptures while Bhagavatisitra pa: é\%etﬁmbara scriptures
are innocently simpler. That is why wheneve karma-phala and such
entangles in the critical issues like fhe karm‘z;f the Digambara concept
Other things, it happens to see a clear mﬂuencz ther they depend on the
onit. Even in the issues like karma-phala and 0
Gommatasara and Kasayapahuda some times.

. nt entity of the
Jainism is the religion which supports the ltftlsrzlzlilgsgh its emotional
soul. It is said that it is the soul who attracts ma £f karma through

rransformation and that one is also the sou! Whl;)esiﬁzd\;ﬁo travels into the
its power of consciousness. It is the worldly e s on the top most
mortal world and it is the Supreme Being wdesl:iny and there is none
Sphere of the space. It is the maker of own the cosmos. There is no
other than the soul who has the control Qvel' eserver, N0 Protector.
Creator, there is no annihilator, and the.re is ;?1 tpained by 2 natural lavY.
All the pursuits of this creation are l:femg m s in human effort. Also it
This is the abstract of Jain belief. So it believe alone can help human
says that neither bare knol:vledge nor co:ggcatdifferencc of real worth.
is of these two can m Iv.
efttort o thlf Scjllcntt:::::md Jainism organized its own "“Jr’f’qs;lﬁ;gs
With this thal}'s karma theory is a unique theory indeed. aut]llx - living
Genera!ly,e in destiny. It believes in the power of self. So The living
goitngeilsli;e most important element in the theory of karma.
€
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beine is divided i .
o egi:lsr:ISVl;l;do;nto c.hfferent classes. These classifications have been
divided into b0, cuton s Lopects of life. Initially the living beings are

egories 1. those who are able to attain salvation

bhavya-jivas, 2. those who can never

in attainin : -0 aliving bejp, ;
g very first Iighteousnegg a;ng being js completely helpless

process that tim ;

towards y Here, destiny cq d also dependent on a natural
one thing thay f; e to play, Al ¢

toys of destiny, Oom the very pag: e above points lead

N eginNinG 1ie.: -
phenomenon of l;;::,Xt Cones bh i living beings are the

Oga- ha P
A-bhiirm: 5 mi .
measured, whep We&;,n:h.“ Mt 1s fixed, EVer;,n th? same series. The
puppet show. These are aﬁme that bhy; it ones’ activities are well
Proof of it. Nothing cap c Predestineq. Y e Wl:mlnds us the scenes of
tme. Especially, the ife spailn g: s order, nobodeel of time is the biggest
for any promotion js pogg; Olthe dejtieg isfi Y €an reverse the set of
Characteristics mean o sible, 1xed nejther the diffraction
emerges. On one hapg ¢ oemiable Lgy, Aracteristics of this birth.
control at the s . S Very poj
above. So afte?mailel: ?}inel P that sou] hasy tll)u:mt controversy
from all the oblivar €se gracj . $S in e cond .powe{ of self
gations. Apq for fhe Orts a soy) o tions discussed
I this req armzult(,i not be made free
t eory is al
so bound

— 1Y)

~

under certain obligation and limitation. Some minor mistakes are found
in its generalized approach and also in its individual approach which
have been pointed out through the discussions. Even some certain points
are there which are to be given a second thought. The deathin aparyapti
and the cases of apavarttana in reference to bhujyamana-ayu are
differently treated under the chapter of karma, but actually there is no
big difference in their basic idea. Except, aparydpti is treated under the
section of Sarira-namakarma and apavarttana under

ayu-karma. A parallel issue is there with gati nama-karma and

ayu-karma. The classifications of the both are same. Both of them deal

in the same subject-matter like the birth places, such as, human, sub-
human, infernal and the deities. Here also gati-nama comes under nﬁ:na-
karma. This much difference is there in between gati-nama and dyu-
karma. In the list of the @yu-karma there is §arira-namakarma which is
responsible for the bodily make up which follows dyu-quma. It means‘
as the dyu-karma so the Sarira-nama. Again gati-nama is there for the
same purpose. It is understood that in the presence of ayu-karma all
other karmas come to play. Ayu-karma decides the birth place and the
birth, then sarira, angopanga etc. join the process in acquiring the blrth
and the body. So gati-nama is that karma which needs to be modified
and if needed, should be merged either to dyu ot into Sarira-nama finally.
In all these issues lack of justification reflects in some way Of they are
not presented in a well justified manner.
After a through study of the subject it can the T
theory is unique in respect of its exhaustive nature, and its significance
lies in its relevance at the present age too- It is an unden}able fact.that
Jain karma theory is more than successful in terms of its objectives.
The way it has presented the activities and the consequences 1t15 1O less
than a marvel and set up its own kind in the tradition of karma theory

no doubt.

be said that the Jain karma
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c. dravyadi nimitta vasat karmanam phalaprap!

d. svasthiti ksaya vasadudayanigeke galatam karmanas

c. kulakar bhog bhiimi se karma bhiimi ke samkranti kil me utpanna hote

haii tathd us samay honevale prakrtik parivartan se cakit aur cintit manav
samij ko sat paramars de tatklin samasyaon ka samadhan batate haiii.
Page. 11. Granthoii meii tirtharikar Rsabh dev aur Bharat Cakravartti ko
kramasah pandrahvaii aur solahvai kulakar mana gaya hai. Rsabh ke kal
meii prakrtik riip se sahaj utpanna dhanyofi ka abhav ho gya tha. Us samay
unhone asi, masi, krsi, vidya, vanijya aur §ilpain sat karmofi ka updes
diya tha. ....(foot note ,viSes) Page 14, hindi exposition of sutra 1.5 of
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Carvaka Miscellany
- Ramkrishna Bhattacharya

The notes propose to throw light on certain aspects of

materialism in ancient India and point out some longstanding errors
that have gone unnoticed. Some links are also sought_ toﬁl:)ae/
established between the pre-Carvaka materialism and Fhe Carv "
Lokayata system that emerged in or around the sixth/seven

\;f& century CE.

I. Max Miiller’s faux pas i
Modern scholars nowadays seldom (if at all) refer to Friedric

Max Miiller (1823-1900). But to our gn_eat-grandfag.ll.l(;e;z:l l:; 1:3::
highly respected man, both as an In.dologlst and e}s nzian oy
In his once-celebrated work, The Six Systems ocj; e e elonly
1899), he wrote: “The name of Kdrvakfz [ ar s clea

( ' with that of Karva [Carva] and this is given as a synonym
connected ¥ trin in the [Sanskrit] preface to his edition of

of Budd.h? by ]23)51] :Iiaiss represented as a teacher qf the kaz‘tyatika or
the de‘t/{t:i éps.yst.em :f that is the meaning originally intended by
world-w1 ?

21
! that wor.d- omic faux pas. Had Max Miiller cared to turn a few
| Itisa csaid edition of Kasika, on reaching p. 49 he would

pages of t:ihat the word Buddha (on p.2) is a mere misprint for
ave 10 (in telligence). Bala Sastri was simply paraphrasing the
| budzhlof vamana-Jayaditya, the authors of Kasika. In their
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explication of Panini’s Astadhyayr, 1. 3. 36, they had written, nayate
carvi lokayate, and explained the sentence as follows: ‘Carviis buddhi’.
Due to his association with it (intelligence), the teacher, too, is called
Carvi. He establishes the principles of the Lokayata-sastra (the science
of Lokayata) with the help of reason. Thus, he is respected and
worshipped by his disciples.’?
One, however, cannot be )
stands for the science of disput
Buddhist Sanskrit works) or the
word definitely refers to 5 Syste
Ma;c Miillerdw:}s misled again dye to 4 further misprint: carva, a
meaningless word, for carvi, ‘intellj ’ 7] a
emesags ot o | elligence’. He took carva to be

ure whether the word, lokayata, here
ation (vitandasastra, as in all Pali and
Carvaka system of philosophy. But the
m based on reason.

was the first to point out- kayata, Satkari Mookherjee
ialict 3 N gument ti he
mater_la.hs’t [1’n Ta’t"_asfmgraha] 'is boldly taken ,I::Lt:;.the mou;l} Offr:)m
Kumar.zla s Slqka~vqrtzka. The Slokqg from 1865 o 18 IS mutandis p
verbatim and Sls. [Sloka-5) 1869 1, 1871 0 1368 are reproduce

. 7 are b . .
of Kumarila’s Slokas 59-64 ang 69-72 Pt a summarized version
pp. 703-07.’5 7, Atmavada, 5. v, [Slokavartikal,

Recently Eli Franco hag obse

Tved, ‘It

and the heterodox schools [sc. the aggn S that the most orthodox

joined forces to criticize the Byq dhjsts_.l '.nsdeand the Carvaka) have
Amsa - uest; :

these are Mﬁnfugnsa ATguments adopyeq by the (?— Stion arises whether

He takes Kumarila to be the debtor, §5 ‘ arvaka or vice versa.’¢

Carvaka arguments but foypq it ‘eag; 1, to

er...to O, knew them to be
versified form'’ (as done by K“mdrila) 10 Quote

them in 45 already

-

4

Mookerjee also notes that Sridhara, a tenth-.ce.ntufy N}"Z);‘:;
VaiSeika philosopher in his Nydyakandal: employs similar rguens
to prove the impossibility of metempsychosis [=re that the theory of
theory of Soul or rather no-Soul. Sridhara opines r:nk materialism,
momentary consciousness would land the Buddhist lr:mscious life, to be
which denies post-mortem existence of the Soul or cli ve that Sridhara
accurate.’® He further says, ‘We are te_m.pted . b; y uotes with great
has borrowed his arguments from Kumarila whom he q
respect in other places.’ ) ~ a-Vaisesika

It appears then that both the Mimanmsa anbd thewl\zas)zlm‘;a(’; their
schools, in their polemics against the Buddhlits-’ orrgk them first and
weapons from the Carvaka arsenal. Kufllflflla to
Sridhara in his turn took them from Kumarila.

. Carvaka in a work on poetics o s in Locana by

An interesting reference to the Carvakaltoii,ca commentary on
Abhinavagupta (tenth/ eleventh century CE). entary) on poetics,
Anandavardhana’s influential boolg (itself a c(})zl:m says that words in
Dhvanyaloka (ninth century CE). Anandavardhana yand the suggested
poetry have a two-fold meaning: the ?tated one :lvaz:;ﬁnavagur)ta writes
(pratiyaména) one."® Defending thl S approac > for ‘discerning critics
that the concept of two-fold meaning is ngsl::rtz " very soul of poetry.”"
fecide thatit (the suggested Illllea:llilf;j: Zre confused due to its ll)nutlllm?:::

: ‘But those whos ing” start doubting

separate existence, even as the Carv

dy.’
. art from the bo o
°f an entity like e so:l acl)Jf the self (soul) is that it 15 mse%?;ibftcfr 21'12
e g a the body i live onsciousness, vhat the idealist
the body. So long a5 panying it. The soul, unlike wha
m
to be found acco

i ody.
cannot exist without a substratum, that is, the body
philosophers s3Y» everly refers to this concept.

i ol 1 Kashmirians.
Abhinavagup*? hana and Abhinavagupta were iric
Both ffndﬂd‘g;rrvdﬁkz philosopher, also belonged to Kashmir (if he
Bhaﬂav a

. > — N o=\ 12
Udbhata . dbhata mentioned in Kalhana’s Rajatarangin).
is the sam
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" Abhinavagupta’s reference to the Carvakas also disproves Rhys Davids’

view (if further evidence to disprove it was at ]l required) that there was
n;) 1s;chool of thqught or a system of philosophy called the Lokayata,
;4 tﬁd(;:;%il(zi\:ll writers from Kumarilg and Saﬂkardcdrya to Sayana-
et bmiteenth century) use‘the name, Lokayata and Lokayatika, as

Y-horses, pegs on which certain writers can hang the views

that they impute to their ad i
\ . . )
name.” 13 ersaries, and give them, in doing so, an odious

2 T\yhork by the Buddhist philosopher,

: € verses run as foll :

Mo s ‘ ollows:

the senses. V(\fphatutil‘;)\fa(;rtlISIits of only as much as is within the scope of
Yy learned opeg speak of (as true) in but similar

tO th t " f f
I (& ¢

The story behind these v
commentators of the Haribh,

What has so far gone
Nagarjuna’s Madhyamakq
Bhavaviveka (fifth/sixth cen
refer to the materialist doctrines but, in
eiorcommmabemo ki

rary of the Byq ds of Ajj
Jita Kesakambala,

of the beginning of a passa - Thus we 1,
e : av . .
“This world does not exist o that s attrib © the Sanskrit version

] thﬁ (0} ! tO A" 3 . R
effect of good and evil deeds, ¢, th":f World goa. .. V@ in a Pali Sura:
> ICIe 1S N6 regyy N0t exist. There is no

being, etc.’” There ;
CIe is no self-created

crses has b,
adra’s Sad~deen told by the

ar. §ana- S
. am 17
Unnoticeq uccaya.

_ that j .
-Sastrq, Budg, at in thejr commentaries on

h ~7. .
ande drap_alfza (fifth century CE),

d .
to the wzfrIEfemng to any Carvaka

The passage needs so
that Ajita denies the roup P 22tion, The £
mean that Ajita denies the reality of this The first sent
$ Worlq, | ence does not

+ 7 Simply suggests that

Tulsi Prajiia - Peer Reviewed Jo'll’nal, July
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(sixth/seventh century) -

A

performance of religious duties yields no result either in this world or
in the next. That is to say, contrary to the assurance given in the
Dharmasastras, sacrifices, etc. ensure neither wealth and well-being in
this world (abhyudaya) nor the summum bonum, liberation
(nihsreyasa).?

In the last sentence the words translated as ‘self-created being’
are sattva upapaduka in the original. ‘According to Buddhist belief,
living beings are divided by their mode of birth into four classes: those
born of the egg such as birds, some snakes, etc.; those born of moist
heat such as insects, etc.; those born of the womb such as mammals and
men; and those born of themselves such as gods, Buddhas, Bodhisattvas,
Cakravartins, hell-dwellers, etc.’””

In short, then, Ajita denies the existence of all gods as well as the

efficacy of performing rituals.

Buddhapalita and others electe
materialist doctrine rather than the doc
view anew.2

V. Tracing an Unidentified Verse .

It has been shown that the Visnudharmottara Mahapurana is the
source of the famous verse attributed to the Carvakas, ‘So long as there
islife, live happily’ (yavaj jivam sukham jivet), <.§tc.23 A part of this couplft
was changed by Sayana-Madhava, the Vedz‘mu.n (fourteenth ce?tury) 0
read: ‘Drink clarified butter (even) by borrowing” (Fnar krtva ghrtam
pivet) while in all other sources (both before and after. Sayana-Madhm;!a )
it reads: ‘Nothing is beyond the reach of death’ (nasti mrtyor agocara ).
In the Mahdpurana, the couple of lines, however, does not .constltute a
stanza (sloka) by itself. They are the second and first lines of two
consecutive stanzas.*

Two such lines have been quoted fro
(Visnudharmottara Mahapurana) in three later works.
bef.o.re, originally formed the second and first lines of two con:
stanzas. They run as follows:

d to go back to the earlier, proto-
trine that developed the materialist

m the same source
25 The couplet, as
secutive
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‘Penances are :
) .
nly various forms of torment, and abstinence in

merely depriving oneself of the p] :
easure of : .
etc. appear only to be child’s Plr:ly.’zs of life. The rituals of agnihotra,

It ¢ .
Visnudharmottang Ald)sh; Loonained whether the author of the
. purana quoted it from another source (oral or

written . .
seems t)oolrlz(:\?;n tll)::; c:;g: llnes.hlms elf. In any case, the materialist view
ected in these lines although the author of the

Mahapurana was
. as much oppo, - )
who quoted these lines, Pposed to materialism as the later writers

VL. Bhaguri or Bhagur?
B. N. Puri in his
The Lokayatas wesrt: :ﬁfm Patarjali (second century CE) writes:
tBl?di uri as a famous expOnentu:fkn ?;Vsnliln ttl]at period. Patarijali refers t0
e Lokdayat . chool wh . .
lokiyatasya doctrines according to g yiorr.ooo PO
Sya), or way of life (varsijg Bhaguri| ;z‘\ivs (varmic?a Bhaguri
yatasyay).

On the basis of
(sc. Patafijali aaitmn Puri concludes: “The name of
sc. ata.njalt), but his philosop S ot mentioned by the Bhasyakara

Cco
mmenta'ry on the lokdyata.s‘astra 2
Monier-Williamg me ‘

ntions bogh Bhaoy:

reason to confuse the t\xljg,r s;er} 1?1’1:_ SeConiuc:; zn\:foB]il agurt, the .first,

istake ® i ang many ot TK. So there is no
Incidentally it may t, 7 have made (hi

probably is not a book of

work of the art and science

Kautiliya Arthasastra ®

c Observed
oo that thig §
the Carvaky Ehls kayatasastra most

of dj . G
f dlsputatlon, or)t’Z:.a Zchool but rather a
asastra, noted i
) in the

-
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remarkable how many words there are in common use for various feelings
and shades of feeling. It would be no great task to find a hund red words,
same of them, no doubt, Synonymous to complete the sentence, I feel ‘
Here are a few names of feelings and emotions, roughly grouped into classes.

Pleasure - happiness, joy, delight, elation, raptoore, /
Displeasure - discontent, grief, sadness, sorrow, dejection. ‘
Mirth - amuserment, hilarity.

Excitement - Agitation.

Calm - contentment, munbress, apathy, weariness,

Expectancey - eagerness, hopen, assurance, courage.

Doubt - shyness, embarrasment, anxiety, worry.

Dread - fear, fright, terror, horror,

Surprise - amazement, wonder, relief, disappointment.

Desire - disgust, longing, Yearning love,

Aversion - disgust, Roathing, hate,

Anger - resentment, indignation, sullenness, rage, fray.

20. The first word in each clas

S is intended to give the keynote of the class.
Other classification could b,

€ made broader or narrower. Two broad classes '\’*f
Pleasant and unpleasant would include of most of the feelings.
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